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Al Sapia-Bosch
et Liberacius Lucuiuyy

fJudge spent considerable time on
w-sm~ and was impressed with the

quality of the paper. He believes
we could use it to engender a dialogue

with the Pope through discrete private
correspondence through Pia Laghi on

this subject.

He would appreciate your vreparing
a letter for him to send to Pia Laghi
which, in a low-key way refers the
document to him for his consideration.

Before doing that you should go through
it again to insure that there are no
pejorative references to the hierarchy
of the Church 1in it. If you then agree,

he would also like to send it to
our rep to the Vvatican, Bill Wilson

for his consideration of ways in which
he might engender a dialogue with

the vVatican officials on it. (Wils~»
will be in to see the Judge today

I think. That is too quick but if
you agree it can safely be passed

to him for at least his info, please give
me a call.).

Many thanks

/Bef
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EMBASSY OF T =
L D STATES OF £/ IERICA

Dublin, Ireland

December 15, 1982

The Honorable

Judge William P. Clark
The White House
Washington, D. C.

Dear Bill:

Enclosed is the document on Liberation Theology
by Richard Brown in the State Department. I had been
tremendously impressed with it, even more so now that
I find how much our policy in El1 Salvador and throughout
Central America is critized here by Church leaders and,
by their influence, the press.

This militant new wing of the Church is something
that, as Mr. Brown says, we must face up to.

That militancy, Bill, is increasingly evident in
the Church in America and particularly in southern
California among the younger priests both in the Spanish
community and in the Anglo community.

In the process of writing this letter I received a
copy of a WALL STREET JOURNAL of several weeks ago which
comments on the same subject. Perhaps it would pay to
put a small working group together to explore this further
(perhaps including Brown who has done the early spade work).
The implications of the document itself are frightening but
if you wish to have your straight Irish hair curled up nice
and tight you should read some of the original material cited
in the bibliography...right out of Marx, Engels and Lenin.

Since I know you have lots of spare time to deal
with incidental matters like this,
Cheers and Merry Christmas,
Peter H. Dailey

c.c. Ambassador Gavin

(Dictated but not seen by Ambassador Dailey)
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Strategic Studies Report Abstract

Titles The Challenge to the U.S. of Liberation Theology
in Latin America
nuthor ¢ Richard C. Brown, FSO-1, Department of State

Date: April, 1982

The study traces the history and theological bases
of liberation theology in Latin America, commenting on
its chief cauvses, growth, and strength. The thinking
cf the principal Roman Catholic proponents of the movement
is examined and guotations from their most noteworthy
worke are included. The alliance between the Catholic
liberationists and radical Marxist revolutionaries is
noted. The paper revealed that moderate churchmen are
beginning to emerge to counterbalance the liberationists.
Though their views are being supported by Pope John Paul
I1 and the conclusions of the 1979 Puebla Conference
in Mexico were less radical than the 1968 Medellin Confer-—
ence, the liberation movement is still vibrant and has
led a significant element of the Church into the political
arenz favoring violent revolution.

.

An examination of the complications created for
the U.S. in Latin America follows and a final section
discusscs several policy options which the U.S. could
pursue. '
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(}@ , Biographical Sketch

Richard C. Brown is a career Yoreign Sevvice Officer
(FSO~1) with the Departwent of State. He has served
abroad in Spain, Vietnam, Brazil, and Maur

ot
feie

,tiuse in
washington he has worked in the Bureau of Inter-aAmerican
rffairs as Special Assistant to the hssistant Se pzetuiy
(1L965~72) and as Deputy Dircector of the Office of Central
pmerican Afbfairse (197%-81). In 1876-79 Mr. Brown was
a staff member of the Wational Secutlny Council woxknnq
on Latin awmerican Affairs. He became interested in fo¢70§
ing changes in the Catholic Church's public programs
while in Spain (1967-69) where he developed several close
contacts inside the Churceh's religious orders and hier-
rehy. Later while in Braxil (Rio: 1972~74: Recife:
1974~76) , he continued monitoring Church activities and
maintained a stesdy dialogue with Church ieaders there,
among whom were Avchbishop Dom Heldey Camara in Recife
and Cardinal Eugenio Sales in Rio. During his tour in
the Office of Central american Affalirs, Mr. Brown had
additional first hand exposure to Church representatives
and those who supported llbOLdLlOn theology.

“r. Brown is a graduate of the George Washington

A University (BA - 1960; MA - 1961) and did post-graduate
siudy at the Wational Autonomous University of Mexico

in 1962. He was awarded the State Department's Superior
Honer Award on two OCCasiuns 1975 and 1981l;: he received
its Meritorious Honor hward in 1966. He speaks Spanicgh,
Portuguese and Vietnamese.
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<’ : ' EXECUTIVE SUSHARY
- During the past two decades a new moveme:.t based

on a philosophical persuasion called the "theology

of liberation® has évolved inside the Latin American
Catholic Church and has had a p;ofound effect on

the Church's nessacs, programs, and pdlitical beha-
vior.

- Liberation theology maintaing that the widespread
poverty and oppression in the Western Bemisphere
result from exploitive political and écenomic struc-
tures imposed principally from the outside either

by foreign covernments or multinational corporaticns.

To "liberate" the common man from these abject condi-
tions, a total restructuring must take place. Radical
revolutionary steps, including the use of violence,
are morally Jjustifiable means to achieve the thorough-
going restructuring.

- Maryian analysis has become the primary tool used

| by the liberationists to éxplain the past and the
present, and to prescribe solQ;ions for the future.

- Liberation theology arew out of changes in the Church's
outlcok on the w gld following the death of Pope
Pius XIT, the conclusions of the Vatican II Councils

and variocus papal encyclicals in the 1660's.
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The preoccupation of the Church with how to engége
social problems -to achieve social justice and peace
was particularly appealing to the Latin American
Church leadership.

The persistence of poverty and'political'rigidity

in Latin America created deep resentwment and frustra-
tion especially on the part of the younger Cathalic;
clergy, the large majority of whom were North Amer-
ican or European in nationality or had been trained
in U.8. or European ihstitutions;

Another important factor influenciné the clergy

in Letin America was concern over the Church's sure
vival and the belief that if the Church did not
radically adjust its programs, the youth in particular
and the public in general would find refuge in se-~
cularisﬁ, Marxzism, spiritism, or Protestantism.

The strong conviction by many clerics in Latin America

.that the U.S. was largely responsible for the deep

problems facing the Hemisphere was reflected at

the Medellin Bishops' Conference (1968) and in subse-
quent key writings by the libé;étionistg.

Advocates of liberation theology have attempted

to "demonize" the U.S., probably partly from deep

emotional convictidn due to their belief the U.S.



is responsible forx the dire conditions in Latin
pmeyrica and partly in order to take advantege of

the longstanding anti-American sentiment in the
Bemisphere: (a) to attract the public (especially

the youth and the ihtellcctuals) back inte the fold
and (b) to serve as an added jusﬁifiCﬁtion for totally
restructuring the political and cconomic systems;

and countering the tyranny ag they soaw i
po) . 4

*

"national security state doctrine.”

—~  The Hemicsphere's radical leftist leaders, particularly.
Fidel Castro, were quick to recognize ‘the mutually
beneficial elements of liberationism and sought

successfully to form common cause with liberationists

o to boost efforts to bring about change through revolu-
tion.
-- Supporters of liberation theology in some form may

account for as many as 50 percent of the clergy

and 30 percent of the hierarchy. The Ecclesiastical
Base Communities (CEB's) provide an effective organiza-
tional method to promote liberationism among the

laity at the parish level. Th;.CEB'é are especially
numerous in Bfazil. |

- The liberationist view has been accepted by a number

L]
of U.S. Catholic churchmen and institutions which

<
[
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have sought to influence U.S. policy toward Latin
Aamerica. Some Liberationists believe that change
must come about through a revolution inside the
U.s., starting frow within the Hispanic community.
e Countering the more extreme liberationists in Latin
America are: (a2} elements on the far right, such
as the Tradition, Family and Property socictics,
which are relatively smzll in number, though at
times disproportionately influential, and (b} the
more numerous noederates (possiblonver 60'percent
of the hierarchy) who insist that social activiem
must be divorced from ypolitical radicalism and par-

tisanship.

- Pope John Paul II has acted te bolster the moderate
position and to restrain the raaical liberaticnists.
It is sﬁill too early to determine, however, whether
his recent moves to curb the Jesuits' and other
-priests' political activism will effectively diminish
the forces bropelling liberation theology.

.- The ambiguous and at times contradictory conclucions

of the Puebla Conference (1979) reflected the dif-
ferences between the moderate and extreme liberation-
ist viewpoints. On balance, the results of Puebla

€

are probably more moderate than those of Medellin,

N



but the language providos suf{ficient leeway for
the liberationists to continue following radical
courses of action.

- Liberation theology peses a series of problems for
the U.5. in Latin America and complicates our ability

to conduct a full range of constructive relationshing.
- N L

"

- We cannol ignore its dynamicm nor the real socia

Tt

%

and economic disparities which it tries to address;
but neither can or should we conform our policies
to meet all of its demands.

- While the major burden of dealing with liberationism

should be left to the Church, the U.S. should engage

liberationists in an active dialegue, recognize

liberationism's valid contentions, expose its fal-

lacies and false prospects, and encourage moderate

Church leaders in their efforts to keep the Church

on the path toward promoting social justice through
evolutionary change free of ideological content,

anti-U.S. demagoguery, and violence.



INTRCDUCTION -

In 1965 the Colombian priest, Camilo Torres, issued
a celebrated message to the Colcembian people celling
upon them to rise up and revolt against the government.
He took up arms, went to the hills, and was later killed
in a clash with government troops. More recently Catholié
priests in Nicaraguea, Cuatemala, and El Salvador have
taken up arms against the constituted governments of
those countries, joining insurgencies thch théy and
an important portion of their colleagues.have openly
advocated from the pulpit. These priests and a significent
nunber of Catholic laymen were'prbvided the 1icen$e and
s possibly the inspiration to act by a philosophical persua-
sion which has evolved in the Latin American Catholic
Church duriné.the past two decades and has shaken the
very foundations of the Church and its relationship to
established authority. The new force has been called
by its proponenté'the theology of liberation.
Liberation theology has had a profound effect on
the Church's message, programs and politicaf behavior.
The new theology has become a source of motivation for
radical action and a philosophical framework for dissent

. . -1 , .
from avthoritarian rule. Its ccntent and insistence

Py
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upon 5ocioeconomic structural changes through raedical

revolutionary actions have implications for U.S. policies

toward Latin hwerica. 7This paper will attempt to shed

light on the origins and major tenets of the new thaology,
N

assegs its strength and popularity, deterwine what implica-

tions it holds for U.S. interests in Latin America, . and

finally will examine some policy alternatives the U.S.
might comsider in f2cing up to the dynamics the theology

has set in motion in the Hemisphere.

b
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- Chapter I

DEFIHITION AND THLOLOGICAL, PASES

In essence liberztion theology maintains thot wide-
spread poverty and oppression in Latin Aumerica (and elsef
where in the Third World) result from the exploitive
political and ecconomic structures imposed primarily from
the outside by either foreign g@vermmehts oxr mﬁltinational
corporations which have found willing loéal elites to
administer the system often under authoritarian regimes.
The aid and trade the developed countries havg devised
for the underdeveloped world, according to the liberation-
iste, have created an adverse relationship that perpetuates
economic and‘political dependency and servitude.

The heart of the Christian message is the liberation
of man. The Church, the liberatiénists believe, must
take up the causé‘of the éppressed against the oppressor,

sensitize the common man of the underdeveloped nations

to the injustice of his lot, and seek to bring about
a total restructuring of the economic and political systems
to permit individuals to develop fully their spiritual

and secular potentials.) Liberationists believe in the



validity of Marxian analysis (class stiruggle, scononic

and historic determination, etc.) and use it to interpret
hist@fy and to arrive at prescriptions to society's pro-
blens. Poverty and opprescsion are forms of vielence

with wbich the ﬁo;r mustvcontehd everyday. Liberationists
with a few excepticns justify the vse of counterviolence

: , ' . : . 2
when other measures to restructure the gystem fail.

Theclogical Rases

The theological bases of liberation theology can
be found in various papal encyclicals of 'the_jl960"‘-w
the documents which emerged from the Vatican II Councils,
and in the conclusions reached during the Conference
of Latin American Bishopse helﬁ.in Medellin, Colombia, i /
in 1268. While certain scriptural references to liberation
(Luke 4; parts of Exodus; Pavl's epistles) are cften
guoted by proponents of the theology, the biblical bases
are clearly secondary to the more elaborate philosophical
principles propounded in the papal and Church council
documents of the 1960's.

With the death of Pope Piﬁs XII in 1958 and the
accession of Pope John XXIII, the Chﬁrch‘s extreme con-
servatism and rather introspective orientation.began
to give way to a more liberal disposition -~ one concerned

with how the Church might better minister to the neceds

5 N



of «ll wen in the wodarn weorld. Two landmerk cncyclicals
were issued by John ¥XTIJT in the early 1860's which were
to have a profound ceffect on Church policy and Girection:

gl Ll e

Mater ¢ Maoistra (1961) and Pacenm in Tovris (1963).

They emphasized the importence of fulfilling ﬁan‘s social
needs as well as his epiritual necds. bt the sawe time
they guestioned the absclute right ol private puoperiy

and the virtues of individualism over collective action.
Wezlthier nations, zccecording to the encyclicals, had

a responsibility to provide aid to nndé:developed nations
in such a way as to avoid creating a new.form of colonial-

ism.

Later John XNITI convoked the Vatican TI Council

W

nd charged the Church's leadership with examining the
gamut of policy issues and theology.. Besides permitting
the use of tﬁe vernacular for the Mass and bestowing

more local autonomy upon the bishops, the Vatican II
Councils concluded that the Church should be more concernedv
with man's welfafe ~- both spiritual and thsical. The

Church must take a more vocal stand on social, political

-

and economic issues. The rigid anti-communism of Pius
¥II was deemed no longer adequate. Capitalism, imperial-
ism, and underdevelopment were all subject to review

+

and criticism.
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Upon John ¥XIITI's death, Pope Paul VI conitinued

the Vatican IY Councils and began to move the Church:

in the directior. of the Council's conclusions., In 1967

he issued Populorum FProgressio in which he appealed ageain

to the wealthy countries to promcte human development

and to rewmedy imbalapces between richer and poorer nations.

The encyclical put the world on notice that the Church
would be an advocete for buman rights and for humanizing
soclal, political, and economic policies.

These basic shifts in Church thinking had a profound _.
impact on Cathelic leaders in Latin Awerica. The extent
of the impact became apparent during the second General
Conférence of Latin Amefican Bishops (CELAM II) which
met in Medellin in 1968. Of the sixteen docunents result-
ing from the meeting one entitled, "Peace, " contained
language and conclusions wvhich placed the Church squarely
on the side of social activiem. The Bishops declared
that the Church would not stand idly by in the face of

the "extreme ineguities" that existed. They charged

that Latin American nations were living in "dependency”

on foreign powers and suffering from-extetnal "economic
colonialism.® YInstitutional viclence” genegaﬁed "oppres-
sion by the power groups who may giye the impression

of maintaining peace and order, but in truth (bring about)

. . . . , 3
the continuous and inevitable seed of rebellion and war."




The Church was o be the "premeter and agent of

~

change for the social Jjustice that will Lliberate the

{

peoples of Latin anerica from situaticons Qﬁ sin and oppres-—
sion, internal and external, that impede their integral
development.” According to CELAM IT, thé Chufch was

to reach out to the poor and take steps - to make the neces-—-
sary political, economic, and social structural changes
that would free the disadvantaged from the chains of
poverty and oppression.  Should the transf@tmations en-—
counter intransigent resistance, violeﬁce could be usca

to bring about change. Poverty was not Ehe result of

the poor's failures and shortcomings, but came about

because of a defect in the structure of the prevailing

economic znd political systems. Pope Paul travelled

to Colombia and later endorsed the results of the Confer-
ence which were to serve as guidelines and source material
for liberationists as they pressed to involve the Church

more directly in social revolution.
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. were born in the nineteenth century.

Chapter TI

CRIEF CAURES AND PROPONENTS

The philosophical and theologicel underpinings of

the lihevation movement, formulated both in Eurcpe and

‘in Latin America, were tailored to meet several underlying -

realities confronting the Church in Latin America. Extreme
disparities in income distribution as well as the existence
of rigid unresponsive social an? political systems were

the rule in a large majority of the Latin American nation -

4+
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rates. DPoverty and political rewression were all too
prevalent in the Hemisphere. Aas one of the most pervasive
and historic institutions in Létin Aamerica, the Church

had come hand-~in-hand with the Spanish/Portuguese conquis-
tadores and had converted indigenous peoples to Catholicism
by persuasion, force, and through compromise with pagan
customs and traditions. It ruled hand~in-glove with

first the colonial authorities>and later at the side

of the power elites in the independent republics that

4 It gained and

generally maintained wealth and power as a result.
By the mid-twentieth century the Church leadership,

influenced by the breczes of social justice which were

blowing inside the Church as well as in ‘the world at
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for its power and

large, felt a great sense of guilt
wealth in the midst of considerable poverty and authori-
tarizn rule. Also, even though 80 percent of the popula-
tion bﬁ’Latin mmerica was nominally Catholice, the Church
was not keeping the people within its paétmrai foid and,
more significantly, entrants into the priesthood fell
to negligible levels. Inroads were being made by funéa-:
mentalist protentant secte and the spiritism and animism
which had prevailed originally among the indigenous and
Black slave populations secmed to be oﬁ the upéwing.
Moreover secularism and sheer indifferenée were apparent
on every Sside. 6 More scriously, however, the youth
were turning away from the Church, and Marxism, especially
ameong the university population, was becoming attractive.
Thus, the basic motivational forces driving an im-
portant segmént of the Church's leadership in Latin America
at mid-century were not only a deep sense'of concern
and frustration over the seemingly intractable ills of
the societies théy saw around them, but also a conviction
that if the Church did noct radically change its policies,
it would simply not survive as a relévant iqstitutionr
It was in this context that the Church's doctrinal review
cccurred and,'indeed, out of which the CELAM II conclusions

were formulated. 1In 1965 Panama's Bishop McGrath summed




up the Church's dilemma by stating that a new mission

(.

had to be found for its survival: “"Christianity is on
trial in our Hemisphere. The challenge is to find the
sense of our time in brothernocod. This is the fundamental
of soclal revolution.® 8
In facing this challenge the Chuxch leadership res-
pbhded in different ways. Gome preferred a more conserva-
tive approach of ministry through the traditional charit-
ablg, educational and social arms of the Church. Others
were much more enamored of the Christian Democratic ap-
proach tc seek reformm by making existing political and
economic structures more responsive to society's needs

and concerncs. A third group of Catholic activists bhelieved

that the problems could only be rescolved by drastic changes
in the econcomic and political structures. ° From this
element emerged the concepts that eventually formed libera-
tion theolcegy. The views of a number of the theology's
proponents are noteworthy. An examination of the writings
of the most important figures of the movement provides
 valuab1e insight into the theoiogy‘s content and evolution.
Camilo Torres, the Colombian p?iest who became a
guerrilla fighter,‘is looked upon as one of the first

martyrs of the movement. His example of sacrifice is

L3
emphasized more by liberationists than the intellectual

Ll

(o




force hie lent to the cause. The few writings he did

YaRE
\ “

icave behind are instructive, however, and have been
extensively distributed in Latin Awmerica.

Tn 1965 he wrote thet a minority controlled the
resources an'd decisionmaking power in Laﬁiﬂ Aﬁerica and
that the majorities were poor:

The power must be taken for the meajorities®
part so that structural, economic, social,

and political reforms benefitting (them) may

be realived. Thisg is called revolution, and

if it is necessary in order to fulfill love

for one's neijghbor, then it is necessary for

a Christian to be a revolutionary. ...When
Christians live basically for love and to make
others love..., we will be able to say the
Church is strong, without economic or political
power, but with charity. If temporal invclvement
of a priest in political struggle centributed
to this, it.geems that his sacrifice can be

‘ R R} :
Justified.

In his "Call to the Colombian People,™ Torres said:

For many vears the poor of our country have
awalted the battle cry to throw themselves

into the final struggle against the oligarchy....
No means remains but to arm, to risk their

lives so that they will not be enslaved, so

.that they can be free of North American jurisdic-
tion. I have Jjoined the armed struggle because
it seeks to liberate the people from exploitation
and imperialism.... All patriotic Colom?ians
mnust place themsclves on a war footing.

—-—

The chief theologian and intellectual author of -
liberation theolcgy, however, is Gustavo Gutierrez, a
Peruvian priest whose extensive works on the subject

have been circulated widely in Latin America and elsewhere.

Wty
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In his writings, he relies heavily on Marxian analysis
and terminology:

Liberaticn expressces the aspiration of oppresced
pecples and soxial classes; emphasizing the
conflictual aspecis of the econonic, social,
and political process which puts them at odd$1?
with wealtbhy nations and opprescive classes., ~°

A

Christ is presented (in the Bible) as the cne
¢ho brings us liberation. Christ the Savior
liberates man from sin, which is the ultimate
root of all disruption of friendship and of
all injuctice .and oppression, A

The class struggle is a fact and hi&trality
in this question is not possible,

Today we must identify with the oppressed classes
of this Continent...which is marked by injustice
and spoilation on the one hand and hopesfilled
yearning for liberation on the other. N

...efforts to project a new society in Lat%g
america are moving more toward socialism.

...private ownership 9f the means of production
)  owhELetlky :
will be eliminated.

On the existence of violence and its use as a means
to achieve a goal, Gutierrez has said:

The realm of politics today entails confronta-
tion between different human groups, between
social classes with opposing interests; and

these confrontations are marked by varying

levels of violence. The desire to be an 'artisan
of peace' not only does not excuse one from
taking part in these conflicts, it actually’
compels one to take part in them if one wants

to tac&ée them at their roots and get beyond
them. :

The (liberation) theology's position on violence
is the same as the Church's traditional teaching
on ‘just wars' that dates to Thomas Aquinas

-

10




that violence le¢ possible as a lessery evil

(73 and last resort against a great violence, such

o as tyranny, but.that no Christian willingly
accepts such a choice., One of the crucial
decisions in fhat choice is whether countervio-
lence is effect{ge. If it is not, it should
not e chosen. 77

Those whe are familiar with the ﬂoétriné of "just
war" as developed initially by St. hugustine and later
by St. Thomas Aguinas will note that Gutierrez strays
outside the theory's confines. Cutierrez moves the ques—
tion of whether to commit violence beyond the moral justi-

s ‘

fication regarding its "jusin instead contends

(]
o}

ss" an
thet its use depends upon the application of the amoral
criterion of “effectiveness." This new standard admits

to a high degree of pragmatism and neatly coincides with

Marxist-Leninist dogma.

Ancther liberatiocnist writer whb has contributed
to the theolégy's body of thought as well as to its pfo-
mulgation is Jose Comblin, a Belgian priest who has lived
and worked in various parts of Latin America for over
two decades. Cémblin's views of development-dependency,
exploitation of the poor, political activism, and the
use of violence are very Similar to £hosevoﬁ Gustavo
Gutierrez. Comblin, however, introduced to‘liberationist

thought the cbncept that the "national security doctrine"

poer

s largely responsible’ for the political repression being

11



practiced in Latin America‘twday by military regimes,

His analysis bas been widely accepted on this point by
not only the liberationists but by more moderate elemenis
of the Church as well., Comblin insiste that the ¥

[y

national
security ideology system™ was invented by the U.S. and
cam2 into being with the creation of the NSC and Cii
) e . 1- T ey e o . o e a de N £ oo 20 " g
under the Rational Security Act of 1947, In fact
he identifies the Wational War College as the major prepagatos

of the "new ideoclogy of national security"” which the

U.S. convinced, through various exchanges and trainin

tal

programs, the Latin American military establishments
to adopt. The doctrine has been used, he says, by Latin

regimes as & justification for destroying by whatever

means (torture, imprisonment, assassination, open warfare)
all internal enemies who threaten a nation's national
security. This doctrine has been added tc the list of
evils from which people must be liberated. Illustrative
excerpts from Comblin's writings are revealing:

There is no longer any dcubt for the Church:
any sclidarity with a system like natiocnal
security is impossible, definitelglincompatible
with the task of evangelizatioa.

- Underdevclopment is not belated development
at all; on the contrary, it is nothing less
than a secondary effect of the development
of the developed nations.... The best way
to explain the world condition is as a set
of relationships between 'dominating' nations
and 'dominated' nations. A true development

12
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process would really be a process of liboeration....
<q; No ¢Gevelopmnent is possible if a radiﬁal change
- in structure and processes does net take Plu”é
in the underdeveloped countries thomqe VS,
A task of the strategy of liberation 'is to
support all true wovements for the liberation
of opomle by L)doltaklﬂg their struggles. and
suffering their slavery and hope, thelr rebel-
lion and mcr srdmm..n. It recognize 9?ern»t*r
salvation in the populer movoments -
The world is .in a revolultionary period. fThe
Spirit has to tell human beings what Jesus'
words mean for those wpo have to act in thls
. o P
revolutionary world,
Another leading liherationist, an Argentine cleric,
Jcse Miguez-Bonino, has attempted to show the usefulness
of the Marzist dialectic for determining thu courses
of action for the Church. Besides believing that Chris-
o, tians can indeed be Marxists, Migueszs-~Bonino has promoted
h the idea that Marxism as an insight into the social pro-
cessecs and the revolutionary ethos is indispensable for
revolutionary change. Jle also strescses that revolutionary
action is necessary to change the basic eccnomic, poli-
tical, social and cultural structure of Latin American
nations. Although Christians will be concerned that
the use of violence bhe kept to a miminum, violence, he
- says, is still a fact of revolutionary change that must

be accepted. ?5
The list of notewerthy liberationists is long and

includcs Juan Luis Segundo, Pedro Casaldaliga, Sergio

13




arce lartiner, Enrique Dugsel, Mendez hrcece and others.

i

s
L

put one in particular bas become a figure of some interna-
tionai importance, Dom Helder Camara, Archbishop of Recifeo,
Brazil. While Dom Helder's influence on his fellow Latin
American bishops has becn considerable, he has been an

even more effective missionary for the liberationist

céuse among American and Vatican Catholic léa&grse In
contrast with many -¢f his fellow liberationists, Don

Helder opposes vioience as the means to gain structural
revolution. Te admircs Martin Luther King and Mahatma -
Gandhi and urges his followers to emulate their political

approach, resorting only to civil .disobedience when cir-

cumstances warrant. Another significant and concistent

part of his message is addressed to the vouth of the
devcloped nations. He asks them to stay home and "help

develop the consciousness of the affluent countries which

N
fon

neced a cultural revolution that will lead to new values.”
Domn Helder is a charismatic but genial revoclutionary

who, like almost all of his liberationist colleagues,

. has no understanding of economﬁcs. He is highly critical

of the rich, accusing them of bringiﬂg about the ‘causes

of violence, and t&kes the side of the poor, rallying

them around & banner of liberation. But he and the other

liberationists have no'clear prescription of what formal

14
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system should replacce the structures they wish destreyed,

A vague kind of cocialism seems to be their prefercnce;

In]

but the formulaticn of 1t is left undcefined.
Liberaticnism has received significent impetus from
non-Latin American sources. As noted earlier the first
seeds of liberation theology appcuared in Europe. It
is interesting to note that both Camilo Torres and Gusta?d
Guticrrez studied at the Catholic University of Louvain,
Belgium. Many, if not wost Latin American priests receive
somz advanced education in LDurope of iﬁ the U.é, Morever,
the cxtreme scarcity of priests and nuns in Latin america
led the Church to call upon foreigners to £i1l the gap.
Currently,'ﬁoreign priests outnumber Latin priests in
almost every country. The influx of foreign clerics
dramatically increased since World Wér IT, a period during-
which libe:afionism was formulated and fostered. 1In
Guatemala, for example, there were only 119 priests in

1940. Almost all were native Guatemalans. By 1979,

however, there were 556 priests of whom 496 were foreign.

A similar trend occurred in the female Catholic orders. 27

———

In 1973 of the 688 Catholic nuns in Guatemala, 718 were
foreign. In all Latin America there were 54,967 priests

and 120,834 nuns in 1975 ministering to a Catholic popula-

¢

tion of 285 million. Over one-half of the priests are

foreigners. 28 )
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Faced with the stark conditions of poverty and poli-

tical authoritarianiem, most foreign religious prrsonne

7

1
(who are in large part cither American or Buropean) often

react with shecock and disgusi, and tend to favor efforts

to replace the systems which they believe cause or at

‘least perpctuate the social and political problems,

They may be predisposed to this course not oniy because
of their generalliy more liberel educationcl and cultural
backgrounds, but alsc because they come prepared to view

their surroundings through liberationist lenses. They
also feel less constrained by the secular power structure
of their host countries and certainly possess loyalties
to convictions that extend beyond national borders.

Kot surprisingly, such a substantial number of foreign
priests has created a real problem for several Latin
American governments that feel both challenged by and

-

resentful of their presence.

16




Chapter 11T

STRENGTH, MLLIES AND OPPONENTS

Starting with & few adherents in the late 1950's
and early 18607s;, the growth of libératiénism'in Latin
rmerica has been steady and impressive. - Although no
statictics are available to determine the precise size
of the movement, an estimated 20 to 30 percent of the
bisheps (including archbicshops and Cardinals) are probably
dedicated proponents of liberationism.zg D lafg;r per -
centage ©f the bhierarchy (possibly over éO) is sympathetic
to much of the philosophy behind liberation theology

but is not disposed to activate their parishioners toward

the revoluticnary rearrangement, favoring violence if

necessary, of economic and political‘structures that

the more radiéal proponents reguire. These moderates

would favor a more evolutionary change and eschew violence

from.any quarter. The remaining 10 to 20 pefcent of

the hierarchy fail into the conservative, traditional
~category, favoring a secondary role for the Church in

the social activism arena but emphasizing ministry ﬁo‘

society's spiritual needs.

A different picture exists among the rank and file

(3

clergy. Possibly as many as 40 to 50 percent could be

17
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classifed as enthuosiastic advocates of liberztionism

<?3 -

with some 30 to 40 percent in the modevate catecgory, .
and a.rglatively small percentage siding with the conser-
vative position. 1In Guatemala, about 80 percent of the
500 priests wozking in rdsal areas are considered to

be supporters of the liberationist cause, although only

2 to 5 priests are actually fighting along side the in-

»
<

surgents. - (One of the guerrille pricsts is Irishman
Don McKenna who is convinced that violence and Marxism
are necessary elements to achieve true revoluticnary
change.)

In El Salvador, Archbishop Rivera y Damas has csti-

mated that 12 to 15 priests have joined the ranks of

the arméd guerrillas in the countryside. A larger number
lend support to the left by providing safe houses, monies
and contacts with the international press.

In neighboring Honduras, Spanish Jesuits and Passion-
ists as well as secveral French and a few American priests
are actively aiding Salvadoran insurgents with food,

. funds and propaganda support tﬁ:ough various solidarity
and refugee relief committees. Theré are reports of
collabhoration betwéen certain priests and tge ﬁonduran
Communist Party to jointly assist the Salvadoran guerril-
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And of course in the case of Wicaragua a number
of priesﬁs fought by -the side of the Sandinistas against
Somoza and at least 20 now occupy key positions in the
government. Maryknoller Miguel D'Escoto is Foreign Minis-
ter and Jesult Ernesto Cardenal hdads thé Ministry of
Culture. Both are avid liberationists and travel widely

internationally promoting tbeir cause. A significant

number of parish priests (uost of vhom are foreign) in

$=-

Nicaragua also actively support the Sandinista covernment.

Some 60 priests and nuns reaffirmed the depth of their
liberationist convictions by signing a decument circulated
in Managua in March 1981.

Not to support the Sandinistas in Nicaragua
today 1s equivalent to supporting a political
model that does not radically change the cociety
of cxploitation and domination we have inherited.
We do not just want a change of names in power

or simply an end to traditional corruption.

We want firm and solid moves on a non-capitalist
basis, toward a new scciety 5 This is our choice,
justifiable as Christians.

.The strength of liberation theology among the laity

is a subject of considerable speculation. Much depends

“on whether the parish priest and/or his bishop are libera-

-

tiornists and, if so, how effective they are in reaching
their congregations with their views. One of the most

important organizational means which the Church has used

19
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to promote a greater social awarencss among the lay parish-

ioners is the Ecclesiastical Base Community (CEB ~ Comuni-

dade Eclesiastica de Base). Fostered initially by the

Brazilian bishops, the CER's are small (12 to 25 or 50

persons) groups of lay persons who organize at the parish

level into fellowship groups to study the Bible or to

discuss problems of the local community'or>neighborhood.
They may decide to .act on certain problems or they may
jus; study and think up5n them. The large degree of
flexibility permitted the CEB's has been onevof the reasons .
for their popular success as well as their controversial
nature. ‘

‘The CER's are given the use of Church buildings
and other facilities for their meetings and social activi-
ties. Both the CELAM II conference in Medellin and the
subseqguent CELAM III in Puebla (187¢) endorsed the CEB's
and their use as a vehicle for Church members to work
together for a more just society.

Paulo Freire, the Brazilian Catholic cducator and

. intellectual, introduced the concept of concientizacion

(conscicusness-raising) as an essential to popular educa-
tion. The CEB's became the principal vehicles for applying
Freire's concept. His belief as adopted by most of the

Brazilian bishops insisted that a downtrodden, often

20
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plliterate peasant or worker had to first becomo awafe
of himself as & person and be able to relate hinscelf

to society before be could truly becowme educated and
function as & responsible member of that society. 1In
cffect, the avarensss of the reascns for his downtrodden
state is what Freire wantoed a person to understand: -
i.e., that he was .z member of the woriing or peacant
clesg and that otherc, e.g., the oligarchy, were getting
rich frow the benefits of his labors by keeping laboreng!
salarieg low and prices of goods and sérvices ﬁigh.

The need to raise the social awarencss of the common

people through concientizacion serves as the chief dynamic

of the CEB's. Through this mechanism it is believed

3 .
3 Today there are

that social change can be achieved.

approximately 50,000 CEB's in Brazil, 1,000 in Chile

and an undetermined number in most of the other Latin

. . 34

Amer i1can countries.
The adoption of Marxian analysis by the liberationists

and their use of CEB's to organize and reach the people

. have naturally not been lost on this Hemisphere's leftist

-

revolutionaries. As is apparent from the Nicaraguan
revolution and the insurgencies going on in El Salvador
and Guatcmala today, the Marxist-oriented revolution-

L] -
ary and the activist Catholic liberationist have joined
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forces. Pidel Cactroe recogaized the convergence of goals
between the revolution be wants to sec in Latin America

and that of the liberationists. In 1971 during his visit

to nllende's C(hile, Castro called on the Church lezdsrship

to join ranks: "We must make ar alliance, but not simply

‘a tactical alliance. I would say a strategic alliance
between religion and socialism, between religion and

j .
revolution." Again in 1977 while he was vigitine Jamaica

Castro said: "No contradictios exist between {he aims

— . C o 35 .
of religion and the aims of socialism." °° Modern day

liberationists also quote Che Guevara as sort of a latter
day prophet-rcvolutionary. Before his death in 1867,

Che Guevara observed: “When Christians are bold enough
to bear integral revolutionary witness, the Latin American
revolution will be invincible; for up to now Christians

have allowcd their doctrine to be used as a tool by the

. . 3 . . .
reactiocnaries.” 6 Building on Castro and Guevara, Juan

Hernandez Pico, a Sandinista revolutionary, spoke before
an ecumenical conference held in Sao Paulo in 1980:

There 1is no place in Christian strategy for
saying that religion and revoluotionary politics
are incompatible. From the revolutionary prac-
tice of the Sandinista movement there arises

a duty to purify those religious elements that
impede ‘a loving commitment to the ewploited
multitude. Sandinista revolutionary practice
offers better conditions for a more authentic
religion. Co

1
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There 1s little doubt that liberetion theology has
provided the radical -left with a valuable asset. 'The
liberationists in the Church provide financial resource:n
safe houses and above all & veritable pulpit —-- both
at the parish and intcernational levels - from which
to promote theilr cause. 38 Whether the radical left
is cynically using the liberationists as cne of its toOlé
to gain poveyr is moot. The positions of both groups
are soO nearly identical that their cooperation is assured,
and the qguettion of whether one may beAusing tﬁe other
28 a tool becomes Jrrelevant.

If the liberationist movement has been recognized
by the radical left as a valuable'asset, the Latin American
right sees it as a threat. On the far right groups like
the societies for the defense of Traéition, Family, and
Property (TF?) have emerged to counter liberationism.
Composed of lay persons primarily of the wealthier, more
conservative elements of society, the TFP has important
organizational efforts.in Brazil, Argentina and Chile.
Its'strength in other Latin American countries, however,
is slight. It combines a traditional re¢ligious stance

with reactionary social and political positions closely

tied to the national security doctrine that is espoused
39

[3

by certain military regimes. The well-funded TFP
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spreads its antiwcommunist; anti~liberziionist wesuvage

in a variety of ways, though it concentrates on the media
using'raﬂio, television and full-page ads in newspapers.
Some members of the Churéh‘s hierarchy and a small per-—

centage of the clergy promote the TFP point of view,

A much more significant challenge to liberaticon-

7}

ism has developed inside the Church ameng the moderate

This group is composed of a growing number of bishops,

priests and key Catholic institutions working to maintain
the unity of the Church against heavy precsures from e
the right and the left while still striving to respond
to the demands of contemporary social and political life. 40

Bishop Alfonso Lopez Trujillo probably best epitomizes

this group. BAs head of the permanent CELAM secretar-

iat located in Bogota, Bishop Lopez Trujillo has been
attacked by extreme liberationists as being "too tradi-
tional and reactionary." His works and public statements,
however, reveal that he is a deep believer in social
activism for the Church, but outside the framework of

. political ideology. 4l ¢ similar persuasion is Archbishop .
Obazndo y Bravo of Managua who was on the forefront of
those who criticized Somoza's repressive regimé. In

the face of the steadily repressive acts of the Sandinista

government, Obando y Bravo has likewise 'spoken out and

24
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has attempted, unsuccesosiully, to remove the more radical
priects from participating in the governweznt, In July
1981 Obando vy Bravo and his fellow RNicareguan bishops
issued a statement ailmed at Foreign Ministar D'Escoto

[ . .
and the other priests in the Sandinista government:
"pPricots cannot allow the message of Salvation that they
cerry to be idertified with any particu
42

lear political
cauvgce." He took the issue to Rome but the Vatican

compromised and is wermitting the liberationist priests
to remain in the government, though théy cannof practice
priestly functions or sacraments as long.as they occupy

an official position. The bishop is couming under increas-

ing criticism from the Sandinistas as well as from the

more extreme liberationists. PRut his clear c@ndemhation
of hoth the right and the left, and ﬁis dedication to
genuine sociai and economic reforms devoid of‘political
partisanship have placed him sguarely in the middle where
a growing number of his colleagues are beginning to re-
group. |

Acting Archbishop Rivera y Damas in £l Salvador

—-

is also desperately trying to keep to the moderate middle.
Beleaguered by an episcopate deeply dividedfbetween con-
servatives and radicals, he pleads for am end to the

bloody civil war, cond@mhing the atrocities committed

W I
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by both the right and the lefit. He eolong with his col-
league in Managua understands more clearly than most
the heavy toll in human suffering imposed on society

when clasheg between extremists =~ whether they are of

the far right or zealots‘of the left. He is working

‘hard to regain control of the Salvadoran Church and restore

disciplihe over a sirzeable number of foreigr priests
and nuns many of whom are aiding the leftist cause.

The more radical advocates of liberation theology
received an additional rebuke in December, 198C, when
Pedro Arrupe, Superior General of the Scciety of Jesus,
sent a letter to his provincials of Latin America addres-
sing the question: "Can a Christian, a jesuit, adopt
a Marxist analysis as long as he distinguishes it from
Marxist philosophy or ideology, and also from Marxist
praxis, at least considered in its totality?" 1In his
letter Arrupe declares that Marxist principles do not

flow from the Gogpels and furthermore that Marxist conten-

tions that politics, culture, and religion all depend

on economics 1is erroncecous. Marxism tries to relegate
the Church and Christ to a "fragile, gratuitous position.”
It has nowhere been proved, he says, that all human history

can be reduced to a struggle between classes; history

is much more complex and is influenced by many diverse
! .

26



fﬁctors. Marxist analysis often does not remain meré
analysis but leads to action programs and strategiles,

and sometimes to violence and struggle. Jesuits should
promote other methods of social transformation, calling
for persuation, witness, reconciliation - ne&er losing
hope of conversion, Arrupe instructs. The Marxist position
rejecting private property as it relates to production

is likewise questicnable. Bad distribution of property
leads to and facilitates the exploitation Marx pointed
out. "But is not the iastitution of p%operty {tself
confused with its bed distribution?® lrfuﬁé concludes
that it is important to continue investigating what forms,

of distribution of property rights (e.g. with regard

to a trade union system) will bring about greéter justice
and nore development for all people in differenf types
of society. 43
The effect of this letter on the Jesuit order in
Latin America is still being assessed. Jesuits have
been especially ACtive'in liberationism and in E1 Salvador
~were closely associated with the radical leftist insur-
‘gents. Many departed San Salvador ;h early “1981 when

threats against their lives were issued by right-wing

death squads.'

27
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ﬁopo John Pavl II has'been especially concerned
(. '
with the Jesuits' politicel activism and failure to conform
to priestly discipline as he defines it., The rope called
the powerful order's leaders to Rome in February and
told them that "a ptiest(s job is not that of a doctor,
2 socizl worker, a politician or a union leader....
The priest's service...is above all, angd eséentially,
a spilritual service. The necessary concern for justice
must be exercised in conformity with your vocation as
priests and brothers."44 He repeated his earlier injunction
that priests are not to become involved in political

activities. John Paul openly reminded them of their

vow of obedience to the Pope!s authority and has moved

to meke the Society's leacdership more amenabie to his
moderate point of view. Many Jesuits have reportedly

" , . . . . . 45
protested the Pope's intervention into their affairs, *°

and it is still too early to determine what effect the

pontiff's actions will have on Jesuit programs in Latin

rmerica.

| Prior to the Pope's actiohs regarding the Jesuits
the Church's moderates in Latin Ame;&ca hadhfeceived
support for their ﬁiddle of the road positién in March

1281 at the eigthteenth regulaf assembly of the CELAM

meeting in Santiagc. At the conference six Cardinals
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and 55 bishops from every cauntry in Latin America casti-
gated those in the Church who favered Marxism:

Tt is unacceptable for individuals or groups

to characterize themselves as 'Marxist~Chris-

tians.' . Merxism ig not a new theological con-

cept, nor has it served to liberate people.

The liberation to wHLch the Chuzch relers is

evangelical. CPT will attempt to resolve

theological differences through dialogue,

The conference attacked liberation theology and
concludgzed thet: "The Church loves the poor, but apart
from ideclogics and political partisanship and without
- B S p— 5 N i f 46
prowoting class struggle®.

This new moderate position is to be distinguished
from an older moderate stance favoring Christian Democracy.
The latter grew to political prominence in the 1950's
and 60's in Latin Americae but became largely discredited
by its inability to successfully deal with the nagging
social and economic problems of the Hemigphere. Chile's
Chrisztian Democratic party as well as others in the region

were also tainted with widespread allegations of CIA

affiliation and financial backing. Only in Venezuela

. have the Christian Democrats managed to prosper and con-

—_—

tinue to operate as a and successful political pdrty.
Christian Democracy's goal is to reform the world, making
it more just through an application of modern Catbholic

social thought. a1
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This 18 to be contrasted with the current moderp-—-

ate Catholic position in Latin America. Levine calls
the latest middle~of-the-road option the "evangelical- )
' coeoom 48 : £ " .
pacstoral position because of its ewmphasis on revi-
talizing the content and delivery of the gospel message
}. per) F

its strese on building community, fraternity and a sence

[

of belonging to the Church (especially through the CERB's),
and its call for disengecement from partisan politics
while denouncing the injustices being expoerienced Ly

the poor.
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CQL Chepter 1V

THE PUEDBLA CONFERENCEH

Pl

The evangclical"pastqral position ig the position
which Pope John Pauvl II endorsed iﬁ 1979 following the
CELAM 111 Conference held in Puebla, Mexice. The conclu-
sions cof the Puebla Conflersnce were arriQeﬁ at through
an intense round of debate and drafting sessicns in which
prelates representing all the nationral bishop conferences
of the Hemisphere participated. The language of the
conclusions is at times_ambiguous,and some parts of the

docunents seen to contradict others in doctrinal approach,

leading many to conjecture that the resplts of the Confer-
ence were inconclusive. In general, bowever, the CELAM

IIT meetings can probably be said to have strengthened

the more moderate position, although the conference in

its analysis of the Church's role in society did provide
sufficient leeway for the more radical liberationists

.to justify their activities, A working paper circulated

in advance by Bishop Lopez Trujillo~§f Boygoia in his
capacity as CELAM Secretary General, was hea%iiy criticized
by both radical and conservative prelates. 49 The radicals

charged that the paper was an attempt to reverse the
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resulits of CELRM IT while the conservatives believed

: A S SR . . . 50
it sacrificed relicicous goanls to socioccconomic analysis.
The Trulillo document did couch the issues.in somewhat

less radical terms than the Medellin CELAM conclusions,

but it apparently was intended to be & dfaﬁt éocument

only, and scrved as framevork a aingtvwhich the parti-~
cipants in the Conforence were to have (and did) depart

for their discussions.

The radical pr0w1iberationist churchmen also criti-
cized the makeup of the delegates to tﬁe conference.
They claimed, thougl they coculd provide ﬁo evidence,
that a number of their proponents were excluded from
the ranks of the 350 official delegates of whom only

) IS
184 were entitled to vote. 51

Placido Erdozuin, an avid

who attended the Puchla Conference: "The game was a

tie, the score was nothing to nothing, but it was a moral
victory for the people's church because we played on

an unfamiliar field and the crowd (of bishops) was against
w D2 . 5 . } . .

us. Outside observers with long experience agree,
however, that all elements of Church thought:were repre-

sented at Puebla and had ample opportunity to voice their

views.
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Pope John Paul IT probably influenced more than

<:' any other one factor the outcame of the Conference toward
a more moderate course. The Pope made it clear in his
address opening the Conference that while social activism
was still a legitimate role for the Church, the main
obhjective should be "mankind's salvation through tronsform—
;s st v s IR T o on 03
ing, peacemaking, pardoning, and reconciling love.

Be openly attached those who cast Christ in the role

i

-+
9]
n
C
h
0
}-—l
o]
0
0

lectd

0

of a revolutionary. Rejecting the di
struggle and violence as tactics for change, John Paul .
IT emphasized the non-political nature of the Church

and the need to protect the concept of Christian liberation
from being "captured and manipulated by ideological syctems

TN 5

i and political parties.”

He insisted, howevér, that
the Church should remain strongly comm}tted to the poor
as well as critical of human rights abuses and the struc-
tural inequities that permit the abuses. The Pope also
stressed that doctrinal preéision was essential,

The CELAM III recclutions specified three ideoclogies

. as unacceptable approaches to bolitics and iiberation:.
Marxism, liberal capitalism, and th;ﬁnational security
doctrine. The bisﬁops also cautioned those Catholics
who have been attracted by and have adopted the Marxist
method of analysis. This analysis, they concluded, cannot '

¢

be separated from the ideology.’
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