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COPYRIGHT - 1983
OLD CATHOLIC SECRETARIAT
Los Angeles, Catifornia 90007

THE MOST REVEREND DEREK LANG
Bishop of Middleburg

TO NICARAGUAN COMMANDOES IN CENTRAL AMERICA

A MORAL GUIDE ON THE USE OF COUNTER-FORCE.

/. The Moral Framework of War.

War is a state of conflict between two or more sovereign
nations carried on by force of arms; of which there are two types:
just and unjust. A just war can be either offensive {an attack
made on an enemy to avenge an injury or enforce a right) or def-
ensive resistance to unjust attack made or menaced by an enemy.

A just war is defensive in two senses: In the strict sense, it is
defensive when the nation whose rights are unjustly attacked does
not initiate hostilities; in the less strict sense, it is defensive when
the nation unjustly attacked strikes the first blow. Thus, if the
innocent nation knew that the enemy was secretly preparing war
against its independence, it would be on the defensive eventhough
it declared war.

War is not against the law of God; neither is it against the iaw
of the Church. The Church has never condemned war as such., She
has always labored for the promotion of peace and for the lessening
of the evils of wars that could not be prevented; but she has always
recognized that some wars are necessary and, even, laudable. This






but armed aggression will not benefit the common good, a rebel is
guilty of the sin of sedition.

111, Assault on the Government of Nicaragua.

On August 22, 1978, at approximately 8:30 A.M., automatic
weapon fire was heard in the Palacio Nacional at Managua. Elem-
ements of the ‘’Sandinista National Liberation Front’’ under
command of Mr. Eden Pastora, killed a number of National
Guardsmen on duty there as well as innocent bystanders; took.
control of the building and held 1,500 people (including the
members of Congress) hostage.

These elements called for Mons. Salazar (Leon), Mons, Lopez
(Granada) and Mons. Obando (Managua) to serve as intermediaries.

The Red Cross was also summoned and the dead and wounded
were removed; whereupon Mr. Pastora made his demands known
to the Government: (a) The release of 59 convicted felons.from
prison; (b) the cash payment of several millions of dollars; and (c)
the publication and broadcast of the Manifesto of the FSLN. In
return for these things — and safe conduct from the country — he
agreed not to murder the members of congress,

The President of Nicaragua, A. Somoza, agreed to meet these
demands, saving that the money was reduced to $50,000.

The Manifesto contains five parts of concern to us here,

a) "The violent process (against the Government of Nica-
ragua) originated in October 1977 by the Frente Sandinista de
Liberacion Nacional.” -

b) It (the initiation of hostilities) “brought out into the
open the latent political and economic contradictions among the
different sectors and classes of the productivity ... (meaning that
there were political and economic disparities that separated those
in the public and private sectors and in the rich and poor classes.)
(The language follows that used in Marxist analysis).

c) It implied ecclesiastical approval by citing the Actz of
the Managua Presbyterial Council: “"The ruler could, as an option
within the politics of mutual concessions, promote with his retire-
ment the formation of that national government, which when
obtained the support of all, would prevent Nicaragua from falling
into the absence of power and anarchy which is always a threat dur-
ing the changing process."’

d) It affirmed the support of foreign powers: “The Frente
Sandinista de Liberacion Nacional acknowledges the support of
Venezuela, Panama, Mexico, Costa Rica and Cuba ... (as well as)
the liberal sectors of the Government of the United States.”

e) "No to dialogue ... Yes to combat."

1V. Moral Analysis and Considerations,

In substance, the Manifesto, freely composed by the leaders
of the FSLN affirmed that it initiated hostilities against the govern-
ment in October 1977.

The moral issue is quickly reduced to that of determining
whether or not the requisites existed for the transformation of the
crime of sedition (now converted to insurrection) to morally justif-
iable “defense of the people against a tyrannical government.”

The test of this question does not rest on the fact or specula-
tion that some of the Roman Catholic bishops and/or a number of
foreign powers opposed the government. The mere opinions of the
bishops and foreign powers have probative value but are not evid-
entiary much less conclusive. The answer must come from concrete
cases, wherein it is morally certain (no mere ‘degree of probability’
being sufficient) that: (a) the civil ruler exercised absolute power
without legal warrant — without reference to whether ruling well
or badly; (b) the Church absolved the faithful from the obedience
and loyalty that they owed to this government; (c) there was no
possibility of a peaceful resolution; and (d) a positive good-would
follow from the hostilities, sufficient to justify the loss of life and
property.



A. Tyranny. — The Sandinistas’ dislike of the government
is well documented, as is their intention that "'great social, political
and economic transformations of a strong popular content” would
be made once they gained power. There is nothing in the Manifesto
to demonstrate, however, that a tyranny existed. 1t was apparently
assumed by them that nothing more was required than a mere
propagandistic indictment of their political opponents {which is all
that we have evidence of); that any proving of the case was bother-
some or irrelevant.

1) It was charged that the Somoza family ruled Nica-
ragua for forty years. — The succession of the presidency over
this period (A. Somoza; L. Somoza; L. Guerrero; R. Schick;
A. Somoza; R. Martinez, A. Lobo, F. Aguero; A. Somoza) is
certainly not void of the name Somoza, yet, there is ample
evidence that each attained the presidency by constitutional
means and governed with the consent of the people. This
does not constitute the moral crime of tyranny.

2) It was charged that the Somoza family owned all
of the good farmland in Nicaragua and had investment interest
in all the viable industrial enterprises. — While that family had
a substantial amount of land, it was not all the "‘good land”
and did not deprive any other person of access to as much
land as he might wish — even the poorest Nicaraguan had free
land available to him for agricultural use. While many comp-
anies did have Somoza investment capital in them, many
did not. This does not constitute the moral crime of tyranny.

3) It was charged that the Somoza government was
corrupt, especially after the 1972 earthquake. — While there
was evidence of economic corruption (i.e., conflicts of interest
and, in some cases, criminal abuse of authority) and judicial
corruption (i.e., selective and incomplete eforcement of the
law), these conditions — which were justifiable targets of
complaint — were not brought before the national or inter-
national tribunals in a case by case manner; neither were they

brought before the ecclesiastical tribunals of the country,
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of which there were eight (seven Roman, and one Old Cath-
olic); each being competent to ajudicate moral crimes in the
intérnal and external forums and, based on evidence, to - if
need be and in the last resort - issue sentences of excommunic-
ation,

4) It was charged that the armed forces were respons-
ible for uncounted deaths and "disappearances.” — In this
matter, the Church did undertake an investigation in the
mission territory of Zelaya. The findings were that some of
the missionaries, whose zeal for social change outran objectiv-
ity, had made damaging charges without the requisite evidence
and, indeed, contrary to objective findings by the Church.

Taking the necessary criteria into consideration and the absence of
even persuasive and much less certain evidence to substantiate the
allegation that a tyranny existed, we are not required to go beyond
this point. Nevertheless, let us assume that a tyranny did exist and
proceed with the analysis.

B. It is necessary to establish with moral certainty that
there was no possibility for a peaceful solution to the problem. In
this area, there is positive evidence.

1) In October 1978, the United States, the Dominican
Republic and Guatemala sent a ‘‘Multinational Negotiating.
Team” to Nicaragua to assist inthe resolution of the difficult-
ies between the Government and the Sandinistas. This inter-
national body stated, in concert with the Presbyterial Council
of Managua and Mons. Obando, that the President (whose
term of office expired in 1981) should resign and that he, his
brother, and his son, and their families should all leave Nica -
ragua. {No such edict was mandated by all of the bishops, one
- Mons. Lang - urged the faithful not to follow the revolution—
aries and to render their loyalty to the government).

2) The President and his political party declined to
acquiesce in this as a proper solution to the problem. They



proposed, as an alternative, a plebiscite, under the terms of
which, the people of Nicaragua would decide whether or not
the President should continue to the term of his office. The
offer was accepted but with a number of impossible cond-
itions, namely: (a) that the National Guard be withdrawn
from all its duties (including counter-insurgency operations)
and confined to barracks during the elections; (b) the Police
were to be removed from all public duties throughout the
country; (c) three thousand foreign nationals were to be adm-
itted to the country to conduct the election and to determine
who was eligible to vote; (d) all Justices of the Peace were to
be suspended from their duties and transported to Managua;
{e) the President, his brother, and his son were to leave the
country 72 hours before the election; (f) new voting places
were to be established throughout the country.

3) The President and his political party were willing to
accept some of these conditions but not all of them — insist-
ing on genuinely free elections. The Carter administration’s
representative delivered the response: "I have an ultimatum
for you from the President of the United States. You, Gen-
eral José Somoza, your son, and your families must leave
Nicaragua forthwith.”

The right moral judgement on the question at hand that we are
seeking does not need to touch on the reprehensible conduct of
the Carter administration — nevertheless, we feel compelled to
express, for ourselves and many Americans, a sense of outrage and
indignation that we share with innumerable Nicaraguans: in the
name of morality, a gross immorality has been inflicted upon us,
Clearly, a political solution was possible, with respect to which we
add two findings of the Church,

1)  The Sandinista side asserted to us that it was not
disposed to a political solution because it could not win an
election — "the only way to power (for us) is the rifle.”

2} The President entered into a secret, written agree-
ment with Mons. G. Montalvo, Apostolic Nuncio, with a fixed

date for his resignation if the plebiscite went against him. We
have no reason to believe that this commitment to the Church
would not have been honored.

Again, we are not required to pursue the matter beyond this point.
A perfectly correct moral judgement can be made on the basis of
the information already treated. But, let us deal with the remain-
ing factors with the momentary assumption that the government
was tyrannical and that a peaceful solution was impossible.

C. It remains necessary to establish, with moral certainty,

that the acts of aggression against the government would benefit
the common good in sufficient degree as to justify the toll.

The removal of an unpopular or offending government is in-

sufficient, per se. The issue now revolves on the question of the
character of the government that is to replace it. !f it is no better,
indeed, if it should be worse, then the loss of life involved would
not be justified; moral culpability would be increased by the deter-
ioration of the common good.

The character of the Sandinista movement is much debated.

Yet, there are a number of historical points that speak for them-
selves, César Agusto Sandino, for whom the movement is named,
spent six years working in Mexico's oil fields at the time of that
country’s revolution, in which Communism asserted its power no
less than in Russia. While it is avered that he was not himse!f a
Communist, he was closely tied to communism. His brother,
Socrates Sandino, was a member of the Communist Party of the
United States; his secretary, Farabundo Marti, went on to found
the Communist Party of El Salvador. César Sandino was supported
(in his rebellion against the Nicaraguan government) by the Mexican
Communist Party and he was considered a member of the party by
the Communist Central Committee in Moscow. Sandino was brand-
ed as a traitor to communism when he made a public declaration
that he no lfonger had any animosity for either the National Guard
of Nicaragua or the United States, both of which had been (from



his point of view) hated enemies.

While we reserve judgement about Sandino, the individual, his
movement was so thoroughly contaminated by and tied to com-
munism that it would take an enormous revisionist effort to make
it over into nothing more than a Nicaraguan nationalist entity.

1} Its apologists, then, must establish with moral
certainty that the Sandinista government that they intended
would replace the constitutional government, was going to be
beneficial to the people. The Church pre-empts a positive
response. |t has declared Communism to be absolutely against
the natural taw; and the Holy Office decreed (1949) that any
Catholic who professes its doctrines, defends its principles, or
spreads its errors is automatically excommunicated,

2) Those who assert that they merely “‘codperated’’
with known communists with the expectation of eventually
containing them, moderating them, or deradicalizing them,
once the power of government was wrested from the presid-
ency, must prove, with moral certainty, their capacity to
exert this containment, moderation or deradicalization. It is
unfortunate but, nevertheless, the case that no prudent man
could have asserted with moral certainty (or, even, a high
degree of probability) that the communist elements, which
from the outset represented the brute force and which from
the outset controlled the guns, would be contained. At the
very best, containment was a vainly hopeful position with no

real probability of success.  Only unbounded egoism or the

grossest myopia could justify such imprudence.

V. Conclusion.as to the Sandinista Insurgency

The unavoidable moral judgement is that the Sandinistas
rose to power through the immoral use of force and aggression
against a lawfully constituted government, against which no suf-
ficient charge of tyranny can be sustained.

Those who supported this rebellion are culpable of sin to the

degree of the damage that followed from their acts or influence;
this degree of culpability not being moderated by whether or not
they intended (or did not intend) that damage would follow from
their insurgency.

To this we add, for those who claim that Pope John XXI1{ or
Pope Paul VI, of blessed memory, approved of cooperation with
Communists in the resolution of certain social problems: it was the
intention of neither that any Catholic should cooperate or particip-
ate in the violent overthrow of a constitutional government or the
installation of a Communist regime.

VI. The Continuing Use of Counter-Force.

Acting under the laws of the Republic, the President ordered
the nation’s armed forces (the National Guard) to respond to the
internal aggression against civil unity and order with force. This
response was not only morally justified, it was mandatory.

Those foreign powers alluded to by the Sandinista insurgents
as having aided them, to the extent that such aid was given, are
culpable of grossly wrongful conduct, principally by the intrusion
of their wills over and above the constitutional process of law in
the affected nation.

History shows that when, at last, the President was forced to
resign from his office (1979) and go into exile, the constitutional
process continued with the congressional appointment of an interim
President, F. Urcuyo, to fill the unexpired term of his predecessor.
The President ordered the armed forces of the nation to continue
to put down the internal insurgency, now openly assisted by Cuban
and other foreign troops within Nicaraguan territory.

The Carter administration presented an ultimatum to the
President, demanding that he transfer the powers of government -
quite contrary to the laws of the nation - to the Sandinista insurg-
ents. The nation’s armed forces were (due to a U.S. embargo) with-
out munitions; the insurgents were well supplied from Cuba.



The President and the chief director of the National Guard
took a constitutional decision — the powers of government would
not be transferred to the insurgents but, rather, the presidency
would be taken outside of the country and the armed forces would
continue to fight the Sandino-communists in “‘small, concealed
units,”

The question raised by this act and the fighting that has fol-
lowed in the intervening four years reduces itself to this: Are the
combatants, i.e., the National Guardsmen, morally justified or are
they now guilty of the crime of seditious insurrection?

The answer hinges on the distinction that the Church makes
with respect to governments to which subjects owe their obedience
and loyalty and those de facto governments whose subjects have
been absolved of any such obligation.

(The Church is not called upon to decide on the legitimacy
of the constitutional government in exile; that is a political issue
that must be answered by each nation that is required by its own
circumstances to make such a determination for itself. Most of
the nations of the world, including the Holy See, and excepting
the Republic of Paraguay, have established diplomatic relations
with the Sandinista regime. The ecclesiastical government of this
Church is neither bound by nor called upon to acquiesce in such
political determinations. It is obliged to address itself to the moral
issue abovestated and to give proper guidance to confessors and
the faithful on this alone).

1) The counter-insurgency operation of the National
Guard was ordered by lawful public authority;

2)  The cause of action against the Sandinista insurgents
was a just cause; a defensive action against Communist revolu-
tion,

3) The cause of action was accompanied by a right
intention; fully approved by the Church.

4)  The subjects of the de facto Sandino-communist

regime have been, and they are, absolved from any moral
obligation to render loyalty and/or obedience to it.

Lest there be any mistake, we wish it to be understood that
the Sandinista insurgents, notwithstanding their control of most of
Nicaragua’s territory and notwithstanding their installation of a de
facto government, are morally incapable of commanding the loyalty
and -/ or obedience of the Nicaraguan people.

The Nicaraguan people, indeed, have a moral obligation — to
the extent of their individual abilities — to utterly anihilate the
Sandinista government and ideology and movement.

To the extent that the erradication of this monster and pest
can be accomplished peacefully, then a pacific course must be fol-
lowed. This does not foreclose the continued use of counter-force.

Such counter-force should be used, first, by those who are
trained and prepared to apply it, the legitimate armed forces of the
nation. Secondly, by ordinary citizens who - eventhough without
professional training and preparation - yet have the ability to resist
the morally bankrupt enemy, the exponents of atheistic materialist-
ic Sandinismo.

VIl. The National Guard & Para-Military Units.

One of the tools of psychological warfare used in modern
times is defamation. Its object is to render the enemy less effective
both in terms of his ability to gain the support of the common man
and in his image of himself. A demoralized opponent is a much less
formidable opponent. Thus, it was a strategy and tactic of the
Sandinista insurgents to defame the officers and enlisted men of the
National Guard. Unfortunately, there were isolated incidents of
misconduct by Guardsmen that could be amplified disproportion-
ately and used to discredit the entire military establishment.

The effect of such psychological warfare has been not only
the demoralization of the National Guard but also the further div-



ision of the Nicaraguan people. There are now para-military units
whose objectives are entirely sound and consistent with the moral
law excepting in this one respect — they continue to codperate in
the wrongful defamation of the National Guard. One rationale is
that it serves as a counter-propaganda measure to soften the Sand-
inista instilled fear and hatred of the National Guard by many of
the Nicaraguan civilians.

In this regard, we feel compelled to recall for these otherwise
correct acting Nicaraguans that you may not, with moral impunity,
employ any immoral means in the achievement of the morally pos-
itive objective of freeing your country from communist totalitarian-
ism. The continued defamation, or codperation in the defemation,
of the National Guard is morally reprehensible.

Guardsmen who are proven guilty of crimes, no less than any
civilian, are to be brought to justice in accordance with the due
process of law. That is, as individual violators. There is nothing,
however, in the Constitution or in the regulations of the National
Guard that is offensive to the common good or immoral.

Some of this sentiment originates with Sandino’s original pos-
ition that the nation should have highly politicized, partisan armies
and, thus, continue in the pattern of endless internicine warfare.
Sandino himself abandoned this notion and affirmed that it was
better to have one national, non-partisan military establishment.
It is, therefore, wholly erroneous - just as it is sinful - to defame
the institution of the National Guard out of any loyalty to Sandino
or his original position.

We do not wish to place the remnants of the National Guard
in any privileged- position, i.e., above the political elements that
are now leading the cause of liberation, for that would be to impose
a political opinion. We do wish, however, to place before these
leaders the moral principles that, as said, defamation is unconscion-
able and, then, that they are morally obliged to commit to combat
those who are best qualified, trained and prepared for it. Failure to
“minimize risks and losses in gravely sinful.

Vill. Moral Constraints.

Those officers and men of the National Guard, as well as those
who may have since joined them or who operate parallel to them ,
to the extent that they have a well-grounded expectation that the
bellic action against the Sandinista regime will succeed in bringing
about a just peace, require no more moral warrant for the continua-
tion of hostilities than at the outset, when the public authority
ordered them to put down the Sandinista insurgency by force.

We enjoin upon them, however, the following constraints.

1} Every lawful means must be employed to gain a
victory. Fighting to gain only a "stalemate’’ is itself immoral.

2) Any means which violates natural law or internat-
ional convention should be avoided.

3) Unlawful acts include: (a) acts of irreligion, for
example, wanton destruction of churches; (b) attempts to
seduce enemy soldiers from the obedience and loyalty they
owe to their commanders*; (c) murder, that is, the direct
killing of innocent, unarmed persons like soldiers who wish to
surrender, or those carrying a flag of truce, or a defenseless
population put at the mergy of savages or criminals employed
as soldiers; (d) the dishonoring of women; (e) stealing, such as
pillaging a town or countryside; (f} lying, such as not keeping
faith with commitments to your enemy, entering into perjur-
ed agreements, circulating false stories of atrocities, etc.

4) It is not lawful to exterminate an enemy if the end
of the war can be attained by depriving him of his weapons.

5) (i) According to natural law, it is lawful to kill or
wound the enemy in battle; or to starve him by blockade; (ii)
According to international law, it is expressly forbidden to
attack in ways that make war more cruel, without hastening
the final decision.

(*) Al Nicaraguans are absolved from loyalty or obedience.












“Communism is intrinsically evil and no one
who wishes to save Christian civilization can
codperate with it in any manner whatsoever.”
In 1961, Pope John XXII repeated the oft-
made condemnation of the errors of Commun-
ism but, in 1963, with superlative confidence
and hope in the Holy Spirit, sanctioned some
“prudent and cautious” efforts to work with
communists in the solution of social and econ-
omic problems. Pope Paul VI transformed the
idea that such efforts should be made to a
strategic plan and then to a diplomatic reality.

The liberal wing of the Church, falling prey to
a deception, skillfully concealed by extravagant
promises and a pseudo-ideal of fraternity, of
equality, and of justice, promoted by the com-
munists and aided by the conspiracy of silence,
was caught up in a false messianic hope and
was conquered. It thus developed an entirely
new conceptualization of Christianity, one in
which Christ was recast in the role of a liberat-
or. He was not, however, a liberator from sin
and evil, but now a liberator from social and
economic oppression. The error of this new
theology of liberation, first articulated at the
Latin American Bishops’ Conference in 1969,
is to be found in its deemphasis of the spiritual
nature and mission of the Church and a refocus-
ing on materialistic values and concerns. But
building further on this, the more radical left-
ists equated liberation theology with a discipl-
ine in which violence was an integral part of
effecting the social, economic and political
changes called for. The sociological doctrine
of Marx and Lenin was translated into theologi-
cal language and revolution became a morally
acceptable form of political acivism, to be
encouraged by the Church.

While vocally protesting that they were the
spiritual fathers of all men, the majority of the
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clergy in Nicaragua played a major rdle in over-
throwing the government of A. Somoza. The
seculars and the Jesuit, Maryknoll and Capuch-
in missionary foundations worked closely with
the renegade forces of anarchy. Their principal
contributions were in planting the seeds of rev-
olution (class struggle) among the campesinos,
in discrediting and subverting the government
at every opportunity (without regard for its
contributions to the betterment of the life of
the people), in effecting a vicious and largely
false propaganda campaign against the govern-
ment (both in Nicaragua and the United States)
and, finally, in converting schools and parish
churches into centers of sedition and treason
against the government, with many becoming
munitions depots for the communist guerrillas.
Several abandoned the chalice and cassock of
the priesthood and took up the machine-gun
and camoflague of the Sandino-terrorists. The
bishops were no less involved. They issued
pastoral letters that gave “moral and juridical
legitimacy” to the violent overthrow of the
government and deceived the youth by charact-
erizing as “‘patriotic” the reign of terror and
killing perpetrated against the people by the
revolutionaries. All of this in the name of “lib-
erating” the people.

Eight days before his death, Pope John Paul I
reasserted the warning of Pope Pius IX that
Catholics should not collaborate with commun-
ists. His successor, Pope John Paul Il adopted
a similar position in an effort to correct the
now seriously out-of-hand problem. At the
Latin American Bishops’ Conference in 1979,
he restated that the Church’s mission “is essent-
ially ethical and religious.” He ruled out viol-
ence and class struggle as a means to achieve
social gains. He pronounced that “liberation
theology is a false theology” and reproved the
radicals by pointing out that “Christ as a polit-



ical figure, as a revolutionary, as the subversive
man of Nazareth, does not tally with the teach-
ings of the Church. He then ordered the cler—
gy to remove themselves from their positions

of revolutionary political activism.

This came too late for Nicaragua, which a short
time later fell into the hands of the Sandino-
communists. Jesuit Fr. Gaspard Garcia had
died in combat against the constitutional gov-
ernment while Jesuit Fr. Fernando Cardenal
was joined by his Marxist brother, Fr. Ernesto
Cardenal, Maryknoll Fr. Miguel D’Escoto, and
Frs. Edgardo Parrales and Xavier Gorostiaga in
highly visible government positions, supported
by Fr. Alvaro Argiiello. Their response to the
Holy Father’s instruction is informative.

Fr. E. Cardenal: “I don’t see why all Catholics
should share the view of the pope especially
when he speaks about political matters.”

Fr. E. Parrales: “The Vatican is making a mis-
take in Latin America and Latin America will
break the Vatican.”

Fr. A. Argiello: “To be a Christian today in
Nicaragua, one must also be a revolutionary.”

These priests betrayed the thousands of Nicar-
aguans killed and still imprisoned, exiled, def-
amed and oppressed; thus, Christ himself.

The communist regime that holds power in the
Republic of Nicaragua, with temerity that def-
ies description, now approaches the See of
Peter, in the words of its ambassador to Wash-
ington, ‘“‘to take on the Vatican itself” and sec-
ure permission for these pseudo-priests to re-
main in their revolutionary political positions
due to the “special circumstances’ that obtain
in that country. What are these special circum-

stances?  Principally, the need to solidify the
communist control of the country by demon-
strating that the regime has the moral approval
of the Vatican.

Once the door is opened, we note, it is difficult
to close it again. Some bishops and clergy ret-
rospectively recognize the enormity of their
errors and will conform to Pope John Paul II’s
instructions. Others, somewhat more petulent,
have modified their demands for change only
in the sense of settling for a form of socialism
(that no less than Communism negates human
rights, human dignity and human liberty). We
are left, however, with still others who have
not changed and will not change until Rome
submits to Communism. Meanwhile, the same
Jesuit, Maryknoll and Capuchin orders are act-
ive in Central America (especially El Salvador)
in attempting to overthrow the governments
in the name of Christian social justice. They
do not view their activities as subversive bec-
ause they have lost sight of the basic teaching
of the Church and have accepted the notion
that violence is an acceptable solution to social
problems. The pragmatic argument that
the revolution will bring better things falls on
deaf ears in the face of the Cuban experience:
the Catholic population dropped from 98% in
1958 to 46% in 1978 under the dictatorship of
the same man who is exporting revolution to
Central and South America. The poor continue
to be poor, but now, without hope.

The numbers of clergy involved in revolution
are relatively small. Approximately 1,150 (or
0.026%) of a total of 43,799 are radical leftists.
That is about 1 in every 38. Their influence is
amplified,- however, by the, in many cases very
sympathetic, attitude of the two-thirds who are
“liberal.” In recent years, 33 priests have been
killed as a result of their participation in vari-



ous revolutionary activities. That amounts to
1 in every 34 of the radical priests, or 1 in every
1,327 of all clergy (regardless of their political
involvements). This can be expected to contin-
ue as long as clergy (and religious) of the Chur-
ch continue in their disobedience to the Holy
Father and behave themselves as militant revol-
utionaries. Harsh as it may seem, clergy who
use their somewhat privileged position in the
secular world in the cause of violence do not
in any sense enjoy immunity from the conseq-
uenses of their acts. The Kkilling of those for
whom the world has esteem and respect is to be
lamented but probably more on account of
their betrayal of the reasons that they are ac-
corded special respect than anything else.

What now does the Church say to those who
are in her service and who are entrusted to her
care?

First, the teaching of the Church on Commun-
ism is clear. The teaching of the communists
on religion is also equally clear. These are two
mutually exclusive ideologies, notwithstanding
the erroneous view that “Christ was a Marxist”
and “‘Marxism is true Christianity.”

Secondly, the instructions of the Church on
clerical involvement in revolutionary and even
political activity is clear. There is no ambiguity
in it, notwithstanding the self-serving appeal

that “‘special circumstances’’ prevail in the new

communist-Nicaragua.

Neither constitutes a point of licit debate in a
theological sense.

Thirdly. there should be no doubt that we
must meet the evil of Communism with no less
than six specific weapons: (1) we must pray
for the conversion of communists to the truth;
(2) we must correct our own behavior and attit-

udes which allow Communism to get a hold in
the first place; (3) we must reemphasize the
spiritual nature and ends of man and deemphas-
ize our preoccupations with materialism; (4)
we must deny all political support to and col-
laboration with communists; (5) we must
strive for social justice as exemplars in both
the means of achieving it and the end itself;
and (6) we must be prepared to combat Co-
mmunism on the field of battle and, if need be
to give our lives so that this evil may be erradic-
ated. Just as Satan attempts to ensnare and be-
guile the innocent, so does Communism seek
to deceive and entice those who lack a firm
faith and confidence in the Church. It appears
that Communism is making gains on all fronts:
Nicaragua is one recent example; El Salvador
may be the next one. But we must remember
that evil bas no rights! While legitimate gov-
ernments command the obedience of their
subjects by Divine law, de facto communist
governments command by force and fear but
not by Divine law. Those who are subjects of
Communist regimes owe them no allegiance or
loyalty and, indeed, have a moral obligation, to
the limit of their capacities, to utterly anihilate
them.

In the cause of rectifying some of the damage
that has been done by communist propaganda
in Nicaragua, and which is being done now in
El Salvador, we address these special remarks
to those who have been villified and calumniat-
ed by the communists and their collaborators:
The Church recognizes that. those who served
and who continue to serve their country in the
National Guard, in the diplomatic services and,
in the political parties of their nation with
decency, honor and loyalty have suffered im-
mensley. After the usurpation of power by the
Sandino-communists in Nicaragua at least a
thousand were grotesquely martyred and even
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Introduclion

1. The Old Catholic communion comprises three communities of
churches under the primacy of the archbishop of Utrecht.

2. The oldest community, in the Netherlands, is continuous with
the Catholic Church founded in the 7th. century by British missionaries
in northwestern Europe. One of its distinctions is that, after a thousand
years, Rome severed relations with it (1713) because it resisted certain
changes in doctrine introduced as part of the counter-reformation. These
differences (to be discussed) continue to separate Roman and Old Catholic
bishops and clergy.

3. The second group of churches, in Germany, Switzerland, Austria
and Czechoslovakia, separated themselves from Rome in 1871 on the ques-
tion of papal primacy and infallibility as defined by the first Vatican coun-
cil. They are headed by bishops at Bonn, Berne, Vienna and Warnsdorf.

4. The third set of churches are those of Slavic and Polish Catholics
who separated from Rome in the early part of the 20th. century for na-
tionalistic reasons. They are headed by bishops at Zagreb and Scranton.

5. Old Catholics in America come from the Dutch church’s mis-
sion to Great Britain (1908-1925) and will be described in this paper.

6. Both England and Holland cont ributed substantially to the mak-
ing of colonial America. Their contributions are still valued by many
Americans whose origins trace back to northwestern Europe. Old Catholics
are also linked to that part of the world through their religious heritage,
shaped - as it was - by the culture and historical events common to that
region over many centuries.

History

7. Missionary work among the Catti, Batavi and Frisones, in what
is presently known as the Netherlands, began in the middle of the 7th.
century under the patronage of St. Wilfrid, the English archbishop of
York. He consecrated Suitbert, as the first bishop of Nether Friesland.

Shortly afterwards, Pope St. Sergius I appointed St. Willibrord archbishop
of the Frisones (ud personant).

8. St. Willibrord and Suitbert were assisted by ten English mis-
sionary companions and thirty Danish youths. They occupied the fortress



of Utrecht, from which they labored to evangelize the heathen. Paganism
was deeply rooted ainong the people, who were far from docile. St.
Boniface also labored here but a full century elapsed before sufficient
stability was achieved to justify the transformation of the rustic mission
territory to a diocese. In 754, St. Gregory became Utrecht’s first diocesan
bishop. He was followed by sixty bishops of Utrecht, the last being George
of Egmont, who died in 1559. )

9. In that year, the diocese of Utrecht (then under the Spanish
crown) was elevated to archepiscopal rank. The new province contained
the archdiocese of Utrecht and the dioceses of Deventer, Groningen,
Haarlem, Lceuwarden and Middleburg. The bishoprics of Utrecht,
Deventer and Haarlem are still occupied by Dutch prelates; Middleburg
by an American bishop.

The Reformation Period

10.  The 15th. century decline in Roman political and economic
strength came from a shift of the major trade routes from the Mediterra-
nean to the Atlantic. Also, in part, as a result of the fighting skills of the
northwest Europeans that were unleashed by the fall of feudalism. Both
reduced the once great Grecoroman cities to towns of secondary impor-
tance. As secular Rome lost its preeminence in politics and commerce,
so the voice of the Roman Pontiff ceased to be heard with the resonant
strength of by-gone days.

11.  Not everyone greeted these historical events with the same degree
of. enthusiasm or resignation. The loss of papal influence in secular af-
fairs and the humanist notion that even papal pronouncements in religious
affairs might be discussed when they did not refer to fundamental ques-
tions of faith produced a violently defensive reaction in some quarters
of the Church. The excessiveness of this reaction coupled to the countless
{1buses by priests and religious (almost always contrary to their bishops’
instructions) triggered the Reformation.

. 12. The de facto independence of clergy and religious from their
b.lShOpS was almost fatal and memorialized in the Report of the Commis-
sion of Nine (1537) appointed by Pope Paul 111 to define the most serious
problems of the Church: There is another abuse which ought not to be
in the least tolerated, and by which the whole Christian people is scan-
dalized, it consists of obstacles which hinder bishops in the government
of their flocks, especially in the chastizing and correcting ... wicked men.
Especially clerics find many ways to exempt themselves JSrom the jurisdic-
tion of their ordinaries...

13.  Reformation history principally records the emergence of the
‘Protestant churches, the Catholic response to which was the counter-
reformation. The latter is of concern to us because it occasioned the er-
rors and excesses intended to cure the Church’s problems but which gave
rise to the distinctions we now make between the Catholic Churches of
Romne and Utrecht.

Counter-Reformation Perspeclives

14. The Church needed to tighten discipline at the local level, but
the counter-reformation committed itself to two erroneous strategies. The
first was to reduce (rather than reinforce) the authority of the local bishops
in their dioceses and to centralize it in Rome. (Some suggest this was to
offset the papal loss of power in the secular area by increasing it in the
religious area; others suggest it was largely due to the unholy ambition
of the Jesuits). The second strategy consisted of reducing (rather than af-
firming) the high moral standards of the church. This, to make it easier
for the laity to remain within the Catholic fold and to thus check the
massive migrations to Protestantism. Both strategies changed the face and
soul of the Catholic Church throughout the world; both were resisted in
the Netherlands, where tradition had precedence over novelty.

15. The centralization of authority was based on the notion that
the Holy Father is the mediator of all episcopal authority. This does not
coincide with the traditional teachings of the Church, which view the
papacy in terms of the unitive role of St. Peter among the Apostles. Bishops
(as did the apostles) receive their authority directly from God, not mediate-
ly through the Pope. Holding to this wholesome tradition does not in any
way detract from the pre-eminence of the papal office. To the contrary,
it should be seen as a defense of what otherwise might be made incredulous
by fanciful exaggeration.

16. In virtue of their fourth vow of religion, the Jesuits were dispos-
ed to champion the idea of absolute papal authority. This alone would
have been sufficient to make them the leaders of the counter-reformation.
Their role was assured, however, by their tendency toward ethical
relativism (understood by more strict Augustinians to be moral laxity).
The means, then, for both centralizing control and lowering the standards
of Catholicism was at hand in Jesuit readiness to revise tradition and to
promote an utilitarian ethic.

17. Jesuit theological deviation was rooted in the Pelagian heresy
(opposed by St. Augustine but) espoused by their own Molinist school.
They held themselves to high standards of both preparation and militan-
cy. What they did well, no one could do better. But the obverse is also true.

18. The abbot St. Cyran (1581-1643) authored the Petrus Aurelius
in defense of the rights and authority of bishops. This, to counteract the
teachings of the English Jesuits Edward Knott and John Floyd, (e.g.,
bishops are not essential to every local church, they are needed only to
ordain priests; religious orders (especially the Jesuit society) have more
certain authority than the bishops). If true, bishops would have been mere
vassals at the papal throne, which neither Scripture nor tradition supports.

19.  The bishop of Ypres (1585-1638) authored the Augustinus in
defense of the traditional theology of St. Augustine. This was an effort
to counteract the writings of the Spanish Jesuit, Luis Molina, of whose
mfamous teaching (memorialized in Blaise Pascal’s Provincial Letters) the



fictional Jesuit Escobar expounds: One is bound to observe the other com-
mandments without any love for God, and without giving our heart to
Him, provided that we do not hate Him.

20. The degree of repugnance that this teaching provoked in the
Netherlands can be conjectured by contrasting it with that of the Dutch
ascetic, Thomas a Kempis: Apply thy whole mind to know Jesus Christ,
and thy whole heart to love Him, and all thy care to follow Him, since
Sfor this alone thou art a Christian.

21. The Jesuits were battling for power, not piety. Thus, their con-
trary works produced for both the abbot St. Cyran and the bishop of Ypres
the bitterest opposition. They became the objects of vicious attack by the
whole Society.

22.  Much of this controversy unfolded in France, especially, at the
Convent of Port Royal whose nuns, as militantly as the Jesuits insisted
on their innovations, demanded adhesion to the more traditional
Catholicism. The dispute affected diocesan clergy but was resolved when
Pope Clement IX agreed that the French bishops of Aleth, Angers,
Beauvais, and Parmiers might hold the traditional theology and discipline
of the Church rather than that proposed by the Jesuits. The Clementine
Peace, as history calls it, lasted from 1669 to 1700. It was broken by Pope
Clement XI, a creature of the Jesuits.

23. Intime, the French accepted the new doctrines, which became
the standard of the modern Roman communion.

Dutch Character

24. As much as any generalization about a whole nation of people
is valid, it can be said that the Dutch were temperamentally conservative.
They were deeply committed to the theology of Saint Augustine and to
the rights of their bishop in the administration of the affairs of the Church.
When a few Jesuits arrived in Holland (1592) ostensibly to assist the ar-
chbishop and his clergy (numbering 170 after the reformation), it was not
altogether unexpected that conflict should arise.

25. The doctrine of the Jesuits was rendered odious by its radical
departure from what had been traditionally taught in Holland. Added fric-
tion was caused by the Jesuits’ lack of respect for, and their perceived
unwillingness to co-operate with, the Dutch bishop and his priests.
Members of the Society began intriguing in Rome against the archbishop
of Utrecht, attempting to subvert his authority. They were openly con-
temptuous of his office as head of the province in which they were to assist,
not rule.

26. By 1609, the archbishop finally wrote: The inconvenience caused
‘by the Protestants is less than the afflictions originating with the Jesuits,
and he suspended them. This did not end the matter, however. The Jesuits
badgered Rome for almost a century until they finally managed to obtain
a papal condemnation of the rigorous morality (St. Augustine), the austere

piety (Thomas a Kempis) and robust asceticism (Gerard the Great) that
characterized Catholicism in Holland.

27. In 1713, the Dutch declined to acquiesce in their own condem-
nation and Rome severed relations with them. For their part, they preserv-
ed traditional Catholic doctrine and practices but without the coopera-
tion of the Holy See, at its option, not theirs. The old hierarchy continued
to be the only one in Holland until 1853, when Pius IX appointed (without
the consent of the Cathedral chapter) a second and rival archbishop.

28. In 1763, the Provincial Synod of Utrecht affirmed the Dutch
church’s fidelity to the papacy and its adhesion to the Council of Trent,
but it stood firm against the neo-Catholic errors of the counter-
reformation. In 1871, the archbishop of Utrecht reaffirmed as to faith:
the creed of Pius IV and as to order: the authority of the local bishops
and the unitive primacy of the Pope, which were reaffirmed as the posi-
tion of the first Old Catholic Congress at Munich.

29. 1In 1854, the Pope tested the outer limits of the monarchial con-
cept by declaring the doctrine of the Immaculate Conception to be de fide.
Without dealing with the theological issues involved, such an assertion
on his own authority and in his own name far exceeded the prerogatives
of St. Peter. The pronouncement was not received by the archbishop of
Utrecht and his auxiliaries as binding on the Catholic faithful in the
Netherlands, although it was accepted by Zwisjen, the neo-Catholic ar-
chbishop appointed the previous year.

Post Vatican Council I

30. The Dutch bishops were not invited to participate in this coun-
cil. Had they been, they would most certainly have raised questions about
the wording of the decrees on papal primacy and infallibility.

31. With the addition (1872) of the German, Swiss, and Austrian
communities to the Old Catholic communion, one could see two schools
forming by 1874. On the one hand, there were those who adhered to the
conservative Dutch tradition (affirming the Council of Trent (subject to
the limitations imposed by the first and second provincial synods of
Utrecht); the unitive primacy of the Pope and the infallibility of the Church
in faith and morals (but not as to facts). On the other hand, there were
the new communities that did not share the same cultural and historical
perspective as the Dutch. Their focus was more ecumenical and they em-
phasized what they had in common with the Anglican and Orthodox com-
munions. They tended to rely on what preceeded Trent.

32. By 1889, the necessity for a containment of doctrinal excursion
was evident to the archbishop of Utrecht. This resulted in the Declara-
tion of Utrecht, accepted by all Old Catholics as a proper limiting stan-
dard (but not as a new creedal statement).

Return to Great Britain
33. By 1908, several small Old Catholic communities had formed



at Ealing, Bromley, Orpington, Brighton, Birmingham, Hull, Nottingham
and Chelsfield. They petitioned the Dutch bishops to appoint a bishop
for them. After long discussion, the Dutch acceded to the request and
the first regionary bishop for England was consecrated at Utrecht.

34. Itisof interest to note that twelve centuries after the archbishop
of York sent the first regionary bishop to the Netherlands, the archbishop
of Utrecht was now sending a regionary bishop back to England.

35. The mission developed slowly. While chapels were established
at Chiswick, Croydon, Broadstairs, Belfast, Oxford and Islington over
the next three years, it eventually failed. While a scholar of recognized
standing (holding a doctorate conferred by the Pope), the English bishop
had very marginal administrative abilities. Indeed, the demand for skill
in this area greatly exceeded what the bishop had to offer. He died in 1919
and his successor terminated the effort in 1925,

American Mission

36. The first attempt to establish an Old Catholic mission in America
occurred in 1818 at Charleston, South Carolina. The bishop-elect was never
consecrated and the thirty-odd Old Catholic parishes were absorbed by
the Roman Catholic diocese (c.1822).

37. The second effort occurred at Green Bay, Wisconsin in 1885.
Here, the priest-in-charge went off a had himself ordained in the (Malabar)
St. Thomas Christian Church and the Old Catholic parishes, formerly
under his care, were absorbed by the Episcopal diocese (c.1892).

38. The third effort began in Chicago, Illinois in 1897 but resulted
in the formation of the indigenous Polish Nation al Catholic Church,
rather than bringing the Old Catholic Church from the old to the new
world. The Polish church is in communion with the archbishop of Utrecht.

39. The fourth effort took place at Waukegan, Illinois in 1908 and
a bishop was consecrated (1916) but he broke with his Old Catholic
superior and settled in upstate New York; living a colorful but ec-
clesiastically inconsequental life amidst a militantly communist coterie.

40. The fifth effort, at Wheeling, W. Virginia (c. 1912) led to a more
solid result. By 1916, Fr. Carmel H. Carfora, rector of three Old Catholic
parishes there, was named regionary bishop for Canada and auxiliary to
Mgr. Rudolph de Landas, who had been dispatched to the U.S. from
England (1914) to take charge of the scattered Old Catholic parishes here.
The two bishops worked together until 1919, when Mgr. de Landas retired.
On his death (1920), Mgr. Carfora succeeded him.

41. The mission grew to more than 85,000 in the U.S. and a million
in Mexico by the time Mgr. Carfora died in 1958. He was succeeded by
Mgr. Richard A. Marchenna, then bishop of Orange (auxiliary for New
Jersey, New York ¢ Pennsylvania), under whose care the Church continued
during the turbulent 60’s and 70’s. He was succeeded in 1982 by Mgr.
Derek Lang, bishop of Middleburg (vicar for Nicaragua).

———r

Vicariate of Middieburg

42. The present vicariate was preceeded by the mission.institu_ted
by Mgr. Carfora and expanded by Mgr. Marchenna in California. Its first
parish was at St. Michael’s Monstery (Bell Gardens) (1942-78) v\./here ab_out
a thousand people were served by a most able rector, Fr. Louis Kraszity.
The second, Trinity House (Marina del Rey), was added in 1965 and served
about a hundred people. Fr. Derek Lang was its rector. Trinity House
was translated to Los Angeles in 1969; where it continues to serve as the
OId Catholic secretariat. Villa San Martin was added (1971).

43. From this base, attention was turned to Nicaragua, where an
earthquake destroyed the capital (1972). After he!ping to meet some of
the emergency needs, a hospital development project was.taken on as a
mission commitment (1973). A provisional clinic was put into operation
and construction of the Louis Pasteur Hospital (La Esperanza) was begqn
(1975); this in the Caribbean coastal zone of Nicaragua. C9mplet§d in
1976, it is the only Catholic hospital in that country. St. Martin Sem!nary
(La Esperanza) was added and a clinic-chapel-school complex was designed
for a mission (1978) at Los Altos de Masaya.

44, Mgr. Marchenna determined that the need, level of organiza-
tion and proven stability of the missions in California and Nicaragua war-
ranted placing them under its own bishop. He informed Fr. Lan_g of his
appointment (1977) and the consecration took place the following year
at Montreal.

45. The two missions were formed into a single vicariate (1978) under
the new bishop. It was not sufficiently developed to be organized.as a
diocese. Because neither Los Angeles nor Managua is considered a residen-
tial see city, and to give recognition to historical ties to Holland, the
vicariate was named after the medieval diocese of Middleburg (1559—}854),
the bishop’s titular see. Presumably, when (and if) a diocesan configura-
tion is justified in the future, Middleburg will be retained.

46. While serving communities in the U.S. and Central America,
the vicariate’s work in Nicaragua (most desperately needed)_ has been
momentarily curtailed by the communist regime that installed itself there
(1979). Its economic and material assets have grown to a value approx-
imating a million dollars. It has done less well in developing new c}encal
vocations (partly due to high standards and partly to the occupation of
the seminary by the communists). Efforts to correct this defect are presently
being pursued in California. Between 1965 and 1982, more thaq 20,000
people (about five percent of whom are formally Old Catholic com-
municants) were served. There is guarded optimism about the future of
the Old Catholic tradition in the Americas eventhough it has the essen-
tials for growth and development.

An Anomolous Condition

47. There are any nuimnber of individuals who proqus themselves
to be Old Catholic. All clergy of the Old Catholic Church (in the western



hemisphere) have faculties from the archbishop of Utrecht or the bishop
of Middleburg. Other churches in communion with the archbishop of
Utrecht will have letters from him to that effect. As a matter of policy,
the bishop of Middleburg does not issue letters of intercommunion, prefer-
ring to be guided by the archbishop in this matter. Canon law proscribes
so-called independent clergy and bishops without canonical mandates.

Ecumenism

48. Old Catholics have been very active in ecumenism. The pivotal
ecumenical question goes to the sufficiency of faith and order and nct
identity. This satisfied, one may be in communion with a sister church
but not necessarily have the same customs, usages or emphases. Each pro-
perly retains its cultural and historical manners while holding in common
the essentials of Christian doctrine under the rule laid down by St. Vin-
cent of Lerins: Unity in what has been believed at all times, by all Chris-
tians, everywhere; tolerance in what is doubtful; and charity in all else.

Deoctrine

49. General. - Old Catholics preserve the doctrines that had been
promulgated as de fide up until the time that Rome ruptured relations
(1713). The last council to which the Dutch bishops were invited was the
Council of Trent (1545-63). Its decrees were promulgated (with annota-
tions) in the province of Utrecht and, therefore, are considered still bin-
ding. First and second Vatican Council decrees are in suspensivo pending
a resolution of the counter-reformation issues.

50. Papacy. - It would be a great disservice to the truth to suggest
that Old Catholics reject the papacy. This is neither historically accurate
nor a proper statement of Old Catholic sentiment. As enunciated at the
second provincial Synod of Utrecht (1763), Old Catholics have great
veneration for the bishop of Rome as the primate of Christendom. Dif-
ferences have to do with Rome’s view of the papacy as monarchial in
character and our view that it is unitive in character.

51. Infallibility. - Old Catholics affirm the infallibility of the Church
in faith and morals but reject any infallible authority in questions of scien-
tific, literary or historical fact. In a more subtle area, it is not accepted
Old Catholic understanding that infallibility is a personal prerogative of
the papal office. By this it is not implied that the Pope cannot infallibly
address a doctrinal or moral question, he most certainly can - but, only
when expressing the understanding of all the bishops, not just his alone.

Discipline

52. The Old Catholic Church has preserved traditional order and
discipline. Since 1922, however, the option of a married clergy was restored
in Europe though it has not generally been extended to the Americas.
(While the Church has a defined office for women in the work of the Chris-
tian community, it distinguishes this office from the ordained order of
deacon and it does not call women - as a matter of its own understanding
and tradition - to the ordained clerical ranks).

53. The Oblates of St. Martin was suppressed (1978); there are
presently no Old Catholic religious orders.

Liturgy

54. The Old Catholic Churches in different countries have slight
variations in liturgical practice. In the United States, the Old Catholic
Missal ¢ Ritual (1909) is still used. It is commonly known as the Triden-
tine order of the Mass and may be recited in the vernacular or Latin. The
minor clerical orders have been preserved.

Creeds

55. The Atha nasian, Nicene and Apostles’ creeds are basic to Old
Catholic belief. Doctrine is more fully stated in the deposit of faith given
by Christ to his Apostles and contained in Scripture and Tradition. They
are defined by the successors of the Apostles, e.g., the collective episcopate,
which includes but is not limited to the bishop of Rome.

Sacraments

56. There are seven sacraments. Baptism is performed by pouring
of water and recitation of the appropriate words to cleanse from original
sin. It is a condition of membership in the Church for adults as well as
children. Old Catholics are called on to observe the moral commandinents
given by God as binding on all men, nurture and develop the Christ ian
virtues, and observe thie Cliurch’s instruction by attending Mass on Sun-
days and Holy Days, fast and abstain on appointed days, confess one’s
sins at least once a year, receive Holy Communion at Easter, and observe
the regulations governing marriage.

Asundry Points

57. What is stated below pertains to the vicariate of Middleburg.
Differing positions may exist in Europe.

a. Church property. - All Old Catholic church property is held
by the corporation of the bishop, although nothing prevents its administra-
tion by the laity. The bishop is proscribed from having a personal estate.

b. Church schools. - Excepting St. Martin’s Seminary at La
Esperanza (transferred to Los Angeles) there are no Old Catholic parochial
schools or institutions of higher learning in the western hemisphere. Each
mission, chapel, or Mass station, is required to provide catechetical in-
struction. Candidates for ordination must coniplete their studies at the
Old Catholic Seminary.

c. Interfaith cooperation. - The clergy and laity alike are en-
couraged to promote better understanding and cooperation between the
various religious groups. The Old Catholic mission in America is not
represented in the National Council of Churches because of its commit-
ment to terrorist wars of national liberation.

d. Ecumenism. - Unity is to be achieved not by the concordats
of bishops and theologians but by the laity wheu they believe the same



things, worship in essentially the same way, and resort to the same means
of grace for their salvation. The bishops influence this through their
teaching role; they also define what beliefs are held in their communities
and, so, have a vital place in the ecumenical process. But, shorn of a com-
mitment by the laity, ecumenism is a vacuous pursuit.

e. Christians and Jews. - The concept of the universal
brotherhood of man is accepted by Old Catholics as a moral - if not prac-
tical - reality. The differences between Christians and Jews are not to be
taken as a legitimate basis for casting this moral precept aside. At the same
time, the differences are well worth keeping by both Christians and Jews.

f. Abortion & Contraception. - Legalized killing is not a morally
sound solution to the problem of unwanted children any more than it is
to that of unwanted adults. The argument that women somehow have a
moral right (o the control over their own bodies to the extent of aborting
an unwanted pregnancy is absolute nonsense. They do have both a right
and a duty, along with their spouses, to regulate the number of their
children - before the fact, not after it.

g. Sex. - Sexual relations outside of the context of an intended
permanent union remains morally, if not socially, wrong. Promiscuity
degrades every human being; its devotees quickly become shallow
caricatures of whole men and women lacking, as they do, a genuine capaci-
ty for intimacy.

h. Divorce. - Separation is the only morally licit solution to a
marriage that has failed. Not all marriages are valid; there are a number
of grounds for declaring what appears to be a marriage null from its in-
ception. Valid marriages are indissoluble.

i. Public funding of education. - Whether conducted by civil
or church authorities, the educational process should be supported by
public funding. Public funds should not be applied to religious instruc-
tion, per se.

j. Prayer in public schools. - While government should not at-
tempt to establish a state religion or promote one belief over another, it
should not be compelled to establish or promote irreligion or atheism.
Prayer should be encouraged in public institutions and the specific form
of prayer should be determined by the local community.

k. Race relations. - A better understanding of racial and ethnic
differences should be promoted at all ievels of society, avoiding the pit-
falls of over emphasizing the similarities as well as differences between us.

. Equality. - Objectively, every human being enjoys moral
equality with every other human being and should enjoy legal equality
in all states. This objective equality should not, however, be misapplied
to the cause of rendering the social, economic, intellectual, cultural, or
physical disparities that account for our individuality meaningless.

. m.  Liberation theology. - The greatest heresy of the 20th. Cen-
tury is that which is called liberation theology, where the objective is no
longer to liberate man from sin but is now to liberate him from socio-
e_conomic disadvantage, usually by violence and revolution. It is defec-
tive in that it has a materialistic core and approves achieving its ends by
immoral means. It is a present-day expression of moral laxity.

n.  Social justice. - There can be no true justice without a moral-
ly'correct base. Much of what is represented today as social justice is, in
this respect, defective and should be approached with great caution.

0. United Nations. - lts failure to live up to its own purposes
_and the great harm that it has inflicted on so many nations calls for its
improvement, not its destruction.

Social Doctrine

58.  The Church is committed to allocating its resources to the im-
provement of the moral and physical quality of life among those served
by its missions. Its motives are religious and its concern for the material
needs of man arise from that religious commitment and not from amor-
phous humnanistic feelings.

59. ' [t§ social doctrine calls for a deepened awareness that respect
fpr the dl.g_mty, the rights, and the liberties of man are a basic and essen-
tial condition to human development, both materially and spiritually.

60. By divine law, human dignity is an attribute which neither an
ir_ldividual himself nor any other person may denigrate with moral impunity
since its origin is man’s creation in the image and likeness of God and
because its recognition is enjoined upon us, quite specifically, in the Great
Commandment,

61. By human law, the rights that are attributed to man by society
are a function of the level of civilization attained by that society in time
and place.

. 62.. By_natural law, the extent to which individual liberties are en-
Jqud Is contingent on the ability andor willingness of the individual to
fulfill freedom’s concommitant responsibilities.

63. The social doctrine of the Church must always be understood
in terms of the spiritual ends of man and not merely his transitory material
needs. It is in this context that, while working to alleviate human suffer-
ing, the Church also sees beyond it.

Comments on Roman Catholic Relations

64. Old Catholic bishops, clergy and laity did not separate
themselves from the Roman communion. Most Clementine scholars agree
that there was no real theological or canonical justification for the juridical
separation effected by Rome.

o §5. S_ome canonists count Old Catholics as having been only
juridically isolated but not morally separated. This principle was upheld



by both Roman and Old Catholic ecumenists in the United States in the
late 1960’s. Never-the-less, it would be less than honest to suggest that
Old Catholics are not to be distinguished from today’s Roman Catholics.
Rome has moved a long way from where it was in 1713. The reconcilia-
tion of the original and now the added differences is not easy.

66. Never-the-less, sacramental intercommunion and interparochial
co-operation was (with the consent of the Roman Pontiff) encouraged by
the two archbishops of Utrecht, who initiated a new era of moral unity
at a concelbrated Mass at St. Gertrude’s (Old Catholic) Cathedral, Utrecht
in 1967.

67. Local bishops of both communions have the right (but not yet
a duty) to implement this example.

68. Roman communicants may receive the Sacraments in Old
Catholic parishes where a moral or physical necessity and a spiritual benefit
recommend it.

%oslo/ic Succession
(1565 - 1978)

KNote. - Kheims and Utrecht are m.»/mpo/ﬂqn sees and their occupanfs are arcﬁéi:ﬁop:; all others included in the

Juccession are 51.160;)1.

Antonio Cardinal DBarberini (Rheims) 1665
Gharles e Tellier (Wﬁeinu} 1668
James Dossuet (Teaux) 1670
James de %liynon {Condom) 1693
Dominic UVarle! { Ascalon) 1779
Peter HMeindaerts ( Utrecht) 1739
Jokn van (S/l})AOU/ (Haarlem) 1745
Walter van Nieuwenhuisen { Utrecht) 1768
Adrian DBroeckman (ﬂaar/em} 1778
._%An van Wﬁljn ((Z//recﬁl) 1797
Gisbert de Jong (Deoventer) 1805
Willibrord van Os (Utrecht) 18714
Joﬁn DBon (ﬂaar/em} 1819
John van Sunfen { Utrechl) 1825
Herman ][elj.‘am,o (Deventer) 1854
gaspunf Rinkel (ﬂuar/em} /873
Gerard Sul (Utrecht) 1892
Arnold Mathew (England) 1908
: Tmfoézﬁ de Bandas (LSvu//untﬂ 1913
Garmel/ Gat/ora (Gana(ﬁl) 1976
Richard Ilarchenna { Oranye} 1945

Derek Bany (%’z/z//eémy} 1978

Officlal Text
Constitution of the Bishop of Middieburg

Article 1. - The Constitution of the Bishop of Middleburg, formulated
at Minden, Westfalia, Federal Republic of Germany on November 11th.
1977, which says:

CANON . - The bishopric of Middleburg, hereinbelow reconstituted,
shall be the ecclesiastical jurisdiction of the bishop of Middleburg.

CANON II. - The purpose for which the vicariate is reconstituted are
religious and evangelical. It shall exist for: (a) the development of the
spiritual life of those who come within its competence and jurisdiction
through service to the community by the teaching of the Gospel, the ad-
ministration of the Sacraments, the building up of the Church, and the
guidance of the faithful in their worldly pilgrimage; (b) the showing forth
in outward and visible signs the fruits of the spiritual life in works of love,
mercy and charity in cooperation with the whole Christian community;
and (c) the preservation of the Old Catholic tradition within that
community.

CANON IILI. - The secular works of the vicariate shall consist of those
things that are fitting and proper to its ends, accomplished in such a way
as to enhance the dignity of those who are the subjects of its works.

CANON 1V. - The vicariate shall be governed according to the com-
mon law of the Church and the ordinances of the province of Utrecht,
mutatis mutandis, and the regulations of the bishop of Middleburg.

CANON V. - The vicariate shall be construed to be continuous with
the medieval diocese of Middleburg in the province of Utrecht erected by
the bull Super universasof May 12, 1559; occupied by Nicolas a Castro
(1562-1573), John van Streyen (1581-1594) and Charles Rodoan
(1600-1616); and suppressed by the bull Ex qua die of March 4, 1853; now
reconstituted (Actae Marianapolitani (1978)) as a titular see with the
specific canonical missio to serve the faithful who, from conscience or
necessity, have recourse to the bishop and his clergy and who, of their
own accord, ask for their ministry.

CANON VI. - The abandonment of the title of bishop of Middleburg
by any incumbent shall ipso facto render the see vacant, but the transla-
tion of the see from one locality to another shall not have a similar effect.

CANON VILI. - In the event of a vacancy, the see shall be governed nihil
innovetur by an administrator (vicar capitular) appointed beforehand by
the incumbent, or, in its absence, by the Chapter of St. Martin. The ad-
ministrator shall convene a formal session of the chapter of St. Martin
within ninety days and shall postulate a successor to the archbishop of
Utrecht, who alone shall have the right to determine whether the bishop-
postulant has the canonical requisites for consecration.

CANON VIII. - The clergy and laity in communion with the bishop
of Middleburg, as the bishop himself, shall be bound by the doctrinal and



disciplinary terms of the 1889 Declaration of Utrecht as adopted by the
resolutions of the 1871 Old Catholic congress.

CANON IX. - The houses and institutions of the vicariate shall be ex-
empted from the jurisdiction of all local Ordinaries regardless of territorial
boundaries to the extent necessary to safeguard the provision of c.II,
above. In the event that higher authority shall be unable or unwilling to
exercise its canonical or constitutional prerogatives, its tacit consent shall
be presumed.

CANON X. - The chartering of subsidiary organizations, the incardina-
tion of clerics, and the expropriation of church property shall be reserved
exclusively to the bishop of Middleburg and the tacit consent provision
of c.IX shall not obtain in such matters.

CANON XI. - Church property of all kinds shall be held in the name
of the corporation of the bishop of Middleburg, though this shall not pro-
scribe the administration of such property by the lesser clergy or the laity.

CANON XIlI. - The vicariate shall be perpetually bound to the decent
care and maintenance of the incardinated clergy who are living in accor-
dance with the common law of the Church and the regulations of the
bishop of Middleburg.

CANON XIII. - The bishop of Middleburg shall not have a personal
estate; everything that may be in his name as an individual shall be con-
strued as being of the Church’s estate and, therefore, belonging to the
corporation of the bishop of Middleburg.

CANON XIV., - The civil articles of incorporation shall be the Articles
of Incorporation filed and endorsed by the Secretary of State of the State
of California on March 17, 1965, as revised on September 26, 1979, under
the title: Bishop of Middleburg, A Corporation Sole.

CANON XYV. - The bishop of Middleburg shall be specifically em-
powered to institute and charter subsidiary organizations, define their pur-
poses, and establish their method of functioning but this power shall be
limited to the overall purposes of the bishopric as set forth in c.1I, above.

CANON XVI. - The ordinands and incardinees of the bishopric of Mid-
dleburg shall be required, prior to ordination or incardination, to make
an unfeigned profession of fidelity to these Constitutions and of obedience
to the bishop of Middleburg.

CANON XVII. - The vicariate shall be identified within the Christian
community as part of the Dutch tradition of the Catholic Church, now
commonly denominated Old Catholic.

CANON XVIII. - The seal of the vicariate shall be: gules a medicval
-tower or, surmounted with a precious mitre; that of the communion, gules
a cross fleury argent, surmounted with a precious mitie.

CANON XIX. - The vicariate shall be perpetually bound to preserve
within its structure a subsidiary organization known as the Society of St.

Martin, which may be opened to laymen as well as clerics.

CANON XX. - The missions and institutions of the congregation (of
the Oblates) of St. Martin of Tours shall, upon the first promulgation
of this Constitution become the missions and institutions of the bishop
of Middleburg.

is now and herewith approved, ratified and promulgated by this Episcopal
Synod, with the proviso that the bishopric thus reinstituted may extend
ad libitum beyong the geographical limits of North America in its mission.

Article 2. - The congregation of the Oblates of St. Martin of Tours is now
and herewith suppressed.

Montreal, Quebec, Canada, July 4, 1978.

1 Richard A. Marchenna
President of the Synod

T Derek Lang
Bishop of Middleburg

Henry A. Herfel, Jr.
Secretary of the Synod

Organization

69. 1In 1908, the archbishop of Utrecht sent a regionary bishop to
Great Britain and he, in turn, dispatched a bishop to the United States,
from whom comes the canonical missio of the three American regionary
bishops who succeded him. The western hemisphere remains a mission
ter(itory, not a diocese. In Roman jurisdictions, such a territory is called
a vicariate apostolic; in Old Catholic jurisdictions it may be referred to
as a vicariate. As with all missions, original jurisdiction over them remains
with the prelate who initiates them. In 1925, per ius devolutionem, original
jurisdiction over the American mission reverted (from the English bishop)
to the archbishop of Utrecht, although he has not deemed it necessary
or desirable to exercise that authority in the preceeding 68 years.

70.  The civil corporation of the Bishop of Middleburg was created
under the laws of the State of California in 1965 (revised 1979) and is
recognized under appropriate federal and state statutes as the juridical
personage of the Church. The state does not pass laws governing the church
but it’s courts do enforce the Church’s laws. The administrative office
of the bishop is called his secretariat. The bishop’s chapter is his senate,
s-ede plena. (It governs the bishopric, sede vacante). The bishop’s jurisidic-
tion, the vicariate, is divided into missions and mission stations. It is
governed by the Code of Canon Law, mutatis mutandi, the episcopal Con-
stitution and the regulations of the bishop in ordinary circumstances, and
by the archbishop of Utrecht in extraordinary circumstances.









OPERUISTIS mE

THE MOST REVEREND DEREK LANG
Bishop of Middleburg

TO THE PEOPLE OF NICARAGUA

ON PEACE AND JUSTICE

Our tradition in the Catholic Church is now two hundred sevenly
rs old. |t comes from a small country known around the world
its windmills and flowers, Holtand., The Old Catholic tradition
hes as a moral imperative that one’s obedience is owed 10 a good
informed conscience - Lhis, in accordance with your dignity as a
d of God. For this reason one cannot get around, falsify, ignore
vade a good and informed conscience in deference 10 some extern-
‘authority.”  One cannotl go contrary to a good and intormed
science with nioral impunity.

In these times, however, we observe various abuses of the disci-
piine of conscience; exaggerations and distortions, Evil, as well as good,

is being justified through appeals to conscience. 1t s our duty o
speak out on Lhis wilh clarity and (0 expuse the must notorious of
the abuses.

There are among us both clergy and laymen who come in the
name of peace and juslice, others in the name of liberation, and they
foment violence in the streets and revolution throughout the counliy-
side,  Such aggitation has already resulted in e deaths of countess
innocents, inosocidl disorder, in profound fear, and in even more
injustice for rich and poor alike,




Those who work for the disorganization of socicty, whether by
active or passive aggression, whether by acts of commission or omis-
sion, whether directly or indirectly, are objectively gulty of grave sin.
We, of the tradition of conscience, cannot correlate the killing of in-
nocent people, of anarchy, of terrorism, or defamation with the life
of Christor through any legitimate use of o good and informed consc-
ience.

Our Lord gave His life for us out of His love for us; that we might
have eternal life with Him. He did not go out in the streets killing
people, nor did he teach others to do so.

In their anxiety to correct all of the social ills and injustices of
the world, the laymen and clergy considered here have virtually swept
Christ right out the front door of Christian civilization.

Peace and justice do not come from violence. They develop
from the relations between yourselves and your families and neighb-
ors.  You bring them to whole communities and to the nations.
They evolve from behavior and an attitude that is animated by the
tove of Christ.

If you do not find peace and justice at the highest, most power-
ful levels of souciety, then vou must make greater efforts to live lives
that are more peaceful and more just; raising your suffering at the
hands of those who are deficient in the Christian virtues and commit-
ment to our Lord, Jesus Christ, to God.

The Churchi has an obligation which it shares with all the memb-
ers of the mystical Body of Christ, not only to defend the Church it
sell but, also, the civil government from corruption and subversion
by those who would replace peace with violence and order with
chaos, which we condemn. We must strive after peace and tranquility
throughout the nation by giving moral detense and authentic loyalty
to constitutional government ordained of God. Render unto Caesar

the things that are Caesar’'s and unto God the things that are God's.

We urge the faithful not to abandon the true teachings of the
Church, the Bible and ancient tradition. Is it really necessary to say

Do not fight in the streets; do not kill innocent people; do not help
those who would destroy the very fabric of civilization. Work, rather,
in peace —within the social structure for the realization of the human
Potential, not for its destruction,

LA ESPERANZA, NICARAGUA, July 8, 1978.

BISHOP OF MIDDLEBURG









Stetement of the

THE HOST REVEREMD DEREK LAHG
Bizhep of Middleburg
{La Esperanza, Nicaragug!

O THE CHURCH AND REVELUTION
to the

WHITE HOUSE
QUTREACH WORKING SROUF ON
CEHTRAL AMERICA

Hhile the focus of  these remarks ic Nicaragusy, you are
encadrazed  to  understand that HWicaragua is the Ceptral
American region ands  indesdy & large part of the western
hemisphere in microcoem.  In this light, 1 sugaest that the
cubject matter procented here has a certain gquality of  urgency
ahout 1ty at ieact, for thoce who value freedom.

I propoze that the =zcensrig of Communict  adventurism in
America (1577-7%) included such protagosicte  as the Sovigt
Unicn {acting through its Cuben surregate which, 1n turr,
acted by prowy through  *Sandinicta®
*liberation  theoloay® movement of  the  Catholic  Church

maloontentels  the

fgzpacially strong in the Mapybnolly,  Jesuit  znd  Capuchin
foundations!;  and the Hilted States " inds "he
sdministration of James Carter)y all moving in cuscert saainst
the Goverrment of Miczragus {beaded by the late Anasztasic
Somozai. HKicaiagua was probakly targetted by the Communist
hierarchy becauce of itz having committed itself to the
ill-fated military overthrow of the Caster regime in cubs,
President Somcyews was move than likely tavgetted by the Church
hierarchy cause  of petty  rarzonal animosities which arose
hetyeen himeseif and the archbiskep of Manscuay HMegr. Higuel
fbando  y  Fravoy,  after the (1877} earthquake. A one
enetrates the weneer. - more cinister cace may be made
az=2inst some of the bishcp The basiz of Fresident Carter’s
rele 1= mare elusive, neser  having  been  ezxticfactorily
explained in terms of the human rights violations charged
adainst the Hicaraguan government.

T
s

Ther: are many whe tae  thiz  scenario with the brush of
ultra-conservative biasi prefsrring that the world cee the
events In Micarasue 2@ angthing cther than an
rcliticel and "lowist-rigorist® religipus  contect, The case
againet my view terds to be supported by s paradox that |
cannot  ezcily reseclve! the formulation proposed here occasions
the conclusion that for a brief gomest in histery, the United
States waz actually on the cide of the Soviet tuion - aidine
and abstting Commupist expansion. MWy crponente urge that  this
iz sn 1llegicel conclusion ands  therfores that my anslyzis
aust be, if not szltogether wvacuous, then at least  zimplistic.
They  oropose that what happesed in Nicaragua arose sol=ly from
the efforts of the poor to free themeslqgc from a corrupt  and
represcive  goversmenty,  Jommunicm  being  no more  than
opportuntstic, I believe. cincezrely, that cuch a construction

*east-wect”
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ig inadequate and in large meacure a deception.

I base wy view on personal experience  in Micaragua
11974-1579), where 1 served as head of our Church’s medical
mizzion in the Costa Atlantica and after 1975 as missicnary
hishop for that country.

It wasn’t lopg after arriving in Nicaragua {1974)  that
agppceition to the civil 1Jovernment of Prezident Somoza was
exprezced by a few mizsionary colleajues. It zecmed  stranae
that foreign na+iﬁnal’ tgs  we were!s working as guesis in 3
friendly country, should be =6 cpinicnated about peliticsl
Izcues not of pdrtx:ular ronceer to the local porulation'  4e
time went ony the depth and intensity of the American feeling
became more apparent, though it seemed {in terms of my own
limited superiences with the sovernment: {11 foupded, As
comeone new  to  the area; ! gave the good Fatherc the henefit
of the doubt. Azzuming, *Hell, maybe they know what they are
talking asbout.® But not being entirely copvinced, 1 alen begen
nating the charscter of their micsionary commitment 2= well a=
that ot the go.arnment ot shich theu objected co forcefully.

Path obeervaticns were instructive.  The =ocisly, economic
and  political  developwent problems of the country  were
enormouzi their full extent cap hardly be imagined by these
whe have net lived and worked there for a pericd of time.
Progresz was painfully zlow.  Buby there was progeessy  and it
wzs  being made hy the Somoza government. Iuring five yearz, |

' 3 the Jjungle rainforest of  Rema, elsctiificetion,
cerecommaiicationsy  port  develepment, & hundred new rural
schooisy two major inductrial installztions, the building of
accese  roads, and many  =imilarly unglamerous bub eccential
steps forward 1n the development of an  infrastructure for
civilization, 1t must e fairly statsd that the Sowoza
savernment gave every ancouragement to the davelopment of  our
own  missiony which  inrluded &  hoepital and  ceminary
(completed) and collzge and museum vapproved for completiond.

m
—-

[ do not beliese that any good purpose 15 zerved by
faulting the go vernment  for  what had get lo be dore and not
taking inic account what it had accomplished. 1f one  concedas
the Ieg1t1macg ef transforming & wildermess culrure in the
firet place, one muct accept that it iz 3 slow process,  Those
who are  impatient or =epk magical curss are
frustration and dizcontent,

I these terms, | severely criticize the {apuchin Fathers
at  the nesrby fan Ysidro parich.,  Indeedy, [ have no small
amount of difficulty in coevalating their actiities with =
legitimate Christian ministry.

Among other things, they publizhed and/or distributed tuwc
ceries, cne was called ®Oricto Cempesined” the ather "Juan
Campssing. In the words of cie of the fapuchin  priested "This

iz paerful  steff.®  Indeeds it wes. Imagine receiving from
uour own iocal Church e home meds  cartoon booklet in whicht
The presidsnt  of the country iz depicted as « piggish st of
fellow, with & huge diemosd stick-pin in hiz tie and deliar




cigne 211 over hic suiti he 15 surrounded by sumbols of a
highly develcped, 1ndu5triali:ed country  (the  evi] United
Statesii and,  there uou  are, an emacisted, zhin-and-bones
campaeinns  surrounded by dejechedy  impoveriched  tamily
memberes firally, a crowd of campesinos with angry expreczions
and machetes raiced aver their heads. The :tnru line waz
cimplet "The wealthy have all that  thew  possess from
exploiting the poor.  You are the poor, You need only to ri
up and take (the machetez imply "hy force®) what aiready
hzlongs to you.®

Thiz came Find of minictry waz  ceen  in  aftsr-Macz
diztussion groups  :of campezinns! led by the miscicnaries snd
laymen. Herey they used film strips to contrast the worids of
the developed and  the d:yeleping nationz, to drive the =zame
mecsade homed "the rich varsuz the poced you  are poor and
exploited; take from ?hem mhat 12 youre, "

Thiz crogram iz called ‘copscientizacion, Tt
i aot  ite purposey  themy fzcth iz f
the political suctem but &l
en n

fection not only for

dl and  economic sgstems r?P~vl
]
1.3

rl

s to the homan tenden oward envy  and

4" and  "us® diz !1nx*1rn inceszantly being made

= diract ohject the fomenting of al-sz h *red aﬁ; cla
g

palitician, Even

revoluticnacy cele
tesz thar cedition aggiist e 900w

In the United Statse, uwhere the democratic process i= el
deselopeds we are very tolerant of sedition. Hers.  the
ogical  consemuence of public disaffectinsn with politics

te-derz  ic zeep in election returns. Amerzcans tends thusy to
be ohlivious to the impact of sedition in o country like
Nicaragua, where the provimete pesult of dicaffection is,
historicellyy, armed recalt oad insurgency.

buty sedition is nof the sxtent of the miz:onduct. [ noied
exanples  of what 1 call outright subversicn in 1773, The good

fathers precented to the government of Wicaragua and the U.Z,
embassy  whst came te be known as  the *Cspuchin Lists® -
netenzibly of people  wha  had  dicappesred  from thei:

communitiez  at the hande of & heavy handed Mational Guerd.
Whin asked to see the evidence to back wp  thelr claime.  they
admittedy, ‘*There iz nope." By 1974 they proceeded to be more
ggyreszive  ead  publicsl]
Haticnal Guard had "evteemin
LE1R

ly charged that - » Sl
wiated® all the inksbitants of thres
i u

tlu o

wding an

maffcn ravealed  that, uss, the
. the villages 1n guestion. it

: 1 1t

z ot thF bﬂqiwriw' n? fh caing seaenn in the cumme: of
5y when etream heds were built up with dry b,h~h and hug
amcunte of debris resulting in zericvs fla d dar to rearby
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villages. Under itz ®civic action” programe the Guard was
snder  orders to Cevamuste® the inhabitantz.  They did so and
later, when the flooding subsided, the penpls went  back  to
their villages. The eubetitution by the Capuching of the word
"euterminate” for the word "evacunle® cannet escape notice,

1t wagy and remaing, my percepbion  that *h ez clergy
and reliqious were deeply  invelved in subverzi.e efforts to
mobilize a pesceful people to an armed insurgency ageinst  the
governmest. By any ftraditional standsrds, they zerved not the
religicus neede of the peasants but the ve-clubisnery caues of
the Sandinizta guerrillas. 1 zimply czn not understand this.
Hany of them believs sincerely that this sort of political
sctiview {eves that which has a2 eeditious sndy in sowe
inctances, a subverzive character) is part of & Christian
ministry, It is precicely their sincerity iny and  the
ctrepgth of their commitment to, such errant beliefz  thst
makes them zo danaerous,

in the Atlantica on Ju]g l;
concern shout ® ... the  CLapuchin m1551onaries in Hica;agua,
who have heen preaching “likeraticn theology’
and wha  have placed  'delegades,’  the eauivaleat
Communist geli leaders, ir all of the ey jungle arsaz to
day by dey indoctrinabe the peasants,” gy language waz  qui
understandibly complained about by the missionaries at Sap
Yeidro®z. but T etil]l helieve 1t wac well chosen,

perang neew guenen e woift o of the modus operandi of  the
revolutionary clergyy T began malxng inauviries of the 15.00R
pecple sttended «f our micsion at Lz Eepevanza. [ found ae
evidence of inexplicable ’ﬂlSn&pEirﬁl'ﬂ=" 20 of  "secthing
resentment® againzt, muchk  lesz  “widespresd  abuse” by, the
Hatizonal  fSuard, Ac regards the latter, 1 cspecifically
analyzed cur own hospital files. They revealed two cases
National Guard involvement with civilians: one patient had
bean wounded and another had heen battered by Gusrdsmen.  Poth
tiad heen transported to the hospital by & Hationsl Guerd
officer, who resuested that mediczl attention be provided.  In
the firct case, there was a murder warrast outetanding for the
individual and he was shot while attempting to escape  capture.
He rather light-heartedly told us that thic was "all gart of
the game.” The second patient had den a priscrer  in the
local jail {hiz offense escapes mel. & Guardsman was on duby,
was druaky and without  provocaticon, a;saultej the priscner.
The paticnt was  treated T

of

and diccharged. The offender wacs
disciglined by his commander. [ found not even hintz of the
kinds of things complained about by my micsionary colleajues
... and this during a perizd of five years.

There may have been abusez by individual members of  the
Haticnal fGuards they were nety by and large, the most
prcfesaxonal people in the world. Ruty they were - if  they

Efed - ieclated sventc and certainly not reflective of the
olicy of the mililary establisheent in general.

3
A

l

Theve are twe ohstacles to a falr sssessment of this sort



of thing by those living thousands of srace miles and more
than & cultural century apart.  Firsty, just as life in
Heshington differe from life in the rainforest of Hicaragua,
so do the perspectivez of the people.  One doss g great
dicservice to a distant commumnity when one *presumes® that the
zame  ctandards and walues apply  in both places. In paint,
Heshingtovians mew tend te  agree  that  "authovitarian®
governments  are somehow  "hed.”  True; most  Washingtonians
wrutld not feel particularly comfortable under  cuch 2 sucten,

Yety az you get a better understanding of the Central America,
yut begin to see that what we velue and are accustamed to  and,
therefore; the norms that we fake tor  grantsd often have
little «tility or wmeaning to them. They wmight fesl very
insecure with a2 "lonse®  sustem such as ours. Thic cultursl
disparity can be frusirating, as oo own  foreign service
personnel  know.  Believing that  the veople are tor ought tfo
bz! behaving and thinking according to values we prodsct on
them, their fsllowing a different cource bringe some to the
cornclusion that they "can’t do anything pight!® Welly,  they
can do things right but  according to their oriorities, not
aurs.  Buby more important than  perceptive cultursl biss iz
thizt "aczuming that it does uou no harme are youw willing to
recognize the validity of the other person’s  preference  even
if it iz for what gou would not chonse for yourself?t |
wonder 1 we have a right fo expect them to live life by the
rules  that we hold dear or even as "ezzential” for ourcelves,

Srcondly, shere dictance necessitates thet 2 Hashingtonian
rely oo whet  appar ) R T

otten get 2 very bias__  ___. . .. - .. _. _
huilt-in  conservative cre;udl esl. It cesms use ,ul, 1f nut
eszentialy, theny to look for and taks inte consideration the
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political biases of those who urge that they are representing
"the truth." It iz the truth az thet individual sees it with
all of his built~in biaszes: it may or msy not have a relation
to the real world in which we live. In this zepse, it would
hiave been thelpful had the Congress mare carefully evaluated
the accounte by American missionariez of  the  co-celled
Hational fGuard strocities is light of ¢ a) sediticus  and
eubversive activities of the clerics described previousliys b
their demend for  "a new social order™ and the recigration of
the prezident under sheurd conditiconesi o) their certification
of the Sandinicts incurgents ac being “patrictic® and the
inzurgency az having  "juridical  ard moral  legitimacyi®  d)
their  convercion of parich churches and schools inte munitions
gepots for the insurgentsi and =@ their actual taking-up of
arms  &3ainst  the goveriment, Had thic  been dones perhaps
there would have been less cof & tendency o wnoritically
accept  unsubstantiateds  and  often  fictitious, reports.
{ongress was not dicpased o be very analutical and what  hac
happened to Hicarzgua ic now a matter of record.

In 1579, the hesd of state wudsretond both  cultures  very
well and underetood with great clarity what was taking place
in Micaragus. Precident Somers contideds on the one  hand

with & certain amount of justified carcasm, that *l am 2
Catholic but these bishops are trying to mele an atheict out
of me3” and on the other ~ his blind commitment to the Church

o
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and to the United States. [espite contrary urging, he refuzed
to  act  against  clerical  subvercion without which the
Landinistaz could not have cucceeded. 1t cost him his life
and the Nicarajuan pecple thelr freedom.

Ironicallyy the ceven bishops who thelped to manipulate
Nicaraguan and 5. public opinion against the legitimate
government complained {in  their 1579 pastoral letterd that
they were being hranded as subrersive, They could have been
duplicitous but, more prebablyy just ignorant of the ceditious
character of what they and their priests were doing.

Bhile =still in Micaragua, it was interesting to me
that after 2 year’s absencey one of the principal priest
cffenders suddenly returned to Rams after the area feil behind
Sandinieta lines,  Some of the yvoung people came to me,
proudly chowing what the Father had given them: a plastic hag
containing a new pencily 4 sheaf of blank note papers and a
mimeographed lecture outlins. As 1 examined it they
gycitedly czidy, °"Father 1z back and 15 going o teach ue,®
What wac the subject matter ... Catechism? Unfortunately, no.
The title of the material wac "The Economic Syztems of the
Third World Nations.®

Eut even now. four and a half years later anpd in the Upited
States, the subtle decgptiveness of some religious ordersz is
in evidence. Ac gnu e probably aware, the Sandinista regime
gave  the world nctice on December 2lst. of the "kidnapping” of
. ' { Rluefields, HMonsignor  Salvador

ndinista RISUke vreedom fighters were
blamed for the kidnzeping. The announcement was followed by

contlicting storiec on the Z¢nd., some saying that theu had
murdersd the bishep. Az iz presently  koowny,  Monsignor

Schlaefer crczsed the Micoragua-Hondurss border in the early
morning of December Z3rd.  He was irferviewed by State
Department cofficizie snd  interviewed by the press at the
Hunciature in Tejuchigalpa, =auying that he voluntarily lad
thres thousand Miskitc indians to refuze  in Honduras and,
after a resty would return fo Nicaragus. on the Zath.,
thirty siw hours after the kishop’s safe arrival in Honduras
and explanation, which version af the sto.y do you think the
Detroit headavarters of hkiz order gave usi the discredited
Sandinizta vercion or hiz own public statement?  "Didn’t  gou
krnow that Eichop Schlaefer wes kidnapped?® they recponded.

The role of the cleroy in Hicaragua’s betrayzl haz  become
more evident to the public since 1979, But the focus has beer
an those in high profile, Fre, {Cardenaly [FEzcoto, Parrales,
and ctheve in the Bandinicts government. [The purpose of zil
thiz, from the Candinictz point of view, was to lull the
nominally  Catholic  populaticn  into helieving that  the
revolution was  sanchioned by fthe whole <Church,  HWher the
Sandinictas’ power was more consolidated and the need for thiz
"fropt® of respectability leczened; when the true character of
the revolution became more widely bnowny and when the hishops
belatedly started complsining about  the  Harwist-Leninist
indactrination of the children and the emevrgence of cchizmatic
"pecrles’ churches," the Church itself becape the obiect of
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repression].  Hhat about those whe have remzined in low
profiles who conlinue to work for  the destructive ende of
the  psurgents,  in Hicarajua and elzeuhere? The
involvement of  the Church in revolution haz become a ctandard
part of today’s querrilla warfare,  Regrettably, memberc of
the Church - if not knowingly and wilfully participating - are
too often manipulated to serve these nefaripus ends,

Wz are properly alerted to cuch a disposition when the call
for "Prace® condemnz lejitimate celf-defense by a nstion under
armed communist attack and, at the same time, condones  and
encovrages  the violencey terrorizm and subversion carried out
by hostile inzursentel when one’s concept of “lustice” e

bullt on the materialistic nebion thet if  there were no
gconomi. dizparitiez in the world then both peace and  justice
wauld reigny when one expounds the heresy that justice ic to
b= achieved through  violence  (cless ctruggle) and

totalitarianicm (impesition of a8 classless cocietyly  when
"Peace & Justice® become nothing more  than clogsnz for
cocialist  rescluticnary  philosophy and  the  errore of
literation theologu.

: are limited to a2 small percentage
af  the clergy. Nat even all of the clergy within the zame
ligioue order follow the zame path,  But, we must vecognize

i percentags whoss influense far exc eei ite numerical

They are not only organizing seminaries in which to
train recslutionsry priests fop ell of - e f 2] America but
elao themselves establisbhi-—- v 70 ' oo o
{hurchy ™ which will in a ot

the people of the region.

I arz appalled 2zt the v lu’fanc: of the come bichops too act
decisively sgainst  eurh  clevice and religious® It is net
untiks a3 pls qne that will =oon engulf all of Central and Latin
Americas g te the  wery fabric of Christian
civilization,

Thaze are zome of the vyealitiez of the cituation in
Nicaragus, They  are cpgning  in other fentral  American
countrizs ez you sit here today.

Let me turn to El Galvador and cay that 1 oam apzlled by the
reke and murder of any human  being ... such behauior is
unconscionable in & civilized society. That is cme  iscue
shout  which there e 1o dizagreemsnt, It isy unfortunately,
iz beirg focused on In the cese of  four
mizsionsries who met their deaths in Bl Zalvador.

the cnly issue that

The caze vather reminds me of that ot Edith (avell, sz
Beigian nurss, who waz  executed by s German firing squad
duyring Horld Har 1, In that era, there was st least 4
pretense of  civility  and honoy  imowar.  Yet. world opinion
turned against the Germans when they sent thiz symbel nf
nobility and humanitarianism to the wall. What sveryone was
zpparently move then wiliing to overlock was the fact  that
nurze  Lavell ctepped outcide of her humanitarian role and
plotted, and zucceeded in sffenting, the eccape of sllied

prisoners of war. She used her hemanitarian vole ag 2 nurse
to cover her partisan activities during time of war. In thic
Latter endeavoury she had no rightful claim to the respect  and
privileged ctatus of a neutral, Returning to the caze of the
missionaries in £1 Salvador =inty five yearz latert thore ic
tese  civility in wary certainly the guervilla style knows nc
hones. Yoty ezide from the veprehensible wey that they met
their deaths, there are many unsnswersd questions as  to
whether they were, in fact, politically neutral and zerving a
religicis-tumanitarian miszion or whether they were {as scme
reports have it) partican revolutionaries serving as couclers
betwenn  the insurgents’  headauarters in Hanagus and  the
guerrilla camps in E1 Zalvador. If the latter ic the case,
they certainly had no cleim to specisl consideration and
poscibly merited ewecution, although probably not without
legal  proceedings and  certainly not in fthe merner that
Haryknoll accounts fif correcti describe,

It ic truly lamentabls that there are <o many clergy  and
religicus who see nothing at all weong with claimings on the
one handy cpecizl vespect and privilege, and on the olher
hand, abusing that veseect and privilege by actions that bring
discredit to themsel and the Church.

The Holy Father long age pronounced against the *libspat
thealogy" that motivatec thic new biresd of revolutionariz
has  pronocunced against clerice!  involvement in politi

esfftvmtng that the rele of the Thurch iz
T T gnd social,  Mile severel ot the
. . he Sandinizta . _.alution are nowy very
belatedly, opposing it fand 1 am wlways pleased to ces any

cign of rveturp to traditional Catholiciem by those who have
ctrayed) 1 camnot help but wonder, what have they to sy to
the thousandz of men who served honorasbly, to the Jeathy in
the armed forces of their countryy to those who defended it
snd itz people against the (Communist  insurgency installed
there now? Can they say °We were faithful to you?®

I have chosen as a backdrop o thic presentation 2
photograph  that  was produced bu the Sandinista insus gents and
publizhed at their behect on the first amniversary of  their
seizure of rpower. In the language of my 1973 pastoral letter
to the Nicargouan pecpled Dooyou really hase to be told thet
thic iz fundamentally wrong! 1 zuspect nat, | zuspect that
desp down incide, each of you knows sery well thet  terroris
and  insurgency are weord  and sinful!  Human  development
groblems simply cannct ke resclved by anarchy  and  immorality!
Te thiz I add: such evil has no rights.

I urge gou, theny to consider the view that wshat  followed
from the Sapdinicts insurgency in Hicaraguz  {and  what ic
ongoing in El Selvador and Guatemslal 15 nol 2 selid
foundation on which an acceptable or  stable future can be
huilt, It is a foundaticn that isp' € right from the beginning
and cannct be made riaki,
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Cecandly, the chzeactsy of the MNicaraguan revolution was
never bebraysdy it has never deviated from 1ts original psthi



it iz gcing grecizely where it set out to co. Those that
thought they could control it to deradicalize ity to contain
it- ar to reshape it erred  in their  judgementi  the
revolutionaries are one  hondved percent "cnocourse.”  Thesze
so-called "natiopal liberation® mocemente and the  *liberaticon
theplogy®  that supportz  them shovld not be legitimated by
gorvernments cuch ac our own, He should not be timid  sbout
ofposing thes.

Thirdiy, 1 azk you to copeides the necd to build on 2 new
foundaticn of right principles. By thic 1 mean that we need
to rectify the agreat evil that has been thrust upon the
Hicaraguan people, ip part by the Carter administeation, in
part by Americes micsioneries whe heve yet tn be brought to
justice for their complicity in this crime.  This includes a
reexamination of the Somera presidency and  the  military
establishment of that countey, While the president is dead
and cannat be restored to office there are yet thousands of
Naticnal Guardsmeny in exile o in prisces who continue to be
denigrated by our  owe government {and the £lAY just as the
fmevican people deni:vated our returaing  veterans from  the
Viet MNem contlict, Individuals whe have zerved thelr country

konorably and with intearity and those who have died defending
their fellow citizens from 2 Communist insurgency should be
respected if not honored.  The attitudinal corrections  called
to~ here chould be s ouide alzo ip ow relations with the
other Central American military establichgents undse ceige.

In terpe of coueret- —--==-lg 7 oommmeomtr ot Ar

Thurch  arganizatione. . wadtol ool aoall oo uBLC
formally examine the motives, methods, desree of  involvement
sitd  impact of wvaricus clergy and religiouz on the course of
reeas revolotions 2nd on the shaping of o own per E*Pflﬁﬂ"
of. and gelicies  toward. the governmente being undermined by
them, An appraissl of  theiv legal position onder cir own
Sedition and Revenue statutes iz clearly indicated.

fiz to the future of Hiczragus, the United Elotes
should  commit itz FTf toi a) the =limination of Ssndinizmo (im
Hicaraguz; and Cop C tal ac the zocial  and
moral esi] that it 15y by the inclusion of all of Nicaragua’s
citizsns - the dopzervabives, the Liberalz: the Somccistaz  and
the Metiona! aduerd - in  defining  that netion’s futwrsy o
foctering the demzcyatic proress  and politicsl  pluraliem  in
Nicarazue - as en interdependent part of the Central American
reaiont and di furthkering its vole in vesional  economic and
socrial  development.,  Whether  the  attainment of the first of
thece chjectives chould bo by political or miliary means iz 2
point  zbout which there iz debate,  Either ope is morslly

justifised., & pre erance must be adwen fto s politica
setilement but, unlesz it decisively vemoves fre Sandinists
resimey it iz no ~u} thian gt all.  (These whe e can
tolerate  the Sandinistas® if  they ... ® do such and =0 are
roszly faulty in their judzement. There will simply Be no

q
peace or  stebility in Central  America until and unless the
Sandinistas are remcved from the scened. At the same  hims, |
caution that a military sclution thei returnz Nic

ors of partizap ermics and  internicine bhellic oo Tfrﬁh atigns

i

is no more of a solution., Hone of the T"lettered" combebant
Jroups now  active there iz sufficiently convincing that it
wants angthing more than to launch itecelf into power,

—s

n this regard, 1 suggest that the United Statss chould opt
for 8 renewal of the  Shimpeon policy  iwhich serve
Hicaragua well for fifty years! and a Zentral American inot 3
peripkeral! sclotion  to the problem.  This means specifically
participating with and firmly supporting the Governmentz  of
Homduras, El Szlvader  and Guatemsla in & unified approach io
the resionzl Communist insurgencies thal face each of them. (]
conzider that the Gandinistas continue to e insurgents,
notwithstanding their estsblishment of a de facto, as  oppesed
to & de jure goeernment).,  The application of the Prechinev
Boctrine {implicit in the Clontsdora isitiative) dees not
apperr to be a viable eolution for the lona-term, and that s
the perspective we nesd to have,

Let me close thic statement with the comment that 1 rejnice
wow  that a correct senze of morality and a new commitment to
right principles have hasn reztored to the esecutive branch of
the United States gevernment. My returp ta this country in
mid~1977 caused me to some grave doubts shout where we wers
keading.  The chanze for the better brought about by PFreszident
Fezzan was long overdue. ‘hbent hy the falew senze of "guilt”
and timidity counselled on us by the left, &= they themselves
perpetrate horrors on oy iriende and neighbors, 1 am
FH”:“ded that thiz Precident can regain for America some of
Pro b ieteeeitee o gregdnges that o -noo ours. 1 hope

rderstand; az he wues, that expediency
cinonever veplace right principles. 1 suspect  that  history
will be very kind tc the adminictration of Ronald Y. Feagan.

Thank you.
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