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Carlos Garcia, President of the International
Baseball Federation saw Human Rights violations every
day he was in prison. Spent 1640 days of a 14 year
sentence for speaking against government.

International pressure and poor health got him out
after 4 years.

A. Sandinista seizing of children for education
in Cuba.

-—, Glenn Garvin, "Nicaragua Refugees Flood Costa
Rica," WashTimes, March 21, 1985, p. 1., Romero
claimed that four families in the village were forced
to turn over their children to be educated in Cuba.
Other refugees supported these allegations. Fifteen
year old Dennis Castro was solicited by the
Sandinistas for a free education in Cuba.

B. .Allegations of torture of religious figures
Fred Dicker, "Villagers' Catalog of Carnage,"”

New York Post, March 15, 1985, p. 3. Reports
om individuals of torture:

Bayardo Antonia Santeliz: 28 years old,
evangelistic pastor from Leon. May 1932 I was
at a religious meeting with four others. Tied
to a pillar in house, doused w/gasoline. Three
burned to death, he lived when fire burned
through rope. Visibly scarred.

Fidellia Maradiaga Lopez: 51, Nurse. FSLN
troops tied to a horse. Fired bullets, horse
dragged boy off. Repeated a second time. (no
word on fate of youth)

Rosendo Blandon Quinterro: 40, Was told that he
could not work unless he joined Sandinistas.
Peasants who resisted were killed. One of his
friends was shot about 1000 feet from his home.
Sandinistas would not allow burial of the body,
which was left to rot. Blandon fled.

Sarita and Oscar Kellermann were at the
synagogue in Managua when the Sandinistas
fire-bombed it in 1979. FSLN took their money
and businesses. Left in 1930. Graffiti on her
home and synagogue said "Jews--out of Nicaragua”
Kellermann stated that the PLO provided $12
million to the Sandinistas.
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I thank you all for being here today tao underscore our national recognition of
human rights.

The degree of freedom in our country is something of which Americans are
rightfully praud. Unlike many other countries which find their cohesion in
cultural and social traditions, the citizens of our country find their unity and

their heritage in the liberty that is shared by people with diverse cultural
backgrounds.

When Americans think about the nature of human rights, we begin with what
Abraham Lincoln called "the definition and axioms of free society contained in
the Declaration of Independence.” Well, that testament of liberty declares that
all men are created equal and are endowed by their Creatar with inalienable
rights. To secure these rights, it states "governments are instituted among men
deriving their just powers from the consent of the governed." Well, those waords

reveal the meaning of human rights and our philosophy of liberty that is the
essence of America.

Sometimes we in free countries forget the richness of that precious

possession. Our human rights are respected, so our freedom is almost

indivisible -- invisible, I should say. There are no walls, no troops ar guns
to prevent us from traveling. There are no guards at our churches ar spies in
our congregations., And there are no censors at the newspapers or universities,

People who live in tyranny, however, can see freedom much more ¢learly. It
shines like a candle in the midst of darkness, and America's freedom shines
through a world of stormy seas, giving hope to tens of millions of people for a
better way of life,

As Americans, it's our responsibility to speak out against blatant affronts
to human rights. Yes, we must and we will speak out against the incarceration
of Soviet dissidents in psychiatric wards, against the barbaric persecution of
the members of the Bahai faith in Iran, against the racial injustice of the

apartheid system in South Africa, and against the persecution of the Cathalic
Church and the Solidarity labor movement in Poland.

Just a personal note aof regret: It's particularly unfortunate that Solidarity
leader Lech Walesa, who has been awarded the Nobel Peace Prize for his valiant
efforts to achieve peaceful reconciliation within Poland feels that he cannot

leave his own country to accept that prize out of concern that he would not be
permitted to returnh.
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We cannhot believe in human rights and ighore the activities of death squads

in some Central American countries, the persecution of the churches and to the
Miskito Indians in Nicaragua, and the resurgence of repression against national
and religious groups in the Sov1et Union, including Jews, Baptists, Lithuanian

Catholics, Central Asian Moslems, and even members of the Russian Orthodox
clergy.

We will, of course, maintain a strong defense, but an equally potent weapon
against tyranny is to proclaim the truth. I think one of our qreat failings has
been permitting leftist dictatorships to seize the initiative in the
international debate. The adversaries of freedom allaocate enormous resources to
promote their brutal systems and propagate blatant lies. Butf we in the
gemocracies, in comparison, have spent far too little to offer the world our
message of democracy, human rights, and truth.

To turn this situation around, I've made supportive democracy a central goal
of American foreign policy. And, specifically, to correct these communication
gaps, we 3are sighificantly expanding the international broadcasting capabilities
of the United States. We are strengthening operations of the Voice of America,
Radio Free Europe, Radio Liberty, and we're establishing Radio Marti to
communicate directly with the Cuban peaple.

Saint John told us, “Ye shall know the truth and the truth shall make you

free.* Well, in many countries peaple aren't even allowed to read the Bible. It
is up to us to make sure the message of hope and salvation gets through.

You know -~ I should have bBrought it with we, although maybe sowme of you have
seen it -- but I have 8 little book, about that big, and about that thick, that
contains a verse or two, printed in small type in that little thing, from the
Bible. It was smuggled out of Russia and was finally delivered to me as an
example of what they do just to try and cling to their faith and belief, that
when someone has a Bible, they then take just a verse so that everyone can have
at least some words -- a few words of the Scripture and in something that can he
easily hidden. And that, when we think of our own freedom, makes it very
gvident.

I've done something else -- I have to interject here, although this is not an
occasion for humor. But I've had a kind of a2 hobby lately of collecting by way
of dissidents stories that are told behind some of those iron curtains and those
iron walls by the people themselves, showing their own cynicism about the system
under which they're forced to live. And one recently that I heard had to do
with three dogs that were having a conversation: an American dog, a Polish dog,
and a Russian dog. And the American dog was telling them about how, well, he
barks and that in our country his master gives him some meat. And the Polish
dog says, "What's meat?" [Laughter] And the Russian dog says, "What's bark?"
{Laughter]

But seripusly, all of us who live in freedom are linked in spirit with those

brave men and women being persecuted for demanding their rights or struggling to
establish democracy.

With us today in the front rows and on stage are a number of courageous
individuals who've suffered for their belief in human rights and democracy.
They come from countries which differ markedly from each other, and yet they're
all heroes of the same cause. Their devotion to political and religious
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liberties unites them as it unites all of us who are committed to the freedom of
manking.

I note with sadness and concern that one hero not with us today, Dr. Andrei
Sakharov, is reported to be seriously i1l. This good and courageous man has
struggled for years on behalf of human rights, and he's now hanished to the city
of borki -- supposedly free; he just can't leave Borki. It's my hope that in

the name of humanity the Soviet autharities will permit this noble individual to
live his life in freedom and dignity.

In honoring these heroes today, we proclaim our confidence that good and
decent people will triumph over evil. Dictatorships can pass away. On the
right we've seen it happen in recent years, in Spain, in Portugal, in BGreece, in
Argentina. On the left, totalitarian ideclogies that brutalize human beings to
rebuild mankind into that which it is not are destined to fail. Totalitarianism
on the left, just like Nazism before it, will be disgarded by a disgusted

humanity. Much depends on us, but we can be confident that the tide of history
is indeed running on the side of freedom.

This month marks the anniversary of two milestones in mankind's journey to
freedom. December 153th is the 192d anniversary of our Bill of Rights. And 35
years ago, recoiling from the horror and the destruction of World War II, on
December 10th the United Nations adopted the Universal Declaration of Human
Rights. Those of us who went through that terrible conflict saw the Declaratian
as an important international standard, something that could help build a better

world. Well, today we reaf-firm our commitment to the ideals expressed in the
Declaration.

To commemorate these advances in freedom, I am declaring December 10th Human
Rights Day, the week beginning December 10th as Human Rights Week, and Decembgr
15th Bill of Rights Day. Let this be a call to action for all Americans. MWe
must rededicate gurselves to respect at home for those fundamental human rights
which form the basis of our self-definition as a people and a nation. We must
also assure those brave men and women struggling for democracy around the warld
that we will be true to ourselves by supporting our common cause.

1 thank you very much. God bless all of you, and with that said, I will sign
the declaration.

Note: The President spoke at 11:06 a.m. at the signing ceremony in Room 450
of the 0ld Executive Office Building,
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By the President of the United States of America
A Proclamation

On December 15, 1791, our Founding Fathers rejoiced in the ratification of
the first 10 amendments to the Constitution of the United States -~ a Bill of
Rights which has helped guarantee all Americans the liberty we so cherish.

One hundred and fifty-seven years later, on December 10, 1948, the United

Nations adopted the Universal Declaration of Human Rights, an effort aimed at
securing basic human rights for the peoples of all nations.

Amgricans have long honored the gift of liberty. So it is with glad hearts

and thankful minds that on Bill of Rights Day we recognize the special benefits
of freedom bequeathed to posterity by the Founding Fathers. They had a high
regard for the liberty of all humanity as reflected by Thomas Jeffersonm when he
wrote in 1787, "A bill of rights is what the people are entitled to against
every government on earth." In this century alone thousands of Americans have
laid down their lives on distant battlefields on Europe, Asia, Africa, and in
our Western Hemisphere itself in defense of the basic human rights.

When the Universal Declaration of Human Rights was adopted by the United

Nations bBeneral Assembly in 1948, Americans hoped that the Jeffersonian vision
was about to be remlized at last. The Universal Declaration, it was believed,
would embody the consensus of the international community in favar of human
rights and individual liberty. And the United Nations, it was further thought,
would serve as the instrument through which the observance af human rights by
governments would be enforced by the international community.

Thirty-five years after the adoption of the Universal Declaration, it is
clear that these hopes have been fulfilled only in part. Nevertheless, the
Universal Declaration remains an international standard against which the human
rights practices of all governments can be measured. Its principles have become
the basis of a number of binding international covenants and conventions. At
the United Nations, it has served to strengthen the arguments of those
governments which are genuinely interested in promoting human rights.

5till, the fact remains that even as we celebrate Bill of Rights Day and
Human Rights Day, human rights are freguently violated in many nations. In the
Soviet Union, for example, brave men and women seeking to promote respect for
human rights are often declared mentally i1l By their government and
incarcerated in psychiatric institutions. In Poland, the free trade-union
movement Solidarity has been brutally suppressed by the regime. Throughout
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Eastern Europe and the Baltic States, the rights of workers and other basic
human rights as the freedom of speech, assembly, and religion and the right of
self-determination are denied. This same tragic situation also occurs just 90
miles off our southern coast. In South Africa the apartheid system
institutionalizes racial injustice, and in Iran the Bahai people are being
persecuted because of their religion. And, in Afghanistan and Southeast Asia,
toxic weapans, the use of which is outlawed by international conventians, are

being utilized by foreigh occupation forces against brave peoples fighting for
their freedom and independence.

As Americans recall these and other human rights violations, we should
reflect on both the similarities and the differences between the Bill of Rights
and the Universal Declaration of Human Rights. Both great human rights
documents were adopted in the aftermath of a bitter war. Both envision a
society where rulers and ruled are bound by the laws of the land and where
government rests on the consent of the governed, is limited in its powers, and
has as its principal purpose the protection of individual liberty.

Yet while the Bill of Rights was adopted by a Nation in which free
institutions already flourished, many af the countries which adopted the
Universal Declaration of Human Rights lacked free institutions. 8ince human
rights are the product of such institutions as a free press, free elections,
free trade unions, and an independent judiciary, it is not surprising that
formal adherence to the Universal Declaration by governments which suppress
these institutions has resulted in no real human rights gains.

By puosing as champions of human rights, many governments hope to disguise
their own human rights abuse. It was with special pleasure that I noted the
recognition offered by the Nobel Peace Prize to Lech Walesa for his real efforts
on behalf of human rights in a country where the government speaks only of the
illusion of human rights.

Human rights can only be secured when government empowers its people, rather
than itself, through the operation of free institutions. Because cur Fpunding
fathers understood this, we are blessed with a system of government which
protects our human rights. Today, let us rededicate ourselves to respect these

rights at home and to strive to make the words of the Universal Declaration a
living reality for all mankind.

Now, Therefore, I, Ronald Reagan, President of the United States of America,
do hereby proclaim December 10, 1983 as Human Rights Day and December 15, 1983,
as Bill of Rights Day, and call upon all Amgricans to observe the week beginning
December 10, 1983 as Human Rights Week. During this period, let each of us give
special thought to the blessings we enjoy as a free people and renew our efforts
to make the promise of our Bill of Rights a living reality for all Americans
and, whenever possible, for all mankind.

In Witness Whereof, I have hereunto set my hand this 9th day of December, in

the vear of our Lord nineteen hundred and eighty-three, and of the Independence
of the United States of America the tuo hundred and eighth.
Ronald Reagan

[Filed with the Office of the Federal Register, 4:54 p.m., December 9, 19831
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SECTION: International News
LENGTH: 82 wards
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KEYWORD: Foreign Briefs

BODY:

The Bahai Information Office of France says that two Bahais were killed in
Iran during February and March, bringing the number of Bahais executed over the
past six months to 18.

The office said in a statement Wednesday that there had been a "wave of

arrests" of Bahais in January and February and that a recent inquiry shows that
707 Bahais are imprisoned in Iran,

The Bahal faith was founded in 1863 by Hossein Ali Nouri. The Islamic
republic of Iran is predominately Shiite Maoslem.
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LENBTH: 215 words

HEADLINE: BAHA'IS AT U.N. BODY DEPLORE HUMAN RIGHTS SITUATION IN IRAN
DATELINE: GENEVA, MARCH 7

KEYWORD: EAHA'I

BODY:

A BAHA'I OBSERVER TO THE U.N. HUMAN RIGHTS COMMISSION TODAY ACCUSED THE
TEHRAN GOVERNMENT OF CONDUCTING A REMORSELESS CAMPAIGN OF PERSECUTION ABAINST
THE FAITH'S 300,000 MEMBERS IN IRAN.

'TO DATE A TOTAL 140 BAHAI'S HAVE BEEN SUMMARILY EXECUTED IN IRAN, AND A

FURTHER 54 HAYE REEN EITHER MURDERED ... OR HAVE DIED MYSTERIOUSLY IN PRISON, OR

HAVE SIMPLY DISAPPEARED,' GERALD KNIGHT OF THE BAHA'I INTERNATIONAL COMMUNITY
SAID IN A SPEECH.

SINCE THE 43-NATION BODY'S LAST SESSION, THESE VIOLATIONS HAD CONTINUED

UNABATED ‘IN AN OFFICIAL CAMPAIGN OF PERSECUTION S0 REMORSELESS AND S0

ALL-EMBRACING THAT IT HAS BEEN DESCRIBED BY MANY INDEPENDENT OBSERVERS AS
'RELIGIOUS GENOCIDE,' HE SAID.

'THEY HAVE BEEN IMPRISONED, TORTURED AND EXECUTED, DENIED JOBS AND EDUCATION
AND DEPRIVED OF THEIR HOMES AND POSSESSIONS,' HE ADDED. THEIR HOLY PLACES HAD
BEEN DESECRATED AND DESTROYED, AND FINANCIAL ASSETS SEIZED BY THE GOVERNMENT.

A SPECIAL U.N. INVESTIGATOR REPORTED TO THE COMMISSION LAST MONTH THAT THE

IRANIAN GOVERNMENT HAD FAILED TO RESPOND TO HIS APPEAL LAST AUGUST ON BEHALF OF
32 BAHA'IS SENTENCED TO DEATH.

EIGHT OF THESE HAD SINCE BEEN EXECUTED, KNIGHT SAID, AS WELL AS A FURTHER SIX

WHOSE SENTENCES HAD NOT BEEN MADE PUBLIC, THE MOST RECENT DURING THE
COMMISSION'S CURRENT SESSION.
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HEADLINE: A RIGHTS REVIEW POINTS TO GAINS IN LATIN REGION
BYLINE: By BERNARD GWERTZMAN

, Special to the New York Times
DATELINE: WASHINGTON, Feb., 13

BODY:
The State Department, in an annual review, has found continuing deprivation
and abuses of human rights in most countries around the world. But a senior

gepartment official asserted that the most important trend consisted af
improvements in Latin America.

Elliott Abrams, Assistant Secretary of State for Human Rights and
Humanitarian Affairs, said at a news conference today, ‘‘Worldwide, I think I

would say that the only significant overall trend is the trend toward
improvement in the Western Hemisphere.'!'

'‘In the last five years, I think, we are now up to nine countries that have

gone from military dictatorship to democracy,'’ he said. ''Zero countries have
gone from democracy to dictatorship.'’

Ninth Annual Study

This was the ninth annual volume of human rights findings since such a report
was first mandated by Congress in 1976, It has grown over the years from an
gxamination of human rights practices only in countries that received American
foreign aid, to a worldwide study of the status of human rights in 164
countries. Its 1,453 pages cover nat only foreign aid recipients, but also
Communist governments and other friendly and unfriendly countries that do not
get foreign aid,

The reports that were likely to receive the most attention dealt with the

situation in E1 Salvador, where the Administration continues to seek major
increases in foreign aid, and Nicaragua, which it is trying to undermine hy
securing aid faor the anti-bovernment rebels.

It said that while '‘human rights abuses remain a central issue in El
Salvador, there has been substantial progress in the last year.''

Substantial Drop Cited

It said political killings '‘are now substantially lower than in the past.''

The report said the rate per month had dropped from 800 in 1980 to 46 in the
last half of 1984. '‘'In contrast to the situation in the past, there is no
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credible evidence to suggest that violence against civilians is now even tacit
Government policy.''

''As far as can be determined, the majority of alleged civilian deaths
stemming from military operations were actually guerrilla combatants,'' it said.

However, some rights group were gquick to criticize some sections of the
report, particularly those dealing with E1 Szlvadar.

On Nicaragua, the report said that the Government ''continued to tighten
Sandinista control aver Nicaraguan society and to intimidate the remaining
opposition.’' It guoted from the Permanent Human Rights Commission, an
independent group, as finding that the Managua Government was respansible for
‘'the deaths of a number of detained persons in 1984'' - it cited six cases -
and had carried out ''systematic physical and psychological abuse and torture. '

The report said the Roman Catholic Church, once supportive of the Sandinistas,
was now ''increasingly disenchanted.''

The repaort found that in Guatempala, a country whose human rights abuses were

sharply criticized in past studies, ''sighificant steps’'' were taken last year
"'to return the country to demacratic rule.'' It said that ''overall human
rights conditions improved.''

The State Department found that the human rights situation in some key
countries, such as Chile and Peru, was aggravated by terrorist activities.

Pinochet's Gtate of Giege

In Chile, under the army general, President Augusto Pinochet, the report

said, the Government imposed a state of siege ''to curb growing terrorism and to
control delinguency and violent protesters.''’

"‘However, the same authority was used against nonvioclent political

dissenters as well,'' it said. The state of siege, it said, had ''resulted in
numerpus violations of internationally-recognized human rights and a general
deterioration of human rights practices.''

In Peru, the report said, the rise of terrorist activity has had ''a
seriously disruptive effect on the political life of the country.''

"*An upsurge of terrorist violence in mid-1984 appeared to provoke a
cuorresponding campaign of security faorce counterviolence,'' it said.

"'The fact of a rising death toll and widespread brutality was
indisputable,'' it said.

The report noted that the Peruvian Government had disputed charges of

purported abuses made by international and local human rights spokesmen, and was
pften uncooperative in dealing with them. Peruvian officials have regularly
asserted that they werg in compliance with accepted standards of human rights.

Chile a Big Disappointment

Mr. Abrams said Chile '‘was the greatest disappointment'' because a movement
toward a returh to democracy ‘‘has been stalled and the degree of political



PAGE 12
{c} 1985 The New York Times, February 14, 1985

repression has grown during the year.'’

The Soviet Union and 311 of its Warsaw Pact allies were found to have
committed many violations of human rights. ''Saoviet performance in the realm of
human rights fails to meet accepted international standards,'' the report said.
"'The regime's common response to efforts to exercise freedom of expression is
to incarcerate those concerned in prison, labor camp, or psychiatric haspital.''

Mr. Abrams said there was a new crackdown last year in the Soviet Union on
Jews and Protestants.

In Iran, the report said, there has been ''improvement in the past two
years,’'' although '‘serious abuses'' are continuing.

It singled out Iran's persecution of the Bahai religion. The report said

that at least 29 Bahais in custody were killed in 1984 and that 750 or more
remained in prison.

'*Although many abuses continue, conditions have improved over the immediate
postrevolutionary period,'' it said. The report said that Iranian authorities
dllowed, besides Moslems, Jews, Christians and Zoroastrians to practice their
religions. But since the Bahai religion is not recognized, ''Bahais have

suffered severe persecution since the revolution, mainly Government-directed and
aimed at the religious leadership.''

Some Concern Over China

In China, the report noted that although it was contrary to official Chinese

policy, ''there have been numerous reports of coercive pirth control practices,
including forced abortions and sterilizations.''

‘*Another apparent result of the Government's effort to curb population

growth has been a revival of the traditional practice of female infanticide,'!
it said, although senior Chinese officials condemn it and say it is not
widespread.

In the Philippines, an American ally facing insurgencies and political
opposition, the report said ''there continued to be serious human rights

vinlations in 1984, particularly in areas affected by the Communist
insurgency. '’

It said there were many well-founded reports of ''harassment of civilians;

arbitrary arrests, detentions, and disappearances; instances of torture;
unlawful searches and seizures; and summary executions or ‘salvagings' of
suspected insurgents and insurgent sympathizers.''

Although the Government has ordered investigations and urged respect for

civilians, ''few within the military are seriously punished for abusive
actions,'' the report said.

guestion on South Korea

The repaort said that in South Korea, despite guarantees of freedom and human

rights, they were '‘abridged'' in practice. It noted that the maintenance of
tight security in that country had ''brought charges that dissent and peaceful
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opposition political activity are suppressed, and to many Koreans the degree of
legitimacy of the Government of President Chun Doo Hwan is open to question.''

It said that politicians and newspapers '‘'who publicly criticize the

bovernment are aware that there are limits beyond which they may be subject to
some form of government action.''

Uganda was cited as a country where ''grave human rights viglations

occurred'' last year, '‘including large numbers of extra-legal killings and
detentions on the one hand by insurgents and on the other by military.'!

The trend back toward the return af law that had been evident in 19823
“‘underwent very serious sethacks in 1984,'' it said,

Human rights groups were quick to find fault with some aspects of the report.

A statement issued by Americas Watch, the Helsinki Watch, and the Lawyers
Committee for International Human Rights said that of the individual country
repaorts it reviewed in this year's volume, most provided '‘credible and
comprehensive coverage of human rights conditions around the world.''

But the statement said the report on E1 Salvador was '‘'so thoroughly flawed
that it tends to discredit the entire document,'’

''In marked contrast to ather country reports, including many describing
countries friendly to the United States, the report on El Salvador goes to

extraordinary lengths to minimize continued gross violations of human rights by
that bavernment.''

It said the State Department had minimized human rights abuses in E1 Salvador

and that this had done a disservice to the cause of human rights because
American influence was thereby '‘squandered,''’

'*It is evident that political considerations also entered into the writing

of the reports on Guatemala and Nicaragua, with abuses played down in the farmer
case, and exaggerated in the latter.

"'With respect to El Salvador, Guatemala, and Nicaragua, the country reports

have more the characteristics of propaganda for the Reagan Administration
policies than the qualities of even-handed human rights reporting,'' it sald.

SUBJECT: Terms not available
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iXISM

itself as regards the distinction between natural and
artificial machines, the former manifesting a techno-
logic of which consciousness remains the essential and
nonduplicatable trait.

Yet concern about the “mentality” of machines in
contemporary thought is symptomatic of the sociocul-
tural meaning that the man-machine has acquired in
post-industrial societies on the threshold of automation.
The technical superiority of the machine, by trans-
forming mere efficiency into a human ideal, has set
in motion a convergence between itself and man which
tends, on the one hand, to lift the robot to a sort of
sub-human role, and on the other, to assimilate man
to the machine not only in the biological or psycho-
physiological sense, but also in relation to his values
and conduct. Such an invasion of man’s private world
by criteria typical of automata has provoked, under-
standably, a reaction which raises the problem of how
far his nature may be equated with that of the machine.
The golem, which in sixteenth-century Yiddish folklore
was envisaged as a beneficent servant of man, has
spawned in our own time a numerous progeny of
“mechanical creatures” about whose intentions we are
far less confident. The obsessive leitmotiv, so popular
in science fiction, of human civilization being threat-
ened by a robot takeover, would seem thus to betray
symbolically a widespread fear of the automatization
of life; for the menacing robot rival is actually man
himself perceived in a depersonalized future shape.

In conclusion, the man-machine idea may be said
at present to occupy a strategic and fateful position
at the confluence of several disciplines and traditions:
in neurophysiology and psychology it is above all a

fecund empirical hypothesis of indefinite promise to -

research; in philosophy, it is a speculative option in
the attempt to resolve the body-mind problem; in
technology, it expresses the demiurgic goal of master-
ing our environment by the mechanical maximation
of our limited powers; and as a theme in sociology
and the imaginative arts. it most often conveys the
malaise of dehumanization in modem culture, and
conjures up fantasies that put in doubt the survival of
man’s authentic self.

BIBLIOGRAPHY

George S. Brett, Hisiory of Psychology. ed. R. S. Peters
(London. 1962: New York. 1963). John Cohen, Human
Robots in Muyth and Science (London, 1966: South
Brunswick, N.J., and New York. 1967). K. Gunderson, Men-
tality and Machines (Garden Citv. 1971). Heikki Xirkinen,
Les Origines de la conception moderne de "'Homme-Machine
(Helsinki, 1960). F. A. Lange, The History of Materialism
{New York, 1950; original German edition, 1865). Leonora
C. Rosenfeld, Irom Beast-Muachine to Man-Machine: Animal

Soul in French Letters from Descartes to La Mettrie {(New
York, 1941). Aram Vartanian, Diderot and Descartes: A Study
of Scientific Naturalism in the Enlightenment (Princeton,
1953); esp. Ch. IV; idem, La Mettrie’s L' Homme Machine:
A Study in the Origins of an Idea, critical edition with
an introductory monograph and notes (Princeton, 1960).

The translations for Descartes are by the author of the
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MARXISM

Marxism like Christianity is a term that stands for a
family of doctrines attributed to a founder who could
not have plausibly subscribed to all of them, since some
of these doctrines flatly contradict each other. Conse-
quently any account that professes to do justice to
Marxism must be more than an account of the ideas
of Karl Marx even if it takes its point of departure
from him.

As a set of ideas one of the remarkable things about
Marxism is that it is continually being revived despite
formidable and sometimes definitive criticisms of its
claims and formulations. For this and other reasons,
it cannot be conceived as a purely scientific set of ideas
designed “to lay bare the economic law of motion of
modern society” (Preface to first edition of Capital)
and to explain all cultural and political developments
in terms of it. There is little doubt that Karl Marx
himself thought that his contributions were as scientific
in the realm of social behavior as Newton's in the field
of physics and Darwin’s in biologv. But there is no
such thing as a recurring movement of Newtonianism
or Darwinism in physics or biology. The mark of a
genuine science is its cumulative development. The
contributions of its practitioners are assimilated and
there is no return to the original forms of theories or
doctrines of the past.

The existence of Marxism as a social and political
motement inspired by a set of ideas, sometimes in open
opposition to other movements. is further evidence that
we are dealing with a phenomenon that is not purely
scientific, For such a movement obviously goes beyond
mere description or the discoverv of truth. That its
normative goals may in some sense be based upon
descriptivé truths, i.e., not incompatible with them,
may justify using the term “scientific” at best to differ-
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entiate these goals from those that are arbitrary or
impossible of achievement.

Marxism has often been compared with, and some-
times characterized as, a religion with its sacred books,
prophets, authoritative spokesmen, etc. But this is not
very illuminating until there is agreemeut abont the
nature of religion, a theme which is even more ambig-
uous and controversial than that of Marxism. Nonethe-
less there are some important features which Marxism
shares with some traditional religions that explain at
least in part its recurrent appeal despite its theoretical
shortcomings.

Marxism is a monistic theory that offers an explana-
tory key to everything important that occurs in historv
and society. This key is the mode of economic produc-
tion, its functioning, the class divisions and conflicts
it generates, its limiting and, in the end, its determining
effect upon the outcome of events. It provides a never
failing answer to the hunger for explanation among
those adversely affected by the social process. That the
explanations are mostly ad hoc, that predictions are
not fulfilled, like the increasing pauperization of the
working class, that important events occur that were
not predicted like the rise of Fascism, the emergence
of a new service-industry oriented middle class, the
discovery of nuclear technology—are not experienced
as fatal, or even embarrassing, difficulties. Just as belief
that everything happens by the will of God is compati-
ble with whatever occurs, so belief in the explanatory
primacy of the mode of economic production and its
changes is compatible with any social or political oc-
currence if sufficient subsidiary hypotheses are intro-
duced. That is why although Marxism as a social and
political movement may be affected by the events and
conditions it failed to explain (like the latter-day afflu-
ence of capitalist society), as a set of vague beliefs it
is beyond refutation. In the course of its history, now
more than a century old, few, if any, Marxists have
been prepared to indicate under what empirical or
evidential conditions they were prepared to abandon
their doctrines as invalid.

A second reason for the recurrence of Marxism in
various guises—there are today existentialist Marxisms
and even Catholic Marxisms—is that its theories are an
expression of hope. Marxisms of whatever kind all hold
out the promise, if not the certainty, of social salva-
tion, or at the very least, relief from the malaise and
acute crises of the time. Whether the future is con-
ceived in apocalyptic terms or less dramatically, it is
one with a prospect of victory through struggle, a vic-
tory that will insure peace, freedom, prosperity, and sur-
cease from whatever evils flow from an improperly
organized and unplanned society, dominated by the
commodity producing quest for ever renewed profit.

MARXISM

The third reason for the recurrence of Marxism is
a whole series of semantic ambiguities that permit
Marxists to appeal to individuals and groups of demo-
cratic sentiment despite the fact that Marxists often
direct savage and unfair criticisms against nonsocialist
democracies. The growth of democratic sentiment and
the allegiance to the principle of self-determination
in all areas of personal and social life are universal
phenomena. They are marked by the fact that almost
every totalitarian regime seeks to pass itself off as one
or another form of democracy. Marxists, for reasons
that will be made clearer below, are the most adept
and successful in presenting Marxism as a philosophy
of the democratic left, despite the existence of ruthless
despotisms in the USSR and Red China, and other
countries that profess to be both socialist and Marxist.
Although the existence of these two dictatorial regimes
and of other avowedly Marxist regimes in Eastern
Europe creates some embarrassment for those who
identify the Marxist movement with the movement
towards democracy, the terrorist practices of these
regimes are glossed over and explained away. They are
represented either as excesses of regimes unfaithful to
their own socialist ideals or as temporary measures of
defense against enemies of democracy within or with-
out.

Finally there are certain elements of truth in Marx-
ism that, however vague, explain some events and some
facets of the social scene that involve the growth of
industrial society and its universal spread, the impact
of scientific technology, the pressure of conflicting
economic class interests and their resolution. Although
not exclusively Marxist, these insights and outlooks
have been embodied in the Marxist traditions. They
function to sustain by association, so to speak, the more
specific Marxist doctrines in the belief system of their
advocates. Although they are generalized beyond the
available evidence, they bestow a certain plausibility
on Marxist thought when other conditions further their
acceptance.

This brings us to the important and disputed question
of what constitutes the nature of Marxism. What are
the characteristic doctrines associated with the Marxist
outlook upon the world? For present purposes we are
distinguishing Marxism and its variants from the ques-
tion of what Marx and Engels really meant. Histori-
cally, this question is by far not as significant as what
they have been taken to mean. Marx like Christ might
have disowned all of his disciples: it would not affect
how their meaning has been historically interpreted
and what was done in the light of that interpretation.
It may be that in the future there will be other inter-
pretations of what Marx really meant and that even
today there are several esoteric views of his thought
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VIIL, 297). Despite the hypothetical possibility of a
capitalist triumph, the victory of communism was
declared to be inevitable in consequence of the inevi-
table war for which it was preparing. The Soviet Union
and all its communist allies must consider itself to be
in a state of undeclared defensive war against the
aggression being hatched against it; Communist Parties
abroad must have as their first political priority “The
defence of the Soviet Union”’—which sometimes led

“to difficulties with workers who struck industrial plants

in capitalist countries manufacturing goods and muni-
tions for the use of the Soviet Union.

The doctrine of the inevitability of armed conflict
between the democratic countries of the West and the
Soviet Union undoubtedly played an important role
in Stalin’s war and postwar policy. Even though Great
Britain and the United States were loval allies in the
struggle against Hitler, the war had to be fought with
an eye on their capacity for the subsequent struggle
against the Soviet Union. This led to an extensive
development of Soviet espionage in allied countries
during, and especially after, the war; the expansion of
Soviet frontiers; the establishment of a communist
regime by the Red Army in adjoining territories; and
a political strategy designed to split the Western alli-
ance. Although aware of the development of nuclear
weapons, Stalin was skeptical about their capacity for
wholesale destruction, and remained steadfast in his
belief in the inevitable victory of communism through
inevitable war.

Nikita Khrushchev, who by outmaneuvering Bul-
ganin, Malenkov, and Beria, succeeded Stalin, had
a far greater respect for the potential holocaust in-
volved in nuclear war. Although he spurred on the
development of Soviet nuclear power, he revived the
notion of “peaceful coexistence,” a theme originally
propounded by Lenin in an interview with an Ameri-
can journalist in 1920, and periodically revived for
propaganda purposes since. But what was highly sig-
nificant in Khrushchev’s emendation of the doctrine,
was his declaration that although the final victory of
world communism is inevitable, world war was not
inevitable; that it was possible for communism to suc-
ceed without an international civil war. This recog-
nized the relatively independent influence of techno-
logical factors on politics, and created an additional
difficulty for the theory of historical materialism.

The second important political development since
the death of Stalin has been the growth of communist
polycentrism, and the emergence of Communist China
as a challenge to Soviet hegemony over the world
communist movement. Communist “polycentrism”
meant the weakening of the centralized control of the
Russian Communist Party over other Communist
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Parties, and the gradual assertion of political inde-
pendence in some respects by hitherto Communist
Party satellites. For the first and only time in its history
the American Communist Party officially declared
itself in opposition to Soviet anti-Semitism. After
Khrushchev's speech exposing Stalin's terrorism, it has
become impossible for Communist Parties to resume
the attitude of total compliance to Kremlin demands.
The degree of independence, however, varies from
country to country—the Italian Cominunist Party
manifesting the most independence and the Bulgarian
Communist Party the least.

The strained relations between Communist Yugo-
slavia and the Soviet Union and especially between
Communist China and the Soviet Union—all invoking
the theory of Marxist-Leninism—are eloquent and iron-
ical evidence that some important social phenomena
cannot be understood through the simple, explanatory
categories of Marxism. After all, war was explained
by Marxists as caused by economic factors directly
related to the mode of economic production. That one
communist power finds itself not only engaged in
military border skirmishes with another, but actually
threatens, if provoked, a war of nuclear annihilation
against its communist brother-nation, as spokesmen of
the Soviet Union did in the summer of 1969, is some-
thing that obviously cannot be explained in terms of
their common modes of economic production. Once
more nationalism is proving to be triumphant over
Marxism.

mr

The third interpretation of Marxism may be called
for purposes of identification, “the existentialist view”
according to which Marxism is not primarily a system
of sociology or economics, but a philosophy of human
liberation. It seeks to overcome human alienation, to
emancipate man from repressive social institutions,
especially economic institutions that frustrate his true
nature, and to bring him into harmony with himself,
his fellow men, and the world around him so that he
can both overcome his estrangements and express his
true essence through creative freedom. This view
developed as a result of two things; first, the publica-
tion in 1932 of Marx’s manuscripts written in 1844
before Marx had become a Marxist (on the other two
views), which the editors entitled Economic and Philo-
sophic Manuscripts, and second, the revolt against
Stalinism in Eastern Europe at the end of World War
IT among some communists who opposed the theory
and practice of Marxist-Leninism. Aware that they
could only get a hearing or exercise influence if they
spoke in the name of Marxism, they seized upon several
formulations in these manuscripts of Marx in which
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he glorifies the nature of man as a freedom-loving
creature—a nature that has been distorted, cramped,
and twisted by the capitalist mode of production. They
were then able to protest in the name of Marxist
humanism against the stifting dictatorship of Stalin and
his lieutenants in their own countries, and even against
the apotheosis of Lenin.

Independently of this political motivation in the
reinterpretation of Marx, some socialist and nonsocial-
ist scholars in the West have maintained that the con-
ception of man and alienation in the early writings
of Marx is the main theme of Marx’s view of socialism,
the aim of which is “the spiritual emancipation of
man.” For example, Eric Fromm writes that “it is
impossible to understand Marx’s concept of socialism
and his criticism of capitalism as developed except on
the basis of his concept of man which he developed
in his early writings” (Marx’s Concept of Man [1961],
p. 79). This entails that Marx’s thought was understood
by no one before 1932 when the manuscripts were
published, unless they had independently developed
the theory of alienation. Robert Tucker’s influential
book, Philosophy and Myth in Karl Marx (Cambridge,
1961), asserts that the significant ideas of Marx are to
be found in what he calls Marx’s “original Marxism”
which turns out to be ethical, existentialist, anticipa-
tory of Buber and Tillich, and profoundly different
from the Marxism of Marx’s immediate disciples. How
far the new interpretation is prepared to go in discard-
ing traditional Marxism, with its emphasis on scientific
sociology and economics as superfluous theoretical
baggage alien to the true Marx, is apparent in this
typical passage from Tucker:

Capital, the product of twenty years of hard labor to which,
as he [Marx] said, he sacrificed his health, his happiness
in life and his family, is an intellectual museum piece for
us now, whereas the sixteen page manuscript of 1844 on
the future of aesthetics, which he probably wrote in a day
and never even saw fit to publish, contains much that is
still significant (p. 233).

Another source of the growth of this new version
of Marxism flows from the writings of Jean-Paul Sartre
and Maurice Merleau-Ponty, especially the former’s
Critique de la raison dialectique (Vol. 1, 1960) in which
despite his rejection of materialism and his exaggerated
voluntarism, Sartre seeks to present his existentialist
idealism as ancillary to Marxism, which he hails as “the
unsurpassable philosophy of our time” (p. 9).

For various reasons, detailed elsewhere, this third
version of Marxism is making great headway among
radical and revolutionary youth that have disparaged
or repudiated specific political programs as inhibiting
action. Among those who wish to bring Marx in line

with newer developments in psychology, and especially
among socialists and communists who have based their
critiques of the existing social order on ethical princi-
ples, the existentialist version of Marx has a strong
appeal.

The theoretical difficulties this interpretation of
Marxism must face are very formidable. They are
external, derived from certain methodological princi-
ples of interpretation and from textual difficulties; and
internal, derived from the flat incompatibility of the
key notions of existential Marxism with other published
doctrines of Marx, for which Marx took public respon-
sibility. Of the many external difficulties with the in-
terpretation of Marxism as a philosophy of alienation,
three may be mentioned.

L. The theory of alienation according to which man
is a victim of the products of his own creation in an
industrial society he does not consciously control, is
a view that was common coin among the “true” social-
ists like Moses Hess, Karl Griin, and others. It was not
a distinctively Marxist view. Even Ralph Waldo
Emerson and Thomas Carlyle expressed similar senti-
ments when they complained that things were in the
saddle and riding man to an end foreign to his nature
and intention.

2. In the Communist Manifesto Marx explicitly dis-
avows the theory of alienation as “metaphysical rub-
bish,” as a linguistic Germanic mystification of social
phenomena described by French social critics. Thus
as an example of “metaphysical rubbish,” Marx says,
“Underneath the French critique of money and its
functions, they wrote, ‘alienation of the essence of
mankind,” and underneath the French critique of the
bourgeois State they wrote ‘overthrow of the suprem-
acy of the abstract universal’ and so on” (Riazanov
edition; English trans. London [1930], p. 59).

3. If Marxism is a theory of human alienation under
all forms and expressions of capitalism, it becomes
unintelligible why, having proclaimed the fact of
human alienation at the outset of his studies, Marx
should have devoted himself for almost twenty years
to the systematic analysis of the mechanics of capitalist
production. The existence of alienation was already
established on the basis of phenomena observable
whenever the free market system was introduced.
Nothing in Capital throws any further light on the
phenomenon. The section on the “Fetishism of Com-
modities” (Capital, Vol. I, Ch. L, Sec. 4) is a socjological
analysis of commodities where private ownership of
the social means of production exists, and dispenses
completely with all reference to the true essence of
man and his alienations of that essence. What Marx
calls “the enigmatic character” of the product of labor
when it assumes the form of a commodity is the result




of the fact that social relationships among men are
experienced directly by the unreflective consciousness
as a natural property of things. The economic “value”
of products that are exchanged is assumed to be of
the same existential order as “the weight” of the
products.

This results in the fetishism of commodities which
is compared to the fetishism of objects in primitive
religion in which men fail to see that the divinity
attributed to the objects is their own creation. Or to
use another analogy, just as what makes an object
“food” ultimately depends upon the biological rela-
tionships of the digestive system, and not merely upon
the physical-chemical properties of the object, so what
makes a thing a “commodity” depends upon social
relationships between men, and not merely on the
physical characteristics of what objects are bought and
sold. Marx’s analysis here is designed to further his
contention that men can control their economic and
social life and should not resign themselves to be ruled
by economic processes as if they were like natural
forces beyond the possibility of human control. The
Marxist analysis is used here to argue for the feasibility
of a shorter working day and better conditions of work.

The “internal” difficulties that confront the existen-
tialist interpretation of Marx are grave enough to be
considered fatal in the absence of a politically inspired
will to believe.

1. The doctrine of “alienation™ runs counter to
Marx’s scientific materialism. Its religious origins are
obvious in the idealistic tradition from Plotinus to
Hegel. It is inherently dualistic since it distinguishes
an original “nature” of man separate from its alienated
manifestations to which men will someday return.

2. It even more obviously violates the entire histori-
cal approach of Marxism which denies that man has
a natural or real or true self from which he can be
alienated. Marx maintained that by acting upon the
external world, nature, and society, man continually
modifies his own nature (Capital, Eng, trans., I, 198),
that history may be regarded as “the progressive modi-
fication” of human nature, and that to argue that so-
cialism and its institutional reforms are against human
nature—one of the oldest and strongest objections to
the Marxist program—is to overlook the extent to
which the individual with his psychological nature is
a social and therefore historical creature. Many of the
difficulties of the view that Marxism is a theory of
alienation and a social program liberating man from
his alienation are apparent as soon as we ask: From
what self or nature is man alienated?, and then com-
pare the implications and presuppositions of the re-
sponse with other explicitly avowed doctrines of Marx,
The attempt by Tucker to distinguish in Marx between
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a constant human nature-—productive, free, and self-
fulfilling—and a variable human nature—alienated in
class societies—attempting to save the doctrine of
alienation, fails to explain how it is possible that man’s
constant nature should come into existence, according
to Marx, only at the end of prehistory, only when the
classless society emerges. In addition, Marx like Hegel
repudiates the dualism between a constant and variable
human nature to the point of denying that even man’s
biological nature is constant.

3. In Marx’s published writing, where psychological
phenomena are mentioned that have been cited as
evidence of Marx’s belief in the importance of the
doctrine of alienation, despite his refusal to use the
early language of alienation, Marx explains these
phenomena as a consequence of private property in
the instruments of production. But in his early Eco-
nomic-Philosophical Manuscripts (written before 1847),
he asserts that alienation is the cause of private prop-
erty. This would make a psychological phenomenon
responsible for the distinctive social processes of capi-
talism whose developments the mature Marx regarded
as having causal priority in explaining social psycho-
logical change.

4. The concept of man as alienated in the early
manuscripts implies that alienated man is unhappy,
maladjusted, truncated, psychologically if not physi-
cally unhealthy. It does not explain the phenomenon
of alienation which is active and voluntary rather than
passive and coerced. Marx himself was alienated from
his society but hardly from his “true” self, for he
undoubtedly found fulfillment in his role as critic and
social prophet. From this point of view to be alienated
from a society may be a condition for the achievement
of the serenity, interest, and creative effort and fulfill-
ment that are the defining characteristics of the psy-
chologically unalienated man. Marx’s early theory of
alienation could hardly do justice, aside from its in-
herent incoherences, to Marx’s mature behavior as an
integrated person alienated from his own society.

5. The existentialist interpretation of Marxism makes
it primarily an ethical philosophy of life and society,
very much akin to the ethical philosophies of social
life that Marx and Engels scorned during most of their
political career. Nonetheless this ethical dimension of
social judgment and criticism constitutes a perennial
source of the appeal of Marxism to generations of the
young, all the more so because of the tendencies both
in the Social-Democratic and, especially, in the Bol-
shevik-Leninist versions of Marxism to play down, if
not to suppress, the ethical moment of socialism. In
the canonic writings of these interpretations of Marx-
ism, socialism is pictured as the irreversible and in-
escapable fulfillment of an historical development and
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“Marxism,” declares Sartre, “is the unsurpassable phi-
losophy of our time,” but only because he interprets
it in such a way as to make it immune to empirical
test. Holding to it, today, therefore, is not a test of
one’s fidelity to truth in the service of a liberal and
humane civilization, but only a measure of tenacity
of one’s faith,
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MARXIST REVISIONISM:
FROM BERNSTEIN TO
MODERN FORMS

Historicarry, “Revisionism” was the name given to
the main heresy which arose in European, and particu-
larly German, Marxism and Social Democracy in the
time of the Second International (1889-1914). Its origi-
nator was Eduard Bernstein, who also gave the most
systematic exposition of its theoretical content. The
main thesis of this theory was that the catastrophic

collapse of capitalist society, predicted by Marx, was
unlikely to take place; from this it followed that Social
Democrats should alter their political strategy away
from revolutionary and towards evolutionary methods.
After the October Revolution and the emergence of
Moscow as the center of World Communism, Revi-
sionism lost most of its original content, degenerated
into a term of abuse, and was largely superseded by
other pejorative labels. Only after the Second World
War, with the appearance of new divisions in the
World Communist Movement, did Revisionism regain
any consistent meaning. Still remaining a term of
abuse, it was used by the soi-disant “orthodox” Marxists
to qualify those of their opponents who could at all
plausibly (if sometimes unjustly) be embarrassed by the
accusation of accommodation with bourgeois society
or its extension, imperialism. Even here, however,
consistency was not long maintained. With the emer-
gence of Sino-Soviet differences into a full-scale politi-
cal and ideological dispute, not only did the Chinese
accuse the Russians of “Revisionism” on the grounds
of compromise with imperialism, but Soviet ideologists,
who normally accepted this meaning of the word
(without, of course, admitting that it could apply to
themselves), also described the doctrines of Mao Tse-
tung and his followers as “left” Revisionism.

By the 1890’s German Social Democracy was in a
position to offer both the institutional stability and the
ideological rigidity which are the necessary soil on
which any heresy must be bred. These two aspects of
German Social Democracy were closely linked. As an
institution, it had grown inside, but isolated from,
German society of the time; the revolutionary ideology
maintained and justified the isolation. Bernstein’s per-
ception that certain points of the analysis of society
contained in the ideology were apparently at variance
with reality therefore had serious implications for the
German Party as a whole. In 1890 the adoption of the
Erfurt Program by the SPD (Sozialdemokratische Partei
Deutschlands) crystallized its ideology as revolutionary
Marxism, and provided a canon of theoretical ortho-
doxy. At the same time the Party’s organizational suc-
cess in a generally prosperous economy enabled its
leaders to forget the contradiction between their revo-
lutionary doctrine and their increasingly reformist
practice. It took a man as uncomfortably honest and
persistent as Eduard Bernstein to remind them of this
contradiction. His views first reached the public in a
series of articles in the Neue Zeit in 1896-98, and were
presented in book form under the title Die Voraus-
setzungen des Sozialismus und die Aufgaben der Sozi-
aldemokratie in 1899 (trans. as Evolutionary Socialism,
1909). Although the systematization of these views
possibly owes more to Bernstein’s critics than to him-
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Bolshevik coup (November 1917) a new sort of social
reality appeared, which the Party had not anticipated,
namely, the spontaneous creation of the “Soviets,” that
is, not well defined “councils” of delegates consisting
of laborers, peasants, soldiers. They assumed different
prerogatives, depending on the situations and circum-
stances, in the absence of representative legal and
established institutions. The two factions of social de-
mocracy, Bolsheviks and Mensheviks, though claiming
the same program and proclaiming the necessity of a
sovereign “Constituent Assembly,” were bitterly op-
posed to each other on the granting of power to the
Soviets, in which the Bolsheviks finally won a substan-
tial majority.

After November 1917 the more radical social demo-
cratic ideology soon became the Soviets” specific ideol-
ogy, and because of its wish to maintain power, the
politically victorious party gradually relinquished the
essential features of its previous program. It idealized
the worst circumstances after making a virtue of ne-
cessity, and set up as lasting models the temporary
measures of expediency that were enforced contrary
to principles previously announced. It was to be the
new ideology decreed by the so-called dictatorship of
the proletariat, actually effected by the party which
monopolized the totality of power.

A rapid transformation was achieved in the course
of the civil war which broke loose after the military
coup had proclaimed “power to the Soviets.” All the
freedoms inscribed in the Party’s program, the rights
of man and the rights of the people, universal suffrage,
democracy, and a parliament, and a fortiori, the end
of the army and the police, etc. became nothing more
than historical and literary memories. The Constituent
Assembly met on January 5, 1918 with the Bolsheviks
in a minority, and was dissolved the next morning by
force. The single party in power assumed the label
“Communist Party” in 1918 and decided on a new
program to be drawn up by Bukharin and Lenin; it
was adopted by the Eighth Congress of the Party in
1919. Approximatelv from that time on, the terms
“Communist” and “Soviet” became synonymous, and
the official ideology of the regime consists in justifying
by code and propaganda all the practices contrary to
the Party’s theories but dictated by circumstances in
order to support and perpetuate the new power.

While Lenin was alive, the ideologv of Soviet com-
munism flowed chieflv from his personal views with
various changes at times, from his new articles, his
speeches, and his books. However, an ever deepening
abyss occurs between theory and practice; ideas more
or less well argued remain academic, whereas actions
constitute reality whose expression becomes in effect
the actual Soviet ideology. Lenin’s Marxism, already

adapted to specifically Russian conditions, takes on an
original character by underscoring certain disputable
or challenged ideas, or by accentuating in any case,
nonessential ones borrowed from Marx and Engels.

More particularly, between the two Russian revolu-
tions of 1917, Lenin developed and formulated theories
of the State considered simply as the instrument of
domination by the propertied classes. He maintained
that the advent of the proletariat to power, in reality,
the dictatorship of his party, which he identified as
the “conscious avant-garde” of the proletariat, would
determine by itself the withering away of the State,
that is to say, the progressive extinction of the bu-
reaucracy, of the police, and of the army, supplanted
by the benevolent, direct administration of the people.
All public offices being elective and all office holders
being subject to recall at any moment by their electors,
what would follow would be the disappearance of all
class superiority, of all privilege, of all parasitism, and
the realization of this masterpiece of Lenin’s plan, as
the supplement to the Party’s program, would finally
attain the realization of the anarchistic ideal.

However, during the course of a half century or
more, reality has continued to belie the fiction; the
Soviet State far from withering away has continued
to grow in power, attaining an omnipotence never
before known in history; the professional bureaucracy,
the secret police, and the army as a vocation compose
the strongest apparatus of coercion the world has ever
seen. Distinctly separate from the people, a stranger
to the nation, the single Party retains exclusively all
the political and economic privileges, controlling the
State as its private property while the utopia on its
books remains inseparable from the communist ideol-
ogy (cf. Lenin, The State and Revolution, Petrograd
[1918]; countless editions in all languages).

The government defines itself as being the “dictator-
ship of the proletariat,” contradicting the theory of
the withering awayv of the State until its extinction,
and Lenin did not fear declaring that the dictatorship
signifies “unlimited power depending on violence and
not on law.” He repeated time and again that “the
scientific acceptance of the dictatorship is nothing
more than a power which can provide no limits, that
no law nor absolute rule can restrain, and which is
based specifically on violence” (On the History of the
Dictatorship, in Lenin’s Works, 3rd ed., Moscow [1937],
Vol. 25).

Moreover Lenin was to recognize that his Party,
once it was in complete command of the State and
of the means of production, was in the hands of a real
“oligarchy,” namely, the Central Committee and its
Politburo, with the power to decide everything and
to subordinate the many organizations called “soviets”
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of class distinctions”; now, “so long as there will con-
tinue to be urban workers and peasants, there will be
different classes, and consequently there will be no
integral socialism.” At the same time he judged that
“the dictatorship of the proletariat is the extension of
the proletarian class’s struggle in new forms.” On an-
other occasion he would say that socialism is “book-
keeping.” But he would agree that “our attempt to
pass immediately to communism has rewarded us with
defeat. . . .” He confessed that “we have thought it
possible . . . to pass directly to the construction of
socialism,” and he stated elsewhere that “we have been
vanquished in our attempt to bring about socialism by
assault.” Thus communism and socialism, at this stage
of his reflection, were interchangeable ideas. And at
the end of an ill considered policy, which tended to
ruin the stages of social evolution, he proposed
“abandoning the immediate construction of socialism
in order to fall back on state capitalism in many eco-
nomic matters.” Thus socialism, communism, and state
capitalism coexist intermingled with a problematic
ideology.

In speaking of state capitalism as defining the “new
economic policy” (abbreviated as NEP), Lenin in 1921
put an end to the preceding economic policy which
he called “war communism.” But among the leading
ideologists of the Party an obscure debate and contro-
versy arose as to whether the NEP was to be considered
a form of state capitalism or state socialism, with no
conclusive result. For the soviet “intelligentsia,” after
Lenin’s death in 1924, the terms socialism, war com-
munism, and state capitalism amounted to an uncertain
and very confused doctrine,

The disturbed period which followed brought no
clarification; on the contrary, when the leaders of the
Party became increasingly and actively hostile to tra-
ditional religions, taunting, repressing, and persecuting
them mercilessly, thev soon saw to it that an atheis-
tic substitute for religion was systematically instituted,
namely, the cult of Lenin’s personality; they are both
the officiating priests and beneficiaries of that materi-
alistic cult. After various crises, in the course of which
the major ideas imposed on the population were those
selected from the works of Lenin, complicated by
contradictions and uncertainties, a new order of ideas
was framed and steadily imposed under the banner of
“Leninism,” namely, the views of a new leader, Stalin.
The verbal similarities remain deceptive.

The term “Leninism”™ was not in use in Soviet Russia
under Lenin, who would not tolerate it, for he claimed
that his doctrine was simply “Marxism.” By “Marxism,”
of course, he meant his particular interpretation of it,
which was sharply disputed by socialists of other
tendencies. The two main factions of the Party, strug-

gling with each other for the succession to Lenin,
elaborated Leninism in contradictory ways, each
claiming to be the true continuators of Lenin. This
system implies the myth of Lenin’s infallibility and
developed into a sort of complex theology with its
dogma, mystique, and scholasticism; as a new ideology,
it was not only soviet but ecumenical, since it was
propagated in all countries by the Communist Interna-
tional (Comintern) and by many auxiliary public and
secret organizations with branches throughout the
world.

Stalin first formulated the Leninist creed (after
Lenin’s burial), then the first catechism, Principles of
Leninism (Moscow, 1926), and the articles of faith,
Questions on Leninism (Moscow, 1926). Subsequently,
having decreed that Leninism was “the Marxism of the
age of imperialism,” Stalin deemed it necessary to
establish a link with Karl Marx. The expression
“Marxism-Leninism” was adopted to stand for the body
of Stalin’s judgments and aphorisms; it is known outside
the Soviet Union as “Stalinism.”

The ideology of Marxism-Leninism, that is to say,
Stalinism, reflects the mass of empirical measures de-
creed by Stalin in order to maintain and perpetuate
himself in power as long as possible. From the verbal
heritage of Marxism and Leninism the ideology retains
the outer husk of the words in defiance of the kernel;
it invokes the word which kills at the expense of the
spirit which gives life. The socialist phraseology per-
sisted while the exploitation of man by man increased
even to a greater degree than in any Western capitalist
country. The international revolutionary preaching
continued; in 192+ Stalin predicted worldwide revolu-
tion, whereas in 1925 he was compelled to recognize
the facts when he definitely admitted the “stabilization
of capitalism.” Lenin, who understood the necessity
of the NEP, had stressed that it should be enforced
“seriously and for a long time”; Stalin suppressed it
at short notice remarking that Lenin had not said

““forever.” The right of nationalities to self-determina-

tion, to settle their own affairs (disposer d’eux-mémes),
including the right to break away from Russia, a right
about which Lenin had theorized for many years, was
definitely denied to ethnic groups who were subjected
to increasing national oppression, much worse than the
relentless political oppression and social and economic
exploitation from which all people under the com-
nnist oligarchy suffer,

Stalin’s “*Marxist-Leninist™ ideology assumed the
contrary of the thesis of Marx and Lenin in Stalin’s
claim that socialism could be attained in one country,
more exactly, Russia. In vain did Lenin write in 1918
that socialism is inconceivable for only one country,
“even less backward than Russia.” On this point he
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PRESIDENTTAL "REMARKS: DROPBY AT CONFERENCE ON RELIGIOUS LIBERTY
TUESDAY APRIL 16, 1985

Thank you very much. : -

- _ “_-_ ____ - ——_ _ -
.« - - - m. — —_ —_ e —

I am deeply honored to address this conference. I know _that o

é good many of you have come a long way to be here today,.and I
-know you have given greatly of your time, energy and concern.
~And I can only hope, as you do, that those now suffering around
7 the world for their beliefs will draw renewed courage from your

~work.

" The history of religion and its impact on civilization
cannot be summarized in a few days, never mind minutes. But one
of the great shared characteristics of all religions is the
distinction they draw between the temporal world and the

spiritﬁal world. All ieligions, in effecf, echo the words of the-
gospel of St. Matthew: "Render—therefore unto Caesar the things
which are Caesar's, and unto God the things which are God's."
what this injunction teaches u§ is that the individual cannot be
gntirely subérginate to the state, that there exists a whole
other realm, an almost mysterious realm of individual thought and
action which is sacfed, and which is totally beyond and outside
of state controlt

This idea has been central to the development of human
rights. Only in an intellectual climate which distinguishes
between the City of God and the City of Man -- and which

explicitly affirﬁs_the independence of God's realm, and forbids

any infringement by the state on its prerogatives -- only in such
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- a climate could the idea of individual human rights take root,

- = gfow, and even?:ually flourish. S - -

We -see this climate in all democracies, and in our own

polltlcal tradltlon. The founders of our republic rooted their

-~ - . e -

democratlc comm1tment in the bellef that all men "are endowed by

. their Creator with certain inalienable rights."™ BAnd so they

-

created a system of government whose avowed purpose was -- and

is ~- the protection of those God-given rights.

But, as all of g)u know only too well, there are many
political regimes toéay that completely reject the notion that a

man :or a woman can have Dgreater 1oyalty to God than to the

P

- state. Marx it eTrtrerr e Te Tt T re—hisx,
‘ hat ellglous belief would subvert bis W\*Y\_l}'}\\'\\r
maam- .,b,,v hewin Aifos

A the ruling’ party w-a-—bc-clalmyfor

/

Jief Sys s beore

1tsel¥’the attri :Ztes h1c¢ religious faléh aecrlbes to God

alone. . ﬁe—f&aal..aa:brt-e-r—*ei /
9({) Eritthe~dushi-cey=and-moraditys—f And so Marx declared religion an
enemy of the people -- a drug, an opiate of the masses. And

" Lenin said, "Religion and communism are incompatible in theory as
well as in practice . . . We must fight religion."

All of this illustrates a truth that I believe must be
re-understood: atheism is not an 1n01dentala“e'l{ewn@1tﬂﬁ_f conf b 4
comm nls just part of the pac g -—- it is)the package,ﬁ‘ d
Sovy ne'?‘i 3)\« (uéz_‘n_wt_.

In countries which have fallen under communist rule, it is

often the church which forms the most powerful barrier against e

L ‘-HO’V
Ma?n{letely totalltarlan system. And so, totalitarian regimes

gt s S
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always seek either to destroy the church or, when that/ is “ﬂ "'UWJ“

- < impossible, to subvert it. o &-J‘"M.\Q P“\Y(‘N

Sovietl Union,hwhere he church

- ‘——_——" - -

The Sov1etsl oo
hov, sev,

was immediately attacked by the —communlst revolutlon} | Gm————

- characterized their actions as me?ely defenéive.

In 1945, Joséf Stalin met with Haffy Hopkins, who had been
sent by Harry Truman to discuss various East/West problems. 1In
the middle of a talk about politics, Stalim~interjected the
follbwipg: In 1917, he said, the Russian communist party had
proclaimed the right of religious.freedom as part of their
political érogram. But, he said, the churches of Russia had
declared the Soviet government anathema, and had called on church

* members to resist the call of the Red Army. Now what could we

\
.do, said Stalin, but declare war on the church. He assured

Well, history has taught us that you can bulldoze a church
but you can't extinguish all that is good in every human heart.

And so, in spite of the dangers involved there are Christians

. +v P4 ™~ ¢ -F.....é rac‘f‘re $he ¢ A_-(" o
0&7: ;"ﬂ::‘:q- WOO’SKW'{’L@ Zsrﬁ / Sc(/t/e/ /\ajl
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tﬁroughoﬁt the communist world, and Muslims, and Jews, who

=

- continue to practice their faith. Some of them have been

imprisoned for their courage.

There is the late Valery Marchenko, who died in a Sov1et

'f Tprigpn hosp1ta1 a few short months ago. He was 37 years old a

#

scholar and a Christian who, at his most recent trial, said that
« 2l1 of his life he had tried to "serve goodness" which he g

considered to be his "Christian duty." There is Father

&

Gleb Yakunin, who was recently sent to Siberia for 5 years of -

-

internal exile. He is another prisoner of faith. And -~

)
3 -

J' Vladislav Rakay, recently jailed for helping to distribute bibles
(L; in Czechoslovakia. These are only a few of many.

Dr. Ernest Gordon, the President of an organization named

S

o

%

v

=

—ié CREED -- Christian Rescue Effort for the Emancipation of
\1:9 Dissidents -- noted that on a recent trip to Eastern Europe, he

spoke with a priest who had spent 10 years in prison. The priest

.asked him to deliver a message to the Wesj): there is a war going
on; it is not nuclear but spiritual. The—falloutof-the
*ét'(ﬁthETngEfézp_ﬂ, yToston—is=everywhe But Dr. Gordon added,

S "Although the fallout may be everywhere, we are reminded that God

too is everywhere and not even tyrannies can keep him out."

We in the United States have protested this terrible abuse
of people who are nothing less than heroes of the century. Most
recently, when Cdngressional leaders met in Moscow with Peemeen

(orerl >,

Gorbachev, House Minority leader Bob Michel brought along a list

)

of Baltic and Ukrainian prisoners of conscience. And the Council

on Soviet Jewry was magnificent in making sure that the
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congressional delegation did not leave without extensive data on f
' ¢‘fcn
g!guuszznggews in the Soviet Unionm, =~ - =

Religious persecution, of course, is not confined to Europe.

. We see it in Iran, whose 1eaders have declared virtua

war on the

- L3

‘Bahais We see it i Afghanlstan, ‘where the Sov1et5

reswf'«e.‘f“‘ Iereas; crue/ mmssuces. &gasnct o Srend, Mo
) And we see a variation on’ how to abuse
‘religious freedom in the Sandinista regime of Nicaragua. -- <¢gfahzf“
. E

In Nicaragua, the Sandinista regime. igs faced with a
politically active church—that -- although it supported the —
revolution -- is now considered a major obstacle to complete
totalitarian control. And so the Sandioistas are actively
attempting to discredit and split the church hierarchy. One area
to be watched, by the way: the Sandinistas, like all communist
regimes, are injecfing their ideology into the educational system
and havo>begun widespredd(%!.iiiﬂ? aﬁﬁoigns to indoctrinate
children and adults. But the Catholic Church is fighting to
maintain autonomy and keep this indoctrination out of church-run

schools.

~ This has not been resolved. Cuba solved the problem by
closing all private schools, including religious schools. So did
‘Ethiopia. |

) The general state of religious liberty in Nicaragua is
suggested by testimony from various sources, including refugees.
We recently learned of a pastor of the Evangelical Church in a
‘Nicaraguan town who told the Freedom Fighters that the

Sandinistas had threatened to send the 3,000 members of his

church to relocation camps. The pastor and his church members
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are now hiding out in caves and tempoiéry‘settlements in the

countryside. . -

May I interject here that stories like this are the reason

we are asﬁing Congress for aid to help the Freedom‘Fightérs, and.

ES 3

_ = I e e T - = -

= - - T -

to help the victims of_th; Sandinista regine.
The Sandinistas also harassed Jews. Two Nicaraguan
refugees, Sarita and Oscar Kellerman, have told-of thé
firebombing of their gynagogué by the Sandinistas -- and how they
wrote on the synagogué*and the Kellerman's home the words,
"Jews -- Out of Nicardgua."
When I think of Nicaragua these days, it occurs to me anew
that you can judge any new government, any new regime, by whether
or not it allows religion to flourish. 1If it doesn't, you can be

sure it is an enemy of mankind -- for it is attempting to ban

what is ﬁost beautiful in the human heart. ~

But we must not feel despair, because it is not appropriate
to the times. We are living in a dramatic age. Throughout the
wor}d, the machinery of the state is being used as never before
agaihs% relidious freedom <- but at .the same time, throughdut the
world, new groups of believers keep springing up. Points of
light flash out in tﬁe darkness, and God is honoréd once again.
Perhaps this is the greatest irony of éhe communist experiment:
the very pressure they apply seems to create the force, friction,
and heat that allow deep belief to once again burst into flame.

I believe that the most essentiai element of our defense of

freedom is our insistence on speaking out for the cause of

religious liberty. I would like to see this country rededicate
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itself wholeheartedly to this cause.- I join you in,yéur desire
that the Protestant churches of America, f@k Catholic Church, and -
the Jewish organizations remember the members of their flock who

are in prison or in jeopardy in other countries.

. _We are 6Gr—brothéfsiiié;§é;;, all of us. And fahgbe the
message will go forth, from this conference to prisoners of .
conscience throughout the world: "Take'heart, you have not been
forgotten. We, ybur brothers and sisters in God, have made your
cause our cause, and we vow never to relent until you have
regained the freedom that i; yéur birthright as a child of God."

' Thank you. God bless all of you.





