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of St. Louis, came the saintly Mother Philippine Duchesne with
a group of yo g women from France when their native land still
ached from the violence and the social turmoil of the Revolution
and the Napoleonic Wars. With physical daring, to say nothing of
moral courage, they established in this frontier wvillage the
first elementary school, open to the public without charge,
in the Trans-Mississippi United States.

These Sisters of the Sacred Heart were followed to Florissant
in 1823 by twelve members of the Society of Jesus, including
seven young novices from Belgium. At Florissant the Jesuits
founded what was known as the St. Regis Indian Seminary,
¢ scribed by Father William ¥®aherty, the historian, as "the
first major program English- »eaking America ever developed to
assist the native Americans."” In the town of St. Louis, the
Jesuits took over the administration of the college founded in
1818 by Bishop Louis DuBourg, today known as St. Louis University.
This was the first ur versity to be chartered in the United States
West of the Mississippi.

These first schools, the spiritual and intellectual ancestors

of Cardinal Newman College, sowed the seeds of "development" in

America's great new territory -- of the development of the dignity
: : 1t ¢~ >cial, political, and
ronomic order tt : f: the dignity of the j n.

It is worthwhile to note about these early schools that their
contributions to personal and social development were recognized

as deserving of public assistance by the government leaders of the
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time. As Father Faherty has observed, Catholic Schools in St. Louis
during the early 19th century from time to time were accorded
grants in the public " 1iterest by municipal, state,and federal
governments. President Monroe himself approved a federal grant
to support the Jesuits' effort to educate the Indians in Florissant.
It may be said, therefore, that, even while Jefferson and Madison
and Monroe still lived and dominated the political and intellectual
life of the United States, the principle of separation of church and
state which they had developed was not seen as being violated
by government assistance to religious schools -- even to Catholic
schools when Catholics were a tiny and much misunderstood minority
in our Republic. Instead, it is clear from the method of action
of the 1ily leaders of our city, state and federal governments
that ‘'hools organized under religious auspices were considered
altogether vital, very much in the mainstream of the new
Republic's program of development.

This expression, "development,” is a theme of intense and
seemingly endless discussion at the United Nations, especially
in the Economic and Social Council, where I serve as a delegate

for the United States. In the U.N. and other fora of international
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discourse, development always is taken to be a self-

evident good, and I certainly accept that proposition. It is
important, though, that we have an understanding of what
development authentically means.

The notion of developn 1t was very well addressed last
October in a speech by President Reagan before the World
Affairs Council of Philadelphia. The President was just about
to depart for Cancun, Mexico, to take part in a summit
meeting of the leaders of two-thirds of the world's people,
on the theme of cooperation between the so-called "developed"
countries and the so-called "developing," or in some cases,
"least developed" countries. Allow me to quote the President's
remarks:

.. some people equate development with commerce,
which theyunfairly characterize as simple lust for material
wealth. Others mistake compassion for development and
claim massive transfers of wealth somehow miraculously will
produce new well-being. And still others confuse development
with collectivism, seeing it as a plan to fulfill social,
religious or national goals, no matter what the cost to

oL }

All © tl i ions mi tt 1 al 1 C-
development. In its most fundamental sense, it has to do
with the meaning, aspirations and worth of every individual.
In its ultimate form, development is human fulfillment --

an ability by all men and women to realize freely their



full potential to go as far as their God-given

talents will take them.

The President's understanding of develop :nt in its
most fundamental sense corresponds closely to the phenomenon
of development that our spiritual ancestors here in the
Florissant Valley set into motion 160 years ago. The correspondence
is so close because the President holds the same fundamental
understanding of human nature that was held by the pioneer
( tholic educators of this territory. Implicit in those last
two sentences I quoted from the President are the fundamental
characteristics of human nature as understood and articulated
by Thomas Aquinas and his :hool during the greatest age of
spiritual and cultural unity in the West. These characteristics
are: first, that man is contingent upon a divine Creator; and
second, that he is a hylomorphic unity of body and soul, that
is to say, man is a creature whose flesh and spirit are related
as matter is to form. The basic truth about matter and form
is as simple as a Frank Sinatra lyric: You can't have one

without the other.

In his Philadelphia speech, President Reagan made reference
to the astounding era of development of the Mid-American
frontier, and he quoted Alexis de Tocqueville to the effect
that by 1836 An -ica was "a land of wonders, in which every

char _: s¢ 1s an improvement." The ..resident attribui 1 this
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remarkable development to social and economic freedom, to a
government willing and wise enough to provide an an adequate
but not a stifling measure of security for the people, and,
at the vital center, to "a strong sense of cooperation:
free association among individuals, rooted in institutions
of family, church, school, press and voluntary groups of
every kind."

In the discourse of international development economics,

one often hears the expression "infrastructure," and by
this the economists mean roads, aqueducts, foundries,
basic industry factories and the like. I would suggest, however,
that a more profound definition of "economic infrastructure"
refers to the foundations set forth by educators, students,
families, and community leaders such as yourselves. The "infra-
structure" I refer to is that of faith, reason, an appreciation
of the human\being's embodied spirituality, freedom, and
the family itself.

Let me say a few more words about the family. The centrality
of the family to economics was gquite apparent to the invento:
of the word "economy." The Greeks of antiquity put together
"fis v d f1 a2 tl ir words T 1ing "} 2, 1 1 Ld

fi (ly," i , ining "ru. 3, 1 w#s or ¢ stoms."”

Oikonomia classically and fundamentally means the customs, guidelines,

or management of the household, or of the family.



If economics is understood as fundamentally a family affair,
then, when you think about it, economic policy questions in the
political discourse, such as "are you better off now than you were
four years ago?" carry much deeper import than can be provided
by merely materialistic categories. Economic reality based
on the family transcends and even tends to demolish economic
theory based on notions such as class distinctions and class struggle,
which are shown to be at best irrelevant and at worst invidious.

For that matter, a family-based understanding of economics radically
calls into doubt the relevance of such commonplaces of Keynesianism
as the Gross National Product. For above all, an economics

centered in the family is a science of the quality of life,

not of the mere quantification of material things or of
temporally measured ' :rvices."”

In the family, love, honor, faith and tradition do not float
about abstractly as Platonic ideas: No, in tt family, these
moral realities become and remain incarnate -- embodied --
generation after generation. It should be plain that there can
be no authentic social development without :rong and vibrant
families. Likewise it is so that any so-called oikonomia
built without the ~i¥~~ -- without the far 'ly -- is " 1t
hapl s and patl! :ic »cial edifice built on four ¢t: 1s of
sand. Or, to put it another way, it is a nomos or guideline

denied of anything to regulate; it is an abstract absurdity.



True civilization without the family is impossible ~- but
not unthinkable. No, it is not unthinkable. History abounds
with unl ppy experiments in "civilization" without the family.
This is the classic idea of utopianism, and it is both
recurrent and powerful. Even the fact that utopia in its
derivation from the Greek words ou topos means "no place,"
has not diminished its appeal. In our given world of families,
whose inescapable realities include not only " ife and health
and joy but also sickness, pain and death; not only wealth
but also poverty; not only freedom but also the limitation
and the denial of freedom -- in this world of ours, utopian
ideas and programs sing a sirens' song.

Utopian ideologies are unnaturally bitter about the status
quo, but wildly melioristic about the "new orders" they
intend to establish. Utopianisms always deny the hylomorphic
unity of body and soul in the human being, and sometimes they
succeed actually in ¢ stroying that unity in the beings of
some of those subject to them.

The Albigensians of the 12th Century began on a path of
barbarous error by embracing the principle that all matter is

evil in itself. From this followed an unnatrual cleavage of

Albigensian society an elite of asceticists who practiced a
truly sinful disregard for their bodies, while the greater
mass of the people, sensing their embodiment but despairing of

it conr :tion a ieemable soul, oft 1 ¢ i 1 "
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licentious carnality. The utopian idea of Albigensianism
tore apart the natural order of the family and of society.

In our time, Marxist ideologues deny the existence of
the spirit in man and reduce him to a slavish mechanism.
They concomitantly deny the existence of a divine Creator, and
hence they deny man's contingency on a Creator. Man instead
is dependent on certain so-called "Laws of Science" which are
abstract, insupportable, and in some cases demonstrably in
error. True believers in Marxism, of whom there are very few
but also far too many, nevertheless accept these groundless
"laws" as matters of dogma. In this they remind me of
the late Archbishop Fulton Sheen's wonderful definition of
an atheist as "a man with no invisible means of support."”
In its grimmer aspect, and as you well know, the Marxists and
the other totalitarian ideologues of our century, the National
Socialists and the Fascists, have ascribed monstrous omnipotence
to the soulless State. This very day the totalitarian monster
continues to devour many of the very theoreticians wﬁo have brought
it into being.

Utopians have a great deal of gall. Even as they deny
faith, reason, love, tradition, the { ily, d tl 7
¢. the human body and »>ul, they Lv ys cl] mnir_ ar 107 ly

on truth, justice, goodness, peace, nobility and so forth.
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This self-righteous, self-exalted attitude of modern totalitarianism
was captured brilliantly by Aldous Huxley in the ironic

title of his famous novel, Brave New Wnrld.

By no means should we fail to appreciate the essential irony
of Huxley's title: For the fact is that if we affirm faith,
reason, love, tradition, the family, and a proper sense of
our embodied spirituality, then we must recognize that it
is our destiny to make a "brave new world." Let us not forget
that any utopia with which any of us ever will be presented
neither will be brave, nor can it be fundamentally new. Moreover,
by its very definition, a utopia cannot be a world. Even
"worldly" utopian ideologies, such as the Godless and materialistic
doctrine of Marxism, are fundamentally worldless.

To understand what I mean by saying it is our destiny
to make a brave new world, you must remember that it was not
Huxley, but Shakespeare, who invented the phrase. The phrase
comes from the final scene of the final play of Shakespeare's,

The Tempest. The speaker is Miranda, daughter of Prospero,

the wrongly ousted and exiled Duke of Milan, who has acquired
a sorcerer's powers and raised Miranda on the enchanted island
of hi ¢ile. The soc’ =y of the i¢~ = is ry €
utopianism: _: is int " ite_ by Az L, 1 les spirit, by
numerous other fairies, and also by a soulless monster, Caliban.
Miranda has grown up not knowing any other human being besides

her father and herself.
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with its real men and women, with its sin and its pain, truly
was for this brave young woman a brave new world. There

can be nothing brave, after all, about living in a fairyland.
The mystery of human incarnation in the given world of
reality, the mystery of sin and death, the mystery of love
and of triumph over death: this mystery of human reality is
far more attractive than the magic of fantasy -- but only

to the brave.

This mystery inflamed the hearts of the young Belgian
Jesuits who came to this land when it was Indian territory,
to make of it a brave new world, even though paradoxically
the Indians were able to play the part of Prospero and
remind the Jesuits: 'Tis new only to thee.

This mystery inspired the men and women who established
Cardinal Newman College, when no doubt there were doubters
who thought it eccentric or unrealistic to establish a new
college in an area already abounding with college classrooms;
no doubt there are some, too, who have considered this brave
new school, affirming as it does a great faith and tradition,

to be somehow "outmoded" or Yout of step."

human incarnation, of development of the whole person in

charity and dignity -- this mystery is for you: to rekindle the
light of human life in a darkening age, to defend the new

world we have inherited truly as "the land of the free and the home

of the brave."



"Nel mezzo del cammin di nestra vita...
The poet Dante had everyman in mind when he set his
protagonist, at the very becinning c¢f his Divine (CnmeAdv,
"in the middle of the journey of our life." The allegorical
setting for inte's mc :nt T mid-journey is a savage, alien
forest. The forest is stalked by deadly beasts and terrors
of the unknown. The protagonist is faced with cruelty, death

and despair.

But, remember, that point of terror is only the begin-
ning of a story, and the middle of a human life's journey.
From the middle to the end, as we know, comes a path of pain
and persistence that leads to happiness and renewal. After
hellish ordeal, the path ascends, according to the powerful

guidance of reason and of charity.

Today I wish to draw attention to several millions of

human beings who guite literally and quite intensely find

themselves in forbidding forests, on alien ground, on "no
man's land," at some obscure and unsettled middle point be-
tween despair and hope, between death and new life. These
are the world's refugees. According to certain legal crit-
eria and statistical estimates, they number about 10 million;

by some other reckonings, they number many more.

Legally speaking, a refugee is one who flees or other-
wise finds himself outside of his country of nationality and
citizenship and is unable to return because of well-grounded
conviction. In simple terms, this is the definition recog-

nized by the United States and many other national govern-
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ments through legal instruments of the United S+ate&s and _

through corresponding national statutes.
War and communist revolutionary terror are the prime
causes for the flight of today's refugees. The Soviet mili-
tary campaign against the Afghan people, for instance, has
caused more than two and half million Afghans to flee to
Pakistan and perhaps a million or more to seek haven in
Iran. Efforts to put communism into practice in Vietr |,
Laos and Cambodia have resulted in the flight of about one
and a half million citizens of these Indochinese countries
to non-communist lands. Half a million Ethiopians are sub-
sisting in temporary refuge in Somalia in the wake of war

between the two states.

. '
The Americas, of course, have been a scene of mass exodus

It s

\
as well. Mé;é”than a million Cubans--that is to say, about
one-tenth of the island's population--have fled the Castro .
dictatorship since it came to power. And only this past »
Christmas season on the remote eastern coast of Nicaragua,

soldiers of the Marxist dictatorship in Managua burned the

homes, the churches and the crops of thousands of indigenous
Miskito Indians, whose Christian, communal values and whose
traditional way of life did not conform to the utopian idea

of the revolutionary junta. Some 15,000 of the Miskitos

have taken refuge in neighboring Honduras, while thousands

more have been corralled into concentration camps by the Marx-

ant1 Lo« nr t.

% %k %k

Last August my own life's journey came to a point of
intersection with some of the more remarkable refugees of our
Al £ tt 1 he” 1st, a’ ng
border of Thailand and Cambodia. This seti g is a partly
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enocide against these

e}

are being employ ! in attempts at

isolated villagers.

The seas of Southeast Asia now are known perhaps best
of all for the phenomenon of the boat people from
Vietnam. Harshly punitive "re-education camps," internal
exile to ideologically planned "new economic zones," and
restrictions on religious and intellectual freedom have
impelled hundreds of thou: 1ds of Vietnamese to set forth
in usually fragile vess |s for the neighboring shores of

Malaysia, Singapore, Thailand, Hong Kong and the Philippines.

The annals of the boat refugees who cross the Gulf
of Thailand abot 1 with accounts of rape, robbery, and
murder. According to United Nations statistics, more than
three quarters of the 455 refugee boat nat reached Thai
shores in 1981 were attacked by pirates, on the average
not once but three or four times. Five hund: 1 seventy-one
refugees were killed by pirates and 599 were raped, most
of these repeatedly. Two hundred fq:}ty-three of the Gulf
of Thailand refugees are known to have been abducted on the

high seas in 1981, with only 78 of those later rescued,

More than three years since the mass exodus of Vietnamese
boat refugees began, nearly all of the ref: ees who arrive
on Thai and Malaysian shores today admit they had been well
aware of the suffering, the degradation and the very great
risk of loss of life they were facing. Foreign broadcasts,
including Voice of America, letters from abroad that had

cleared or evaded censorship, and word-of-mouth c¢ wnication
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Dante's Inferno, of the inscription over the cate of Hell
which proclaims: "Abandon hope, ye who enter here." One
may be tempted to look sadly but somewhat opprobriously on
the flight of the boat people as a massive abandonment of
hope, of hope in their homeland and in the new communist
regime's promises of a new society. But after fuller
reflection, I be” leve that one should find that the
odyssey of the boat people is a profound, courageous,
self-sacrificing affirmation of hope in human existence

and in the blessings borne by freedom.

One might say further that the refugees who risk their
lives and possessions to break free from oppressive conditions
at home are expressing a brave belief and hope in the
possibility of a humane social order -- in the future of
civilization itself. And happily, to a large measure the
civilized world indeed 1 s been responding to the flight of
the refugees; it has been accepting them as citizens of the
world. The international community of free men and women --
through personal charity and courage, through voluntary
associations, through governments and through intergovernmental
associations -- has made great accomplishments in establishing
both in principle and in practice the protection of the lives

1lit i
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certainiyv tne Un2t 3! : ons S€T snows ltsell in cne
of its best aspects in its provisions for refugees. The Unitecd
Nations convention and protocel on refugees oblige their
contracting parties never forcibly to repatriate authentic
refugees who meet the legal definition of having a well-grounded
fear of persecution. Moreover, the ee—of—ehe United Nations
High Commissioner for Refugees, through +ts good offices, has
gained the cooperation of many states in providing at least
t wporary asylum for refugees, even though these states may
e ant L
not have bound themselves by international law to r asylum.
Wr 1 it works, the United Nations' 1 al and practical
approach to the protection of refugees scarcely could be more
fundamental in its promotion of human rights. When presented
e
with an individual or mass movement of refugees, the,U.N. High
Commissioner for Refugees seeks as a first and favored solution,
vol 1tary repatriation. At the same time, the UNHCR, when it
is operating according to design, vigilantly guards against
involuntary repatriation of refugees. This policy, in and of
itself, recognizes in the individual refugee a fundamental
freedom he had lost or perhe ; never had enjoyed in his country
¢ igin. This policy indeed affirms the wisdom of the American
Founders by asserting, in effect, that even though one may lack
at : a visa, even though one may no longer have a
f1 nw

is utterly "alien."™ All men, in other words, have certain
Yy

inalienable rights.
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the United Nations system makes a formidable eifort at fulfilling
the essential material and educational needs of millions of
inhabitants of refugee camps. It has been my priv}ﬁege to see

the U.N. system of relief and protection for refugees in action
not only in Southeast Asia, but also in Pakistan, which today

is offering asylum, with great generosity but increasing strain,
to the world's largest concentration of refugees. More than two
and one-half million Afghans have sought safe haven in Pakistan
while the Red Army wages a brutal, truly genocidal war against
the Afghan nation.

The United Nations High Commissioner for Refugees and other
specialized relief agencies of the U.N. are making an admirable
effort at meeting the subsistence requirements of the dauntingly
large masses of refugees in Pakistan, Somalia, Thailand, and
elsewhere. I should note again, though, that the international
community's efforts at assisting refugees on the governmental and
intergovernmental levels would fall far short of meeting needs
were it not for the contributions of self-sacrificing individuals
and private, charitable institutions. In Thailand, for instance,
no fewer than 90 private, voluntary relief agencies today are
assisting Indochinese refugees. A broa@fﬂtesentation of the
civilized world may be seen in these organizations, including
grour from !¢ ; 1, ¥ : Germany, I land, TI Phili 11 y 1
Finland, Norway, éwitzerland, ..e caite . | inc ., the Unitea
States, and, of course, Thailand itself. Many of these
organizations, too, represent the charitable ministries of

1 ligious communities.




~8 1 a.reacy have sucgestel, 1n ar &C€ whdSe chief sporozuzl

fn
m
1¢

anc¢ social sickness often'has been diagnosed as "alienation," the
efforts of free men and women to assist refugees stand as a
mighty and effective antidote. Agencies such as the International
Committee of the Red Cross mal strenuous efforts not only to
provide the medical care to heal afflicted bodies, but also to
reunite families broken and dispersed in the often chaotic

flight from war and oppression. Agencies such as the International
Rescue Committee, with its educational programs for Cambodian
refugees in Thailand, make indispensable contributions to the
preservation of national cultures threatened with extinction

by the profoundly alienating force of communist totalitarianism.
The government of Thailand, moreover, is making a very welcome

Mﬂ -HAAA»\(A'.._O asSfistanie -@m
effort, €funded—mestli by Western governments through UNHCR, to

curb the vicious, degrading piracy preying upon Vietnamese boat
refugees.

The classically American response to tyranny, cruelty and
alienation, of course, always has been freedom, generosity and
hc »itality. We ought to take pride in the willingness of the
American government ;53 people to accept for resettlement
hundreds of thousands of refugees, especially ] ilochinese
refugees since the communist conguest in 1975. Governmental and
pr ’ate agencies in the United States have helped the Asian

refu s n : their critical r 5 "iring tt ly ts ition
ar v life in America. This year's United States governmental =~

contribution alone to support refugees both in camps overseas







If I mayv requisitic:.a phrase the Marxists are foné of
using to characterize coincidences, "it is no coincidence" that
the great imperialist force which refuses to acknowledge the
refugee phenomenon for what it is, much less to contribute to
the relief of the refugees' suffering -- no, it is no coincidence
that this power, the ywiet Empire, happens to be responsible for
the homelessness and the suffering of most of the world's refugees.

The moral responsibility of the world's political regimes
with regard to refuge ; was made clear by His Holiness, Pope John
Paul II, in his public remarks to Poul Hartling, the U.N. High
Commissioner for Refugees, when Mr. Hartling visited the Vatican
on June 25. The pope characterized the suffering and displacement
of the world's millions of refugees as "truly a shameful plague
of our time." He told the High Commissioner the plague could be
remedied only if the responsible nat ons were to become convinced
that the refugees "have the right to liberty and a life of human
dignity in their own countries;"

It is important that we be clear about the responsibilities
behing the phenomenon of refugees. Although the civilized world
should never shirk its burden of caring for the needy, neither
should it dispense from responsibility those social and political
powers that have uttered a malign and defiant "non serviam"
before the universal human task of civilization.

1 ’
finds his way out from the alien forest, out from the horrors of
the Inferno, in the first instance by recovering "the good of
the intellect." Reason and charity together are the civilized world's

syn losis. Wl 1 either element is missing, human action is either




cold and mechanistic or foolish and sentimental. When goodwill

is joined to the quest for clear understanding, then‘begins
Mﬂhh—

the ascent from depths of daxemass toward personal

and social regeneration. Scarcely any group of our fellow citizens

of the world could be more expert in perceiving these guideposts

of the human journey t! 1 the refugees among us.


















