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CREED House 
310 S. Lee Street 
Alexandria, VA 22314 

Kharkov, Ukraine 
Soviet Union 

2 Corinthians 9,8-9-10-11-12-13-14-15 . 

I heartily thank the Lord for turning your hearts to 
this charity which you are doing, namely in helping where 
there is such a need. This is all done b y the Lord for 
our good, for it is the Lord Who touches the hearts of 
His children to do good things. Eph.2110. Such is writte n 
about the one to whom you are addressing and I have 
a l ready experienced."'Fsa1m 89110. I listen to your 
programs before dawn. If all that I receive comes from 
y ou then I am getting it . If it is from some other radio 
transmission, then you would probably be able to find 
out which one and pass on my gratitude . In any case , 
I would like to know where this gift comes from, from 
wh ich church. My gratitude is great and grateful is 
the one who has received with joy. Heb. 10134. May 
the Lord bless you. 1 Cor. 15158. 

3 March 1984 

Translator's note, 
* 1. In Russia, the Psalms are calculated differently, 

and this reference is probably Psalm 90110. 

2, There is no signature, only the name and address 
on the envelope. Though it is sent from the Ukraine, 
it is written in Russian. 
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Chile's Children 
Confront Injustice 

FOURTEEN-YEAR-OLD Viviana lives in one of San
tiago's many impoverished neighborhoods . Last 

spring she began attending meetings for youth leaders 
of the neighborhood day camp, a program organized by 
the parish for the community's children. In the meetings, 
she learns songs, activities and games in cooperation with 
others; and she learns how to help the younger children 
enjpy being together. 

This church-sponsored program is · unique in the 
neighborhood. Most of the parents and older brothers 
and sisters of Viviana's friends are without work. Because 
there is no unemployment insurance in Chile, no work 
means no money to go to school, to buy clothes, to pay 
for water and, often, to purchase food. When there is 
food. it goes first to the youngest in the family, so many 
of Viviana's friends go for several days at a time without 
eating. The church program helps them to _see that 
although they cannot yet do the things they would like 
to do with their lives, they do have a contribution to make 
to their community. 

Beginning in May 1983, people in the neighborhood 
decided to begin working to bring about change. They 
joined the growing number of Chileans who observe a 
national day of protest each month. On those days, many 
people bang their pots and pans, dramatizing that they 
are always empty. Some people march, some conduct 
fasts . some pray; most of the children stay home from 
school. and stores remain closed. These are some of the 
nonviolent methods that people have devised to demand 
an end to the military dictatorship. They want democracy 
and jobs now. 

The government has answered by breaking into their 
homes, beating them, arresting them, torturing and 
sending them into internal exile, and sometimes just 
shooting them. Yet they have continued to protest. 

Several organizations in Viviana' s neighborhood 
recently planned a march to express solidarity with miners 
who were on the 21st day of a hunger strike protesting 
illegal firings . The march also protested the continuing 
imprisonment of 40 people from the community who had 
broken into a supermarket to get food for their hungry 
families. 

Young people working with the day-camp program had 
scheduled a workshop for the same day as the protest. 
They came.in the morning as planned, but at lunchtime 
the workshop leaders announced a break because many 
of the participants ·wanted to go to the march. The leaders 
told Viviana and the others that they were welcome to 
remain at the meeting place. They warned that anyone 
who went needed to be prepared for the police's harsh 
treatment of demonstrators . 

Viviana and her friend Monica decided not to go. In
stead. they walked to the corner store to buy the bread 

!\member 21, 1984 1he. Cw16fi~ Ce.Yr\v..\'l'(j 

that Monica was supposed to take home after the 
workshop . Just as they had paid for their purchase. 
marchers began to come into the intersection near the 
store. At the same time. a busload of special police and 
several paddy wagons arrived. While the police shot tear
gas bombs into the crowd, the store owner forced the 
customers....:..including Viviana and Monica-out into the 
street because he was afraid the police would come in 
and wreck his place of business. 

The marchers began running in every direction, gasp
ing for breath, tears rolling down their faces . Monica 
and Viviana also ran. A paddy wagon screeched to a stop 
immediately behind them and a policeman jumped off 
the back, grabbing them both. They were dragged, 
fighting , to the vehicle. As the policeman opened the 
door, Viviana managed to pull herself free and fled, but 
Monica, held by her long hair, couldn't get away. 

Within half an hour. most of the young people had 
returned to the workshop. They wrote down the names 
of those they had seen shoved into the paddy wagons. 
and agreed to notify their families. Someone from the 
parish went to contact the Catholic Archdiocese's Human 
Rights Office. Since nothing more could be done then, 
lunch was served. 

Viviana could not eat . so she drew a picture and wrote 
on it that "Todiy I lived this with Monica.'' Drawing 

• . • helped ease her rage, but she 

--: -. Ut&JJ .&lNm still~ wanted hto ahsk hthde 
• . , _:,;;.,_ · , . .. · po1ceman w at s e a 

·:-~_ - - - --- c_~~, done-what any of them had 
. ~· . :· 

. . l( done-to. -b.e treated so. 
Event.ually one of the 
workshop leaders came and 
hugged her and insisted 
that she return to the games 
in the playground. Within 
half an hour, Viviana was 
again participating in the 
workshop. doing what she 
could do for herself and for 

.----- her friends. The next day. 

Jfoy Lo ~aw{ ,-,N.:~ 
~j,Jo)la. 

Monica and six other young 
people who had been taken 
bY. the police and held over
night were released without 
charges. 

Viviana represents the 
millions of innocent children in Third World countries 
robbed of their childhoods and forced by circumstances 
to take a leading role in confronting injustice. Programs 
like the day camp help young people understand that they 
do ·have important contributions to make-the gift of 
themselves in service and love to others. and the courage 
to recognize evil and injustice for what they are and to 
risk their lives to demand a change. Viviana ·s path will 
not be easy, since conditions in Chile are continuing to 
worsen. 

Evelyn Leith. 

l085 



Reinhold Niebuhr. 

r Versus Ni 
On Tragedy 
in History 

JOHN D. BARBOUR 

NOVEMBER 21. 1984 

H. Richard :\irlluhr. •• 

tegration and Imperialism: 
The Century 1953-1961 

Chile's Children 
Confront Injustice 

JAMES M. WALL 

NCC Reshapel 
Its Future \ 

Notes on American 
Sacred Music -



_________________ __, 

Documentation 
-4':V 

Hu01an Rights Violations in Cuba 
"Having designed a special program of obligatory political indoctrination, Cuban 
prison authorities have resorted to extraordinary brutality against those who · 
refuse as a matter of conscience to submit to such so-called rehabilitation 
programs." 

RICHARD SHIFTER 

AMBASSADOR KIRKPATRICK has in recent years 
clearly expressed the position of the United States on 

the phenomenon of "selective indignation," so common in 
United Nations pronouncements on the subject of human 
rights. What she has pointed out is that resolutions are 
adopted which condemn certain human rights violations or 
alleged human rights violations in the strongest possible 
terms while totally ignoring far more serious violations which -
take place in countries with regard to which the Unit~d Na
tions is willing to look the other way. As Ambassador 
Kirkpatrick has had occasion to note, one entire region 
which has been singled out for selective indignation is Latin 
America. • • 

. But even within Latin America, we have not applied a 
uniform standard. While criticism has been directed at cer
tain chosen countries, some of it justified and some un
justified, ~ne Latin American country, the country which is 
the most serious human rights violator of them all, has suc
ceeded in escaping scrutiny in United Nations forums. It is, • 
interestingly, one ·of the countries which comes closest to all 
the nations in the world in resembling the nightmare state 
described by George Orwell in his novel, 1984. The country 
to which I am referring is, of course ," Cuba. 

Selective indignation is, as we see it, not always the 
result of a particular political bias. It is often the consequence 
of our playing back, in this and similar forums, the themes 
which we have picked up from the media. Information in 
the media, though sometimes reflective of a particular 
political bias, is often influenced by the relative ease of ac
cessibility to reporters of the site of a news event. We thus • 
are furnished a great-deal of information_about human rights 
violations in countries which permit reporters, including un
friendly reporters, to enter freely and to file their dispatches 
without being subjected to censorship. We hear little or 
nothing about countries which severely restrict reporting 
generally and which will not allow any reporting that will be 
critical of the country involved and its government. 

The observations which I hav~ just made explain, for 
example, the difference in the discussion in this forum of 

. Chile as distinct from Cuba. My country is indeed concerned 
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about human rights conditions in Chile. We have said so 
repeatedly and will say so with the utmost clarity later in 
these proceedings. Nevertheless, as d~eply troubled as we 
are about recent developments in Chile, we believe tnat it is 
important to stress that any person dedicated to the human 
rights cause who.compares present-day conditions in Chile 
with present-day conditions in Cuba and who also projects 
future developme.nts in both places must agree that Cuba 
presents by far the bleaker picture. Harsh condemnation of 
Chile paralleled by complete silence on the subject of Cuba 

I nece,ssarily gives rise to the question of whether we are not 
guilty of hypocrisy . 

Cuba is now and has been for more than twenty-five 
years one of the world's most repressive totalitarian police 
states. Totalitarian control in Cuba serves not only as a 
straightjacket for the potential dissident, who is dep1ived of 
his rights to free expression and free association, :as set forth 
in the Universal Declaration of Human Rights .• Reaching 
beyond the dissenters, the repressive regime reaches • 
through its elaborat~ neighborhood monitoring system into 
every single home,' stirring fear in the most humble non
political citizen, who will not utter a word or engage in an act 
of which Big Brother might disapprove, lest the wrath of the 
state descend upon him. 

T h-e mecha~ism-through which the Cuban state ap
paratus reaches '.. into every home is known as the 
Neighborhood Committee for the Defense of the Revolu
tion. These committees constitute a network of block 
wardens, persons whose task is to watch the movement of 
people in their neighborhoods, to observe meetings, parties, 
to check whether citizens are listeni~g to foreign radio and 
television broadcasts and see what these citizens read and 
say. An elaborate ·system has been created for reporting by 
neighborhood committees to the central police authorities. 

Given Cuba's badly mismanaged economy, which has 
resulted in ration_ing of rice, beans, meat, clothing and 
shoes, as well as .severe housing shortages; and given the 
state's total control over job opportunities and education, 
Cubans are understandably afraid that an adverse report 

Catholicism in Crisis/ March 1985 
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from their block warden can severely interfere first with each 
family's day-to-day life , but beyond that, with the future op
portunities which heads of families as well as their children 
might have, both as to educational training that they might 
desire or the kinds of jobs that might be available to them . 

Further interfering with the daily lives of non-political 
families, the state l11akes every effort to discourage religious 
teaching and religious practices, including practices in the 
home. It insists that children participate in party indoctrina
tion programs, where these children are also taught to spy 
on their parents and friends . 

We are all well familiar with the fact that a good many 
governments maintain themselves in power by the use of 
force against political opposition . We also know that some 
governm~nts seek to maintain • themselves • through 
totalitarian control of practically all institutions. But very few 
have, as I indicated before , come so close to reaching into 
every home, peering, as it were, through every window, as 
has Castro's Cuba. 

Repressive measures against political dissenters are, as 
• we know, commonplace throughout the world . But even in 

this context, Cuba's approach differs from that of most other 
countries. Sentences against political dissenters are longer 
and their treatment is harsher than is the case elsewhere . 
Moreover, once a person's sentence has been completed, 
he is often kept in jail, occasionally to be given away by Fidel 

• Castro personally as an act of kindness to a foreign 
dignitary, almost in the style of medieval potentates. For ex
·ample, of the twenty-six political prisoners allowed to leave 
for the United States earlier this year , a total of twenty-one 
had been kept in jail more than one year beyond the expira
tion of their sentences . 

. As a .recent report by the Inter-Ame~ican Commission 
on Human Rights notes, political prisoners in Cuba include 
not only political activists but also journalists, writers and art
ists, as well as priests, clergymen and active members cif 
religious congregations. Having designed a special program 
of obligatory poiitical indoctrination , Cuban prison 
a·uthorities have. resorted to extraordinary brutality against 
those who refuse as a matter of conscience to submit to such 
so-called rehabilitation programs. These courageous per
sons, who have come to be known as "Plantados," intran
sigent prisoners, have experienced treatment which _also 
reminds us of the Middle Ages. Dressed only in their 
underwear, prisoners have . been squeezed into small cells 
which also serve as their toilet. The Inter-American Human 
Rights Commission reports the following as to the conditions 
under which Plantados were forced to live: 

There is a pattern to treatment: interruption 
of mail and visits, in some cases for years; defi
cient medical attention, especially since many of 
the prisoners were weakened by frequent hunger 
strikes and became chronically ill or invalids . . . 
poor ventilation and crowded cells; or alter
natively, long term incommunicado detention, at 
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times in rat:infested places; the deprivation of 
food as punishment and the withholding of 
medicine . 

The Commission continues; "Women Plantadas also 
complained of harsh treatment including coercion , incom
municado detention and deficient medical attention. Atten
tion is drawn to the 'tapiadas,' locked in hermetically sealed 
cells with welded doors with a slat at the bottom to pass 
through food ; hard labor on farms, threats and beatings ." 

Let me • amplify these conclusions of the Inter
American Human Rights Commission by reading from a 
personal account of one of the former prisoners who came 
to this country recently . Speaking of only one segment of 
the time he spent as a political prisoner, this man , Eugenio 
de Soso, a former newspaperman , reports the following on 
his experiences; • 

In 1977, I was a political prisoner kept at 
Combinado dei Este Prison in the province of 
Havana . I had been in prison for more than 17 
years already. One day , I was suddenly called 
·out_ of Combinado and taken to the State Securi
ty Headquarters in Villa Marista without being 
given a reason, for the move. Little did I know 
that I was about to undergo one of the most 
macabre arid inhumane episodes of the long list 
of mistreatments and tortures imposed upon me 
by the communist government of Cuba. 

At Villa Marista, I Was interrogated 
repeatedly regarding some information I was 
supposed to have passed on to the "counter-

27 

I 



revolutionary" exiles back in 1963. Their techni
ques to make me confess included: (1) constant 
threats that I was about to be shot; (2) totally false 
assertions regarding incriminating testimony sup
posedly given by other prisoners, friends of 
mine , against me; (3) isolation in a totally dark 
cell, naked , for days, where I was supposed to 
lose track of the day and night cycle; (4) involun
tary administration of hallucinogenic drugs in the 
food {finally, when I found a semi-dissolved cap
sule in the food, I stopped eating); (5) being kept 
in an anechoic chamber la "quiet" room with no 
echoes, where one could hear the sound of one's 
ow·n bloodstream rushing and where the slightest 
sound produced is multiplied many times in in
tensity) for prolonged periods of time, subjected 
to extremely loud sounds at irregular intervals. 

After my continued refusal to admit any sort 
of guilt and to incriminate my friends, they 
changed their tactics. I was then interviewed by a 
Captain who, in a rather civilized style, informed 
me that one of my daughters who lived in Texas 
had been allowed to come to Cuba to -visit me 
with my granddaughters whom I had not yet 
met. This unusual move was granted, he told 
me, as a gesture of mercy of the Castro govern
ment before my execution for sending secret in
formation to the enemies of the revolution a long 
time ago. My family , he tolci me, would come to 
Cuba by private jet. 

After a few days, I was taken to the barber 
and given clean clothes in preparation for the first 
visit with my daughter in more than 15 years. 
When I entered the ·room, instead of my 
daughter I found the same Captain who , in a 
profound and grave tone, informed me that 
there had been a terrible accident with the plane 
in which my family was coming and that my 
daughter and my granddaughters were all dead. 
Months later I was to find out that the accident, 
as well as the visit arrangement, had all been 
fabrications of the torturers ; but at that precise 
moment in Security Headquarters when I was 
told of the "tragedy," I did believe it. My reaction 
was. swift: I jumped and punched the Captain as 
hard as I could. I wanted to die . Needless to say 
that I was mercilessly beaten by the guards im
mediately. I was told that I would be shot next 
day in La Cabana fortress. 

That. night, I was taken out of Security 
Headquarters and driven through Havana in an 
easterly direction. At one point, I was forced to 
lie down on the floor of the car. Soon we arrived 
at our real destination: the National Psychiatric 
Hospital. 

The Psychiatric Hospital is one of the 

"jewels" of the revolution . It is a required stop for 
all foreign delegations who visit Cuba. The 
foreigners, of course , are not taken . to the 
Chamber of Horrors in which they put me, 
known officially as the Carbo-Serbia Ward . 
There is another ward , called the Castellanos 
Ward, which is just as bad . • 

Ther4? were about 80 men in this ward, all 
violently disturbed. The smell of urine and excre
ment was sickening. There would be brawls 
amorig the patients every so often , and beaten , 
bloody bodies had to be carted out. During my 
stay there , five patients were killed in brawls 
among themselves. 

My first encounter with group electro-shock 
treatments occurred one night when I saw a team 
of four men, directed by one man called Mederos 
who was dressed as a nurse, enter the ward . Six 
patients were grabbed and six rubber pieces were 
stuffed into their mouths . They were thrown to 
the floor in a row side by side to each other. Right 
there , on the floor, the electroden.vere applied 
to both sid~s·.of their heads, and shocks were 
given. Six bodies started to contort one by one. 
The next six were then captured by the orderlies, 
forced to lie down and the procedure repeated . • 
By then·, the floor was already running with 
urine , excrement and vomit. The shocks were 
applied to the temples of the patients, but to me, 
they applied most of the shocks to the testicles in
stead. I. received about 14 electroshocks -this. 
way. 

One day , some very young boys ·were 
brought into the ward. The oldest did not lo~k 
older than 16. They had been caught writing 
anti-government graffiti on some building · walls, 
and a "Judge of the People" declared that to do 
such a thing they must be insane and in need of 
psychiatric treatment. Before the day was over, 
all the boys were systematically gang-raped by 
more than 30 patients in the ward . To this day, I 
can hear their cries for h_elp and see their bloody 

. bodies as I stood by in impotent rage. Not a 
single staff member intervened. 

This nightmare, this terrible episode, lasted 
for five months . It took place , I repeat, in 1977 , 

• not at the be.ginning, but in the 18th year of the 
revolutionary government of Cuba. 

But even the worst kind of repression cannot totally 
extinguish the human quest for freedom . Even after 

• decades of totalitarian rule , there are individuals who have 
the courage at least to attempt to exercise human rights of 
which the Castro government has sought to deprive them. 

• Among them were five men who a few years ago tried to 
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organize an independent labor union . They were , of course, 
quic_kly arrested , were tried and then sentenced to death. 
Their death sentences were subsequently committed to thir
ty years imprisonment. According to reports. not only were 
the defendants sentenced to long prison terms, but their 
defense lawyers suffered a simila_r fate. So did one of the 

' judges who reportedly objected to the manner in which the 
case was being handled . Cuba's Minister of Justice , 
Oswaldo Dorticos, who had once served , by designation of 
Fidel Castro, as President of Cuba , committed suicide short
ly thereafter. 

I have offered these examples in support of the point I 
made at the outset. Cubs is not just another country govern
ed without the consent of the governed . It is not just an or
dinary dictato;ship. It is not even a totalitarian state on some 
East European model. It stands ; as a· violator of human 
rights, all by itself, guilty of degrading treatment of human 
beings which , as I said earlier, indeed approaches the 
nightmare depicted in the novel 1984. 

The United Nations system has expressed a special in
terest in human rights in Latin America. We urge this body 
to focus on the worst violations in this hemisphere , which 
take place in Fidel Castro's Cuba. 

Richard Shifter is Alternate . United States Representative to 
the 39th Session of the United Nations General Assembly, 
to which these remarks were made, December 7, 1984. He 
is currently serving also as U.S. Representative to the United 
Nations Human Rights Commission in Geneva. A practicing 
attorney in Washington , [).C. , Mr. Shifter haslong been ac
tive in the Democratic party in Maryl~nd. 

Oversight 

In printing Father Oswald von Nell-Breuning's 
account of his role in the drafting of the encyclical 
Quadragesimo Anno, in the "Documentation" 
section of our February "1985 issue. we Jailed to 
mention that the article. which originally appeared • 
in German, was translated by John Doebele of 
Chicago . We regret the oversight. 

Catholicism in Crisis/ March 1985 

"Mark Falcoff is a very thoughtful and 
competent observer of Latin America. He 
has written a first-rate series of essays • 
that present n~w ari~ provocative ideas ... :' 

Ambassador Robert S. Strauss, member, 
Kissinger Commission on Central America 

Small Countries, 
Large Issues 
Studies in U.S.-Latin American 
Asymmetries 
Mark Falcoff 
Focusing on Cuba, Uruguay, El Salvador, Nicaragua, 
and Chile, the author analyzes the:asymmetries-or 
great discrepancies of power-that characterize U.S .. 
relations with these countries . .The book explores 
those "gray areas" where national power is often a 
matter more of perceptions than of actuality. 
126 pages, $5.95 paper, $14.95 cloth 

Humanism and Capitalism 
A Survey of Thought on 
Morality and t~e EcQnomic Order 
Bernard Murchland • 
Examining the anticomrnercial bias in the writings of classical 
humanists in England and America, Murchland criticizes 
contemporary humanists for relying too heavily on premodern 
canons of criticism. • 

"Bernard Mu.rchland has made ail important contribution to 
the task of btidging the commercial arts to the liberal arts. This 
task is of high priority in our universities today." 

Professor john Houck, University_ of Notre Dame 

62 pages, S3.95 paper 

~ AMERICAN ENTERPRISE INSTITUTE 

~ 1150 Seventeenth Street, N.W. 
Washington, D.C .. 20036 

• For postage and handling, add 1 O percent of total; 
minimum charge $2, maximum $10; no charge on prepaid 
orders. • 

- • For information on orders, or t,o expedite service, call toll 
free 800-424-2873; in Washington, D.C. area, call 862-5869. 

• Prices subject to change without notice 
• Payable in US. funds through US. banks only. 
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~HOLICISM 
IN CRISIS 

Two Dollars 

A Journal of Lay Catholic Opinion 
VOLUME 3; NO. 4 "Distinguish in order to unite" 

Robert Royal . . 

Toward Consensus 
Revising the Bishops' first Draft 

• Michael Novak :-
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FACT SHEET: TRENDS IN CHARITABLE GIVING 

I Giving ReJches Record Peaks 

- Total giving in 1983 was $64.9 billion, a number greater 
than the national budgets of two thirds of the world's 
countries. 

- Between 1980 and 1983 giving increased by almost $17 billion 
- and this does not include the donation of in-kind 
contributions. 

- 1983 marked the third consecutive year that the increase in 
giving was higher than the inflation rate. 

- Real growth of contributions is much greater beyause of 
lower inflation. 

- Contributions out performed forecasts made for charitable 
contributions in Chemical Bank 1 s 1981 Giving and Getting 
study. 

- Corporate contributions have been increasing - even when 
corporate profits were done in 1982. 

- The 1983 United Way Campaign, was not only a record year, 
but the best in 27 years. President Reagan helped to kick 
it off on national television. 

- Sources of Charitable Giving - 1983 
- 83% from individuals 
- 7% bequests 
- 5.3% foundations 
- 4.8% corporations 
- very often contributions are absorbed by corporate budgets 

other' than the corporate contributions budgets and is not 
reflected in these figures. 

- Recipients of Charitable Giving - 1983 
- religious giving at almost half at (47.8%) (up 1. 4% from 

1982) 
- health 14.1% (up .2% from 1983} 
- education 13.9% (down .3% from 1983) 
- social services 10.7% (up .2% from 1983) 
- arts and humanities 6.3% 

Education, health and social · services were the major 
recipient areas from non-individual givers 

- Business is more carefully placing priority on true areas of 
need for their contributions. 

WASHINGTON, D.C. 20500 
TELEPHONE: 202-4~.676 I 
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- The Chamber of Commerce found in a 1983 survey that 
substantial increases in private sector initiatives were 
seen in 1981-1982. Most notable were programs in the areas 
of economic development, education, and employment/tr?-ining 
- the three focus areas of the President's Advisory Council 
on PSI. 

- Better management, improved focus and accountability has 
become important goals for many non-profit organizations. 

- As corporations get more involved in analyzing the inner 
workings of non-profit organizations they are finding more 
opportunities for in-kind contributions - such as 
management, marketing, materials, resources and technical 
expertise. 

TRENDS IN S~.ALL BUSINESS COMMITMENT TO PSI* 

There are approximately 14 million small businesses in the 
nation (with 11-200 employees). This represents 98% of the 
total businesses and 50% of the nations work force, and 
recently two-thirds of the countries new jobs. Over 600,000 
new firms are created each year. 

A majority (79%) of small businesses feel corporations have 
some obligation to meet the needs of their communities rather 
than leave such support exclusively to government or 
non-profit organizations. .. . 

A majority (89%) of top executives volunteer in their 
communities. The example, set by senior management, sets the 
tone for employees. 

Over half of companies see benefits such as increased 
visibility and image, improved employee morale, and ease in 
hiring new employees. Over 75% agree that voluntarism is good 
for the bottom line. 

Small businesses are a major potential resource to work 
closely with non-profit organizations since they can quickly 
respond to a commitment from the top. 

Small businesses, like their larger counterparts, often view 
community support primarily in the more traditional terms of . 
philanthropy, as opposed to the more innovative sharing of 
company resources and expertise. 

(*from Mutual Benefit Life Survey) 
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It was an hour before dawn, and, except for. the sentries, only two men in the 
company were awake: Corporal Abe Geller, bent over his prayer book, and C11p
tain George O'Connor, who was looking over the field of battle and trying to 
figure out the best places to position his troops for the coming battle. 

When Abe was finished praying, the captain said, "Go to the chow truck and 
get a cup of coffee." 

"Thanks, Captain," said Abe, "but today is Yorn Kippur. It is our holiest day 
and a fast day, and I won't eat until sundown.;, __ _ 

"You mean to say you're going to fast the day we break into Seoul?" asked the 
captain. ·_-

The lad from the Lower East Side grinned. "I figure I've got enough calories 
packed away for at least twenty-four hours, and I won't miss it," he said. 

Unfortunately, the Marines ran into a lot of trouble during the battle of that 
first day, trying to drive into Seoul. Along about sundown, Captain O'Connor's 
men were inching their way across a field with dead North Koreans all around. 
However, one of the enemy, though badly wounded, was only playing dead. As 
the officer came within firing range, he rolled over on his side and aimed his pis
tol. 

Abe was standing a few feet from Captain O'Connor and saw the action of the 
North Korean soldier. He jerked his bayonet out of his belt and made a dive for 
the enemy soldier, but as he killed him, he was hit with three bullets intended for 
O'Connor. 

The captain did the best he could for Abe, but at this point the situation on the 
field was very tense, and he had to remain in charge· of the fighting. It was almost 
three hours before the corporal received a shot of pencillin and was carried to a 
hospital tent. 

There he was operated on, the operation lasting over an hour, and when t~e 
surgeon finally came out, Captain O'Connor was waiting for him. 

"How does it look?" asked the concerned captain. 
"The kid's doing fine," said the surgeon. 
"I was afraid he wouldn't make it," said O'Connor. 
"So was I," said the surgeon. "The bullets went through his stomach and several 

loops of intestine. Wounds like that are usually fatal if penicillin isn't given alm1t 
immediately." 

"I don't quite understand everything you are saying," said the captain, "but 
pulling through seems something of a miracle." 

"You could say that," said the surgeon, "for in a manner of speaking it i . 
Geller owes his life to the fact that when he was shot, there was hardly any foo~ 
in his stomach." · 

In faraway Korea, on the front lines of battle, a life was saved because that 
young man fasted on Yorn Kippur. 

Samaritan Passover: Ancient Rites on Mount Gerizim 

Though their official status as Jews has at times been denied, though their name 
has been made legendary by the Christian parable of the Good Samaritan, the Sa-
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maritans regard themselves as the truest of Israelites, and their Passover service is 
indeed the closest approximation to the priestly sacrifice of ancient times. 

Today the Samaritan community is divided between Israel and Jordan.• Known 
as the Shomronim, they number some four hundred and fifty souls, of whom two 
thirds live in Jordan in their ancient center of Shechem [Nablus] on the slopes of 
Mount Gerizim, their rival to Mount Zion in Jerusalem. The Jordanian 
Shomronim eke out a frugal existence, with the help of the Joint Distribution 
Committee, as shopkeepers, tailors, and tradesmen; and quite a few of the 
younger generation are schoolteachers. The remaining Samaritans live on the out
skirts of Tel Aviv in a community established under the sponsorship of the late 
President Ben-Zvi, who, as a student of ethnology, made fast friends among the 
Samaritans. 

Once a year, at Passover, the Samaritans from Israel travel en masse to Jordan 
to take part in the ancient rites on Mount Gerizim, known not as a- Seder but as 
the hurban, the sacrifice. The Samaritans reenact the Exodus from Egypt in a stir
ring nightlong ceremony that follows the biblical description to the letter. 

During the entire Passover holiday the Samaritans live in tents· and booths : on 
Mount Gerizim, which they claim is the sacred Mount Moriah, where Abraham 
set Isaac upon the sacrificial altar. They also identify Gerizim as the site of the 
blessing of the Israelites under Moses, as the site of Jacob's dream, as the gate of 
heaven, as the navel of the earth and abiding place of the Lord. 

It is this ancient claim of Gerizim against Zion that was a basic element in the 
separation of the Samaritans from the remainder of the Jewish establishment. · They 
declare that this dwelling place of the Lord was known of old, before the passage 
into Egypt, and was reestablished immediately after the return from Egypt and 
that it was an error of King David to remove the site of worship'to Jerusalem, 

This theological dispute actually bas pqlitical origins. The Samaritans' forebears 
were of the northern kingdom, Israel, which did not recognize the sanctity of 
Mount Zion and Jerusalem, Judah's cap~tal, but established their own religious 
centers and holy mountains, one of whic~ was probably Mount Gerizim. Here the 
Samaritans built a temple, in the fourth century before the Common Era, which 
was subsequently destroyed. But they have continuously maintained their Passover 
on the mountain. 

This year, as every year, preparations for the hurban began, in accordance with 
Scripture, two weeks before the service, when the elders went out to select the 
sacrificial sheep: "Your lamb shall be without blemish, a male of th~ first year.'' 

A dozen or more of such animals were chosen, "according to the number of 
souls, every man according to his eating shall make your count for the lamb." 
Thus the cost of the sheep was scrupulously divided among the family clans by 
bead count, except for the Cohanim, the priests, who were the guests of the other 
four families-Marhiv, Altif, Surani, and Tzadaka. 

The sheep were brought to Shechem, washed, and placed in a special pen, and a 
watch was put over them. The day before the hurban the contingent from Israel 
arrived. Their movements during their stay in Jordan were strictly limited by the 
authorities; for instance, they were not even allowed to enter the ancient syna
gogue that the Samaritans of Jordan use throughout the year. Indeed they were 
not even allowed to stay in the town, but bad to proceed up the hillside to the 
campsite. This was an open field near the top of Mount Gerizim. 

Some of the families built small cabins or booths to supplement their tents. In 
high spirits, the Jordan and Israel sides of the five families reunited while tents 

• Written in 1964. Now the Israeli-occupied West Bank. 
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were pitched and mats were spread. Family news was exchanged and the match
makers got busy. 

Marriages outside the congregation are rare. When a match is made betw1en 
the Israel side and the Jordan side, it is unlikely for the couple to elect to r~??,fin 
in Jordan, although one notable romance has gone on for several years with lhe 
engaged couple unable to agree as to which country to live in. 

Well before dawn, at about 2:00 A.M., the men rose and put on their prayer 
robes. Some of them wore the loose white gowns used regularly in their sy?a
gogue, but the elders wore voluminous oriental trousers, narrow at the ankles, and 
jerseys or jackets, the whole in white, with white caps. 

They gathered around the altar, a large flat stone, quite low, and the prayers 
began. The Cohen Hagadol, the high priest, led the chanting in the ancient He
brew. The text of many of the prayers, in praise of God, calling on God to rise 
and confound the enemy, were quite close in their content to familiar prayers in 
the Hebrew liturgy, and there was the constantly interjected choral cry, equivalent 
to the Sberna, "Ayn Ela Ela Ahad!"-''There is no God but the One God." Its 
sound is strangely reechoed in the Mohammedan chant, "La Allah il Allah." 

Until about eight in the morning the men prayed. Then the women arrived, 
bringing food. After family feasts and celebrations in the field, the groups re
turned to their tents and booths to continue their visiting. Meanwhile selected 
members of the congregation took upon themselves the various preparations for 
the hurban. 

In each family someone prepared dough for matzoth. The Samaritans do ~ot 
use a dry, ready-baked matzoh; theirs is a matzoh-cake, similar to the Arab bread, 
or pitta, baked with salt. Each family's portions of dough were brought to a cen
tral fire, consisting of a sheet of iron over stones, upon which the matzoth were to 
be freshly baked every day. 

Meanwhile, in a pit by the altar, the sacrificial fire was started, and stones were 
heated under the eye of an expert. The pit was over two yards deep--a trench 
with a rounded bulge at one end. The heat was judged by the expert's practiced 
eye, for the perfect preparation would depend upon the exact degree of tempera
ture in the stones. First the stones became black, but afterwards they became 
white hot; then the fire was ready. • 

In the meantime, barrels of water had been heated over the fire for use in tr 
ritual. 

Shortly before sundown the entire congregation assembled on the open sit 
forming a procession to the tent of the Cohen Hagadol, to invite him and all the 
priestly family to the feast. The Cohen Hagadol, a round-bearded patriarch 
named Amram Isaac Cohen, took his place at the head of the procession, carrying 
the ceremonial Torah. 

With chant and jubilation, the procession followed the Cohen H agadol to the 
altar. The elders grouped around the ston~, singing the prayers, while the younger 
men proceeded to their appointed tasks. S9me fetched the hot water barrels and 
placed them on the stone. Others brought the sacrificial sheep. 

All five designated ritual slaughterers, shochtim, then formed a row to one side 
of the altar. At their feet, the helpers placed the bound sheep, two or three for 
each man. The chanted prayers continued, and portions of Exodus were read, 
copied from the Samaritan scroll, which differs slightly from the Masoretic tex~. 
(The key difference for the Samaritans is in the line that occurs twenty-one times, 
directing that the altar shall be set up in "the place which the Lord has chosen"
hence, Gerizim, whereas the Masoretic text reads "in the place which the Lord 
shall choose"-hence, Jerusalem.) 



198 HOLIDAYS, FESTIVALS, WEDDINGS: NOW AND THEN 

As their recitation proceeded, there was little resemblance to the Haggadah as it 
is recited in the accepted family Seder, for the traditional "four questions" were 
not asked, nor were the symbolic objects displayed-the shankbone, the charoses, 
the bitter herb. Still, there were many familiar high points, such as, "With a 
strong hand He brought us out!" • 

What proceeded here was a kind ·of mass celebration of the beginning of the 
Exodus, rather than an explanation of it. The Cohen Hagadol mounted on a 
stone, so as to be seen by the whole congregation as he led the recitation from 
chapter 12 of Exodus: 

And the Lord spoke unto Moses and Aaron in the land of Egypt, saying: 
"In the tenth day of this month they shall take unto them every man a lamb, 
according to the house of their fat hers, a lamb for a household. Your lamb 
shall be without blemish ... and the whole assembly of the congregation of 
the house of Israel shall kill it in the evening!" 

At these words the five shochtim raised their arms, then swiftly brought them 
down in the ritual act of slaughter. The assembled congregation cried out, "There 
is no God but the one God!" 

This was the high point of the ritual. Behind the priests and the circle of white
robed elders stood the white-gowned men, and behind them the women and the 
children, and in a more distant circle stood thousands of spectators, Arabs who 
gather each year to behold the event. . . 

"And they shall take of the blood and strike it on the two side posts and on the 
upper door post of the house," the recitation continued, and the congregation 
cried again and again: 

"There is no God but the one God!" 
The chief shochet meanwhile made the rounds of the sacrificial animals, ex

amining each one to be certain it was unblemished in slaughter. Had a stranger 
touched a sacrifice, it would have become tref and hence rejected. 

The accepted sheep were now handed over to a special group of older boys, 
assisted by a few women, and the skins were scraped clean of hair. Finally, each 
carcass was hung from a pole and lifted on the shoulders of two men. The shoch
tim removed the innards, which- were carefully placed on the altar to be com
pletely burned, according to Mosaic law. The sheep, again washed, were carried 
on the poles to the specially appointe<i seasoners, who salted th~ meat. Now the 
sheep were ready for the pit. . , 

When the oven-watcher declared the moment had come, the poles with the 
sheep were set vertically into the pit. Another group had prepared a loam of 
grass, earth and water; a large wire mesh was placed over the pit, and this mesh 
was covered completely with loam, so as to seal the oven. No wisp of smoke was 
allowed to appear, for had there been smoke, the sacrificial meal would have 
burned. • 

It was now about 8:00 P.M. The worshipers returned to their family tents, 
where they sang, prayed, and nibbled on Passover dainties until the approach of 
midnight. When the pit-watchers declared the time had come, one of the Cohanim 
marched about the encampment, blowing the shofar. The celebrants emerged 
from their tents and again went up to· the altar. Each family brought a large serv
ing basket or a huge copper dish. The pit was opened; the baked sheep were taken 
out and appointed among the clans. To the Cohanim, according to Scripture, went 
the right forepart of each animal, the cheeks, and the stomach. 

The meat was carried back in the servers to the tents. Now the celebrants 
gathered around, bringing their matiD{h and their bitter herbs, and the Passover 
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feast took place. Everything was eaten from the central server, so that no crumb 
or scrap might go astray, for the Samaritans strictly follow the rule, "Ye shall let 
nothing of it remain until morning and that which remaineth of it until morning 
ye shall bum with fire." 

Far into the night the feasting continued, with storytelling and festivities. Many 
of the men stayed up all night at the altar to see that every scrap of remaining 
meat was burned to ashes. . 

Throughout the whole of the Passover the encampment continued, not only ·as a 
way of making certain that there should be no danger of contamination with 
leaven, or chometz, in the lower town, but also as a springtime holiday. 

On the last day there was a procession to :a still higher place on Mount Gerizim, 
or Mount Moriah as they believe it to be, to the altar of Abraham and Isaac. 
Here the final prayers were recited. The congregation then turned homeward, and 
the annual separation between the Samaritans • of Jordan and those of Israel took 
place. 

Contact between the two groups would be difficult during the year. As usu~, 
radio programs on both sides will carry personal announcements, in this way 
sending greetings back and forth for anniversaries, weddings, births, holidays. 

Since the entire priestly family lives on the Jordan side, a member of the 
Tzadaka family, Yefet Avraham Tzadaka, who has been appointed by the Coheµ 
Hagadol, will continue to carry on services in Israel. These are held in a neat, new 
synagogue built at the entrance to the settlement, on the edge of the industrial 
area of Tel Aviv. 

A good deal of literature exists on the Samaritans. The heart of the conflict 
over their status goes back to the building of the Second Temple, when, for politi
cal reasons, it appears, they were barred from taking part in the rebuilding of 
Jerusalem. 

Through the centuries they, too, suffered destruction and dispersion, beginning 
with the Assyrian conquest, when nearly 27,000 were removed into captivity. 
Three hundred years ago the Samaritan community had dwindled to only forty 
males, and some say that not a single member of the Cohanim remained, but 
others say that the priestly line has never been broken. Today, even though 
divided between Israel and Jordan, the Samaritan population is again on the in
crease. 

Holy Days in Faraway Places 

"Time for Slihot, Avram," "Time for Slihot, Yosef," the town crier called out as 
he walked down Jewtown Road, in Cochin, India, at 3 :00 A.M . on the first oft~ 
month of Elul. He continued calling each ma~ individually that night and for a 
of the forty nights through the Days of Repentance up to Yorn Kippur. 

Even the young boys, wishing to be in style with the grown-ups, slipped th 
town crier some pennies so that he would call their names, too, when it w 
"Time for Slihot." 

This Slihot period for forty days, when penitential prayers and supplications fo1 
God's mercy are recited, is observed by many Sephardi communities. Its origin i 
believed to be in Moses' reference (Deuteronomy 9: 16-19): 
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560 EASTER 

EASTER, the principal Christian feast day, cele
brates the Resurrection of Jesus Christ. -Most 
Christian churches in the West observe Easter on 
the first Sunday after the full moon that comes 
on or after the vernal equinox ( March 21) . Thus, 
Easter falls with.in a 35-day period between 
March 22 and April 25, inclusive: The date of 
Easter in some Eastern churches may vary from 
the Western date. 

Origin of the Name. The origin of the English 
word "Easter" is uncertain. In the 8th century 
the Venerable Bede proposed that it was deriv~ 
from the name of an Anglo-Saxon goddess of 
spring, Eostre. This view has long been. popular, 
but another explanation has been offered. In the 
early church, Easter week was called hebdomada 
alba ( "white week"), because of the white gar
ments worn by those baptized at Easter. The 
plural of white was later misunderstood as the 
plural of dawn and so translated into Old High 
German as eostarum, from which the English 
word "Easter" was derived. 

In the Romance and some other languages, 
the word for Easter is derived from the Hebrew 
Pesach (Passover) through its Greek translitera
tion Pascha. Recent Biblical and liturgical usage 
has employed the noun "Pasch" and the adjective 
"Paschal" in speaking of the Christian celebration. 

History and Date. The history of Easter, as 
well as its theological and liturgical significance, 
is rooted in the Old Testament. In the . Book of 
Exodus, "Passover" refers not only to the Angel 
of Death "passing over" the houses of the · Jews 
in Egypt but also to Israel's deliverance from 
servitude-the exodus from Egypt and the en
trance into the Promised Land. The Jewish Pass
over feast joined the theme of gratitude for di
vine deliverance with a spring harvest feast in 
which the first produce of the year was offered 
to God. Since Christ was crucified during Pass
over, the Christian commemoration of His death 
not only coincided with Passover, but also incor
porated elements of the Jewish feast. Thus Easter 
is the Christian Passover. 

Passover, which was celebrated on the 14th 
day of Nisan in the Jewish lunar calendar, could 
fall on any day of the week. Some early Chris
tians, called Quartodecirnans, observed Easter on 
the 14th Nisan. However, most Christians felt 
that Easter should always be observed on a Sun
day, the weekly celebration of the Resurrection. 
The attempt to impose the Sunday observance on 
the Quartodecimans led to heated controversies 
in the 2d century. Eventually, it was decided at 
the Council of Nicaea ( 325) that Easter be ob
served on the Sunday after both the 14th Nisan 
and the vernal equinox. ,. -

While the date of Passover ( and Easter) was 
calculated according to a fixed date in a lunar 
calendar, it had to be expressed as a variable 
date in the imperial or Julian solar calendar, 
which most Christians followed in daily life. It 
was obviously desirable to devise a long-range 
list of future dates according to a predetermined 
pattern or cycle in the solar calendar. Devising 
such a cycle proved extremely complicated for 
the methods then available. Various cycles ( of 
16, 19, 84, even of 532 years) were constructed in 
various places and resulted in further controver
sies, lasting until the 9th century, about the date 
of Easter. A further divergence in the date of 
Easter began in 1582 with the introduction of 
the Gregorian calendar, which some countries 
were slow in adopting. 

Easter is now uniformly observed by Wes 
churches; however, Easter may still fall telli 
diffen~nt date in those Eastern churches tha~n 1 
a different method of calculation. The pro 11.\,, 
of a perpetual calendar, in which each date17anl 
on the same day of the week every year and ~ 
which Easter would fall on a fixed Sunday It, 
sents no theological difficulty. ' Pre. 

Theological-Liturgical Significance. The centr 
theme of Easter is the celebration of the deao,al 
Resurrection, and Ascension of Christ, and tt ~ 
sending of the Holy Spirit to the church. n; 
richness of this theme was gradually expand . 
into a protracted period of liturgical celebrati I.-J 
Thus the weeks immediately preceding and or, 
mediately following Easter were times of spe •~ 
devotion. Eventually, Easter was preceded\,. 
an extended period of preparation ( Lent) a • 
followed by a 50-day period of celebration (~l)rj 
tertide -0~ Paschaltide) that lasted until Penttleo!.~ 

Easter is envisioned not merely as a co 
memoration of a past event but also as a ma::I" 
festation of Christ's death and Resurrection ~ 
new life shared by those believing in Him. Hen ' 
~ast~r _ was an fl:Ppropri~te time for the admi~~ 
1Stration of baptism, which symbolizes the b· 
tized person's deliverance from evil and risingat 
a new life in Christ. Because prospective convert/ 
or catechumens needed to receive instruction Prir 

1 

to their baptism, the Lenten season was devot~\ 
to catechetical instruction. Lent was also assr ' 
ciated with Christ's 40-day fast and His Passio~ 
and was observed as a penitential period. ' 

In the early church, every Sunday began With 
a vigil service consisting of scriptural readin~, 
and responses, but the vigil of Easter attained a 
special solemnity that it still retains in CathoLlc 
and Orthodox liturgies. In the modern Roman 
liturgy, for example, the Easter vigil begins at 
the church entrance with the blessing of a newh· 
kindled fire. This serves to light the Paschal 
candle and the candles carried in procession into 
the darkened church. The symbolism of light 
reminds the wprshipers that the risen Christ is 
the light of the world overcoming death and th,• 
darkness of evil:' Then the deacon chants tlw 
Exsultet, which recalls God's deliverance of m~ 
people in times past; a similar theme is found 
in the Scripture readings that follow. Next come
the blessing of the baptismal font, followed b, 
the baptism of catechumens and the renewal of 
baptismal-' vows by those present. Finally, at 
midnight there is the celebration of the Easter 
Eucharist. In the early church the newly bap
tized were clothed in white garments to sym
bolize their deliverance from the darkness of sin 
through the light of the risen Christ. 

The Protestant observance of Easter has var
ied through the centuries. Some churches havr 
always given a special place to Easter. Other de
nominations, particularly those influenced by Pu
ritanism, once tended to reject any special obse-r
vance. In the United States the observance of 
Easter became more prominent during the Civil 
War, when Easter Sunday was set aside as .1 

day of remembrance for those who had died in 
that war. 

In the 20th century, Easter has received 
considerable emphasis in American Protestant 
churches as a commemoration of Christ's Resur
rection, a confirmation of Christian faith, and an 
expression of the joyous character of Christian 
belief. In many churches Easter is the culmina• 
ti.on of a series of services held during Lent and 
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especially during Holy Week, when Communion 
services are held on Maundy Thursday in com
memoration of the Last Supper and Good Friday 
services recall the Crucifixion. Many churches 
hold an outdoor service at dawn on Easter in re
enactment of the Gospel narrative of the discov
ery of Christ's Resurrection. This sunrise service 
aptly symbolizes the end of darkness and the 
awakening of hope among Christians. -Frequently, 
the Holy Week and Easter services are inter
denominational. 

Popular Customs. Many customs have become 
associated with Easter at different times and 
places. Some customs are popular · dramatiza
tions of the Gospel accounts of Christ's Passion 
and Resurrection. A Palm Sunday procession re
enacting Christ's entry into Jerusalem .is common 
and is a part of some official liturgies. In some 
places it is customary to reenact other events, 
such as the Crucifixion, the burial, and the visita
tion of the tomb. During the Middle Ages such 
dramatizations evolved into complete plays, some 
of which are still performed today. 

The origins of some customs and their asso
ciation with Easter are not always easily deter
mined. Some customs may be adaptations of 
practices originally associated with pagan spring 

. festivals or with local folklore. However, such 
practices can prevail without any explicit connec
tion being recognized. Eggs, for example, are 
central to a variety of Easter customs. A number 
of explanations have been suggested. Formerly, 
eggs were forbidden during the. Lenten fast but 
could again be eaten at Easter. • Thus, decorated 
eggs could symbolize the end of the penitential 
season and the beginning of joyful celebration. 
~lso, eggs, as traditional symbols of life and crea
tion, suggest the Resurrection. Likewise, eggs, 
colored like the rays of the returning sun or the 
northern lights, symbolize the return of spring. 
In any case, it has become customary in many 
places to decorate and exchange eggs at Easter; 
s00:etirnes, eggs are ?lessed in church. ~o. egg 
~olling and egg hunting have become traditional 
Ill some places, such as at the White House in 
Washington, D. C. The most elaborate custom 
developed in imperial Russia, where · the nobility 
exchanged egg-shaped curios made of precious 
materials and . decorated with jewels. 

Associated with Easter in popular lore are 
flowers, particularly the lily, and also animals. 
1b.e rabbit, an ancient symbol of fertility, and 
the chicken are popularly portrayed as laying 
eggs in nests prepared for them or hiding 
eggs for children to find. In some places, it is 
CUstomary to prepare butter or baked goods 
shaped like lambs. The lamb signifies the natural 
!,ecundity of spring while also symbolizing the 
Lamb of God," the crucined and risen Christ. 

Thus, throughout the customs associated with 
Easter, there is a blending or interplay of symbols 
of spring with the religious significance of the 
Resurrection. Such a blending is found more 
generally in Easter itself. It is both an occasion 
marking the beginning of spring by preparing 
Special foods and wearing new or distinctive ap
Parel and also the feast when the Christian re-
affirms his basic faith in Christ. -

JOHN T. FORD, C. s. C. 
Catholic University of America 

Further Reading: Bouyer, Louis, The Paschal 
Af!Jstery, tr. by Sister Mary Benoit ( Chicago 1951); p

9
ix, Gregory, The Shape <Yf the Liturgy ( Naperville, Ill., 

S 64); Hole, Christina, Easter and Its Customs: A Brief 
tudy ( Clifton, N. J., 1961 ). 

EASTER ISLAND is a small, barren, isolated is
land in the Pacific Ocean, situated at latitude 
27°08'37"S and longitude 109°26'10"W. The 
easternmost outpost of Polynesia, it lies 1,100 
miles (1,750 km) east of lonely Pitcairn Island 
and 2,200 miles ( 3,500 km ) · off the coast of 
Chile, of which it is a dependency. In 1968 the 
native population was about 1,000, in addition to 
a few Chilean officials . 

Of volcanic origin without coral reef, the 
roughly triangular island measures about 14 by 7 
miles ( 23 by 11 km ) , with an extinct volcano 
near each comer, the highest rising about 1,800 
feet ( 550 meters) above sea level. The rough 
lava coast is predominantly high and precipitous, 
without any harbor but with a sandy beach at 
Anakena Bay on the north shore. There are no 
streams, but some prehistoric wells with brackish 
water are located near the coast, and there are 
also three partly overgrown freshwater crater 
lakes, the largest -of which, in the deep caldron 
of Rano Kao, measures nearly 1 mile ( 1.6 km) 
in dianleter, 

The climate is subtropical, with dry and steady 
southeasterly trade winds in the summer, and 
heavy rainfall averaging nearly 50 inches ( 1.3 
meters) in the winter. At the time of European 
discovery, seabirds were the only fauna apart from 
the chickens, rats, and lizards introduced by the 
aboriginal natives. Today there are numerous flies 
and cockroaches, as well as semiwild cats and a 
species of hawk; the domesticated animals include 
horses, sheep, pigs, and some cattle. The flora, 
too, was poor; the island was mainly covered by 
native grasses, which have in modern times been 
replaced by European species. With the excep
tion of a small forest of toro-miro trees ( Sophora 
toromiro) surviving in the Rano Kao crater until 
recently, the early Europeans found only small 
clusters of such shrubs as Triumfetta semitriloba, 
Thespesia populnea, Santalum, and Sapindus 
saponaria. Aboriginal culture was above all based 
on sweet potatoes ( lpomoea batatas); other cul
tivated plants included sugarcane ( Saccharum 
officinarum) , gourd ( Lagenaria siceraria), banana 
(Musa sapientum) , totora (Scirpus riparius), 
and paper mulberry ( Broussqnetia papyri/era) . 
Today eucalyptus and coconut palms have been 
planted in several places. 

Modern History. Easter Island remained un
known to Europeans until accidentally hit upon 
in 1722 by the Dutch admiral Jakob Roggeveen, 
who named it after his day of discovery, . Easter 
Sunday. The native names for the island are Rapa 
Nui and Te-Pito-o-te-Henua, the latter meaning 
"the navel of the world." A rediscovery was 
made in 1770 by the Spanish captain Felipe Gon
·zalez, who named the island San Carlos. Subse
quent visitors were James Cook in 177 4 and the 
Comte de La Perouse in 1786. 

During the following century a number of ves
sels made brief calls without much affecting the 
native culture, but in 1862 a flotilla of Peruvian 
slave raiders carried away some 1,000 natives, 
about one third of the population, including the 
last king and the tangata rongo-rongo ( learned 
men) , to work on the guano· islands off Peru. 
Nearly all died within a year; the 15 who sur
vived the return voyage brought back to Easter 
Island a smallpox epidemic that killed all but 111 
of the total island population. In 1864 the first 
missionaries settled on the island, and they 
brought the entire population together in Hanga
roa village on the west coast. Apart from the 
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• The landing of the Pilgrims at Plymouth Rock in 162] is im.;,g inat jvely depicted in this 19th century engraving. 

PILGRIM. In American history, the Pilgrims 
were Separatists from the Church of England 
who founded Plymouth Colony, in the present 
state of Massachusetts, in 1620. 

Separatists practiced congregational self-gov
ernment in religious matters . Some of these dis
senters first sought toleration in the Netherlands, 
where they settled at Leiden (Leyden) in 1609. 
In 1619, elements of the Leiden group, with 
people at home who were attracted by the idea 
of founding a Congregational Church in the 
American wilderness, procured through the En
glish parliamentary leader Sir Edwin Sandys a 
land patent from the Virginia Company of Lon
don. English merchants invested in their under
taking, and on Sept. 6 (Sept. 16, New Style), 
1620, with William Brewster as their elder, the 
Pilgrims sailed from Plymouth, England, on the 
Mayflower. Among the 101 passengers-men, 
women, and children-were non-Separatists, some 
of whom had been hired by the financial backers. 

After an • arduous voyage the Mayflower 
dropped anchor on November 11/21 at the tip of 
Cape Cod. There the leaders drafted the May
flower Compact, which bound the 41 signatories
most of the adult male passengers-in a civil body 
politic. Deacon John Carver was chosen as the 
colony's first governm--: New England lay outside 
the jurisdiction of the Virginia Company, but the 
Pilgrims deliberately abandoned their patent to 
remain in the area . After surveying the shore of 
Cape Cod Bay, an exploratory party landed on 
December 11 / 21 at the site of Plymouth, Mass., 
which was selected for settlement. Five days late~ 
the May-flower anchored in Plymouth Harbor. 

The winter was mild, but the first few month~ 
were grim for the inexperienced colonists, half 
of whom died by April 1621. After Carver's 
death that month, the grou_p chose William Brad
ford as governor. Friendly Indians taught the
settlers to catch fish and plant corn. The harvest 
was good, and sometime in the autumn the Pil
grims observed the first Thanksgiving, with In~ 
dians as guests. In November the ship Fortune 
brought the colony new settlers and a valid 
patent issued by the Council for New England. 

98 

For the next ten years, only the settlers' forti
tude enabled them to overcome hardships so 
severe that the population remained below 300. 
The daring idealism of the Pilgrims is symbolized 
in Plymouth Rock. See also MAYFLOWER; MAY
FLOWER COMPACT; PLYMOUTH COLONY. 

THOMAS H. JOHNSON 
Coeditor, "The Puritans" 

PI LGRI MAGE, an institutionalized journey by in
dividuals or groups to a holy place. Pilgrimages 
have played an important role in most religions 
since ancient ·times. Pilgrims hope to obtain 
material and spiritual benefits ranging from bodily 
cures, . prosperi ty, and progeny to peace of mind 
and salvation. they may go in a spirit of 
penance for some sin or of gratitude and devo
tion.· Mixed with these religious motives may be 
a -desire for novelty and companionship. 

Pilgrimages are based on the belief that a 
deity or sain t can best be approached in a local
ity with which he was physically associated. 
Thus pilgrims travel long distances, and they 
often meet hardship and danger, to reach a shrine 
housi ng the body or relics of a holy person or 
some other holy object. Or their goal may be a 
place sanctified by its connection with events 
in the life of a holy lerson or with miracles. 
Some sites may be he! sacred by two religions, 
as, for example, shrines in North Africa by 
Juda ism and Islam and in India by Hinduism 
and Buddhism. Many pilgrimages are timed to 
coincide with festivals, such as journeys to Jeru
salem at Passover or Easter or to Eleusis, Greece, 
fo r the autumn mysteries. They may also be 
occasions for games, fairs , and merrymaking. 

Pilgrims have tended to travel in groups, both 
for safety and economy, especially when travel 
was difficult, and for moral support. Often they 
have worn distinctive garments indicating their 
pilgrim status and the shrine they have visited, 
such as the medieval Christian's broad-brimmed 
hat and hat badge and the Japanese Buddhist's 
white garments stamped with a seal. They may 
·abstain from certain foods or actions to prepare 
themselves for a spiritual experience. At the 
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VER, p:is'o•v~r, the Jewish festival cele
ng the hberahon from Egyptian bondage. 
holiday lasts eight days, beginning at sun-

-n on the eve before the 15th day of the ·-· 
th of Nisan, which falls in March or April. 

,iinally the holiday comprised seven days: the 
and seventh days were full holidays (on 

Kh work is forbidden), and the intervening 
days were designated half holidays. Later 
ish tradition added one day and made full 

!days of the first two and last two days, reduc-
to four the number of half holidays. 
Tile name Passover, or in Hebrew, Pesach 

b1ch means "passing over"), is taken from the 
1cal story according to which, on the night 
c-d ing the Exodus from Egypt, God passed •• 

r the home of the Children of Israel when he 
e the firstborn of the Egyptians. This was 

6t last of the 10 plagues that God inflicted on 
t.r Egyptians to induce the pharaoh to let the 
h 1 go. 

Siinilicance of Passover. Passover has a double 
.-.ciu6cance. First, it commemorates the Exo- ~ 
tu-the redemption from Egyptian slavery
-iich is considered the initial and crucial event 
• =ly Jewish history. It is in memory of the 
bstl' of the Exodus that the cakes of unleavened 
~~ called matzoth (singular, matzah) are eat
... during the eight-day festival. The matzah is 
:a;ltd the "bread of affliction" in memory of the 
-fi,ering in Egypt. For these reasons, Passover. 
• &ii-0 known as the Season of Our Freedqm (Ze
~ Herutenu) and the Festival of the Unleav- • 
"""'"! Bread (Hag ha-Matzoth). •·.· 

Second, Passover commemorates a nature 
~

1
t. that of the first fruits of the field (Leviticus 

(Greek for "dessert") is hidden at the start and 
ransomed for a gift from the child who finds it. 

During the seder reading each person drinks 
four cups of wine at specified times. A cu p of 
wine is set aside for the prophet Elijah, the leg
endary guest. A traditional meal of several 
courses follows the reading. 

RAPHAEL PATAI, Editor of 
"Encyclopedia of Zionism and Israel ' OJ offered up at the Temple in Jerusalem in 

~Ti! _times. It was one of the three festivals 
... !~gr1mage at which all the men were com- PASSPORT, a document issued by the competent 
--.ued to gather in Jerusalem. . officer of a national state, permitting the person 
..,;n preparation for the holiday, the home is · named to travel. It is usually a formal document 
t.a oughly cleaned and scoured. Orthodox and establishing the holder's identity and ci tizen-
" servative Jews remove all foods considered ship, permitting that individual to leave and re-
q\~n" and replace all dishes, tableware, and· enter the state, and requesting protection fo r him 
~ls with others reserved for holiday use. or her abroad. A U.S. passport, for instance, 
~. Sehder. Taking place on the eve of Pass- requests, in the name of the secretary of state, 
re,J;..,ts t e seder ceremony. The Hebrew word that the holder be permitted "safely and freely to 

means "order" and signifies the prescribed pass," and in case of need be given "all lawful 
~ence of rituals to be followed during the aid and protection." Although a passport usuall y 
~k . Cen_tr~l to the seder is the Haggadah, a is issued for travel abroad, some countries- such 

tpontammg the Exodus story with benedic- as the USSR-require their citizens to carry one 
. , salms of Praise (Hallel), songs, and com- for identification and internal travel. 

_,,
11 

~nes on the theme of liberation-mostly in . Passports have been used for cent11rie s as a 
~ er to the Four Questions asked by the means of identification and protection of pe rsons 
~ . ..;_;Stjjl child on why this night is different traveling in foreign countries, but the universal ~t other nights. Reform Jews and Jews in adoption of the passport as an essential require-
~• hold one seder. Traditional Jews outside ment for foreign travel is a development of rela-
'-, ~- uhsually hold a seder on each of the first tively modem times. In the United States, pass-

1...1.'?. ts . ports were· issued by local authorities and nota-
. ~ id out on a platter are five symbolic foods: ries as well as by the secretary of state until 1856, 
~roasted lamb bone (zeroah), for the paschal when, because of the refusal of foreign govern-
"'-'•.t-:trificed on the eve of the. Exodus ; (2) a ments to recognize passports issued by local au-
~rt-d egg (betzah), for the Temple sacrifice thorities , their issuance was confined to the sec-
.,. th bn all holidays ; (3) bitter herbs (maror), retary of state. Except for the Civil War pe riod, 
, of 1ttemess of slavery in Egypt; (4) a mix- however, passports did not become compul sory 
<r1 . fo ground apples and nuts with wine (haro- . for foreigners traveling in the United States until 
~t/ the mortar out of which the slaves made· • 1918. Similarly, Britain did not requ ire pass
"llr?ra ' and _(5) parsley (karpas), as a sign of . ports for aliens until shortly after World War I. 
~ ~- A dish of saltwater is provided for dip- Along with the adoption of the compulsory pass-
l\;; ~nd to symbolize the tears of the oppressed. port, there also developed the mandatory visa, or 
~ :e aror, haroset, and karpas are to be eaten·;· endorsement of a passport by an official of a for-
'tn~J°ah and betzah are not, as they are merely eign state as a prerequisite for foreigners to trav-
,f tlie ers: A stack of three matzoth is se~. Half el in that state . Some countries also require an 

rn1ddle matzah, called the Afikomon exit permit. 

, I 
l 
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After World War II a growing realization of 
the cultural, social, and economic importance of 
international travel, especially tourism, led to 
widespread efforts among the nations to relax or 
simplify passport, visa, and other travel regula
tions. As a result, many countries, especially in 
western Europe, made arrangements with other 
countries to permit tourists to enter without visas 
and, in some cases, without passports. In many 
countries, a simple tourist card is accepted in
stead of a passport. 

U.S. Passports. Applications for U.S. passports 
may be made at the passport office of the Depart
ment of State in Washington, D.C., or to passport 
agents in 12 other cities; to clerks of federal 
courts and of certain state courts; to certain state 
judges; and at designated post offices. A person 
applying for a passport for the first time must 
execute an application in person before the pass
port agent. A person who previously has been 
issued a passport may obtain a new one by mail
ing an application and supporting documents to 
the nearest agency. 

Native-born citizens must show proof of citi
zenship in the form of a birth or baptismal certif
icate or through other documents . A naturalized 
citizen must present a naturalization certificate. 
Persons claiming citizenship through relation to 
a native or naturalized citizen must submit evi
dence of that person's citizenship. A previously 
issued passport is accepted as evidence of citi
zenship. Two duplicate full-faced photographs , 
both signed by the applicant and taken within 
the previous two years, must accompany any ap
plication. 

United States passports are valid for a five
year period for children, and 10 years for adults. 
After the expiration of the passport, the holder 
must apply for a new one. 

PASTA, pas't.}, a food product made from a paste 
(or dough) of wheat flour. The best-known types 
of pasta in the United States are spaghetti, mac
aroni, ravioli, and noodles. In Italy and in some 
specialized food stores elsewhere several dozens 
of different shapes and sizes of pasta-each with 
its own name-are available . Pastas are cooked 
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Pasta comes in dozens of shapes al'ld 
few of which are_ shown here. The ~ • 
shapes are functional as well as ::'"'....,. 
Sauces adhere well to complex sha=to.
tubes can be stuffed, and sheets ta• . •• 
ered. L Spaghettm1; 2. Mafaldi; 3 s.-: . ., 
Rigatoni; 5. Jumbo shells; 6. Manicot , . 
twists; 8. Cavatell1 ;_ 9.Lasagna; io ' t ..._ 
macaroni; 11. Sp1ralh; 12. Spiralli & ~.._ 

in boil ing water and served with a sauce or e 
bined with other ingredients and cooked ';: 
ther. 
• There are two basic types of pasta: dn·..., 

fresh. Most dry pasta is factory-made . Ii ,r
4 sists of a paste of flour and water that is fom.,.., 

into various shapes by extruding it through '• : 
ciall y shaped nozzles or by rolling it into 5~ , 

and cutting it into strips. The finished prod._,. 
is dried until brittle and keeps indefiniteh . 

Fresh pasta is made short!y before it is· u .... 
The Hour is made into a stiff dough with fn-,1 
eggs instead of water. About three quarten c.i • 
cup of Hour is used for each large egg. 5<..,,.. 
ti mes· a 'small amount of ~live ,oil is added a] ~ 
with the .. egg. After kneading, the dourl, , 
rolled and stretched into sheets and cut in,, 

strips or other shapes. The finished product ,.. 
more porous and tender than factory-madt> 4.-. 
pasta. Making pasta at home is facilitated i,. 
small machines that extrude or roll and cut ti,, 
stiff dough into various shapes. The product ,. 
denser and firmer than handmade pasta. 

To cook pasta, use four quarts of water 11n"!. 

one or two tablespoons of salt for each pour,~ 
Br ing the water to a rolling boil, add the pa,ti. 
and boil vigorously until it reaches the des1m! 
degree of <loneness. In Italy pasta is cool!"( 
only u ntil it is al dente ("to the tooth"): ch"'' 
and no longer brittle but not soft and mud,, 
Fresh pasta is cooked for a much shorter h""' 
than dry pasta. 

The origins of pasta are uncertain. Le!l",' 
has it that pasta was first introduced to the \\r•• 
when Marco Polo brought noodles on his retun 
froi:n China early in the 14th century. HoWt"f" 
one of t he few things known for certain is tlw 
pasta was well established in Italy by the tim,. 
the Roman Empire. The Roman statesman C1< 
ero was fond of a flat ribbonlike pasta called Ju. 
anum and known in modern Italy as tagliatri!, 
By the late 13th century the wide ribbons of ~• 
ta known as lasagne were well known, as llT!'< 

ravioli . About the same time the tubular pa\!> 
known as macaroni appeared in Sicily. By ti,, 
16th century all the basic shapes of pasta ha,.' 
been developed. 
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PRESIDENTIAL RADIO TALK: EASTER 

(Elliott) 
April 3, 1985 
11:30 a.m. 

SATURDAY, APRIL 6, 1985 

My fellow Americans, this weekend, Jews the world over begin 

celebrating the festival of Passover, which each Spring 

commemorates the miraculous delive~y -- the Exodus -- of their 

people from slavery. The message -0f Passov€r speaks to Jew and 

non-Jew alike. It resounds with bitter cries of slaves suffering 

inhumanity!1° And it rings forth with joyful ~beers of a people 
/ 

set free, courageously undertaking- the long journey to freedom 

and independence. 

Tomorrow is Easter, a deeply holy day when Christians 

celebrate the victory of faith in a triumph of hope over despair 

and life over death. Through one magnificent act of pure and 

perfect love, Jesus left the promise sought since the beginning 

of time -- that there will never be a dark night that does not 

end. As it is said in John 3:16, "For God so loved the world 

that he gave his only begotten Son, that whosoever believeth in 

Him shall not perish but have everlasting life." 

America was born and grew from a faith that has bound us in 

a communion of spirit~ ever since our ancesto~s crossed the 
~ 

Atlantic, not to find soil for their ploughs, but liberty for 

their souls. When Daniel Webster visited the site at Plymouth 

Rock in 1820, he said, " ... let us not forget the religious 

character of our origin. Our fathers brought hith~r their high 

veneration for relig~on. They journeyed by its light and labored 
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by its hope. They sought to .. :diffuse its influenpe through all 

their institutions, civil, political, ·and literary." 

When we speak of faith and its importance today, it is not 

to impose 'our beliefs on others, but to ensure freedom of worship 

for all, so that America may remain one Nation under God, and in 

our institutions and daily lives, we may be the vessels of His 

wisdom, truth, and love. 

All we have been and hope to be, all our power for good to 
'Jlltth 

make this world better, begin in the miracles of freedom and 

faith that God has placed in the human mind and heart. But these 

great ' gifts are not ours to enjoy in splendid isolation1 they are 

the birthright of all His children. 

We can be heartened by the great outpouring of generosity 

across our land from citizens sharing the bread of life with 

others in great need at home and in faraway lands. Charitable 

giving has surpassed $65 billion, an all-time high and a sum 

greater than the national budgets of two-thirds of the world's 

countries. There has also been a sharp upsurge in contributions 
\~ --

~~O\ and voluntary activities 
"(£; ,) 

in the last 4 years. 

tt"" '{{'. 

~ \\<-/v• The response of our people to the crisis in Ethiopia has 

been miraculous. Almost $75 million has been sent in donations 

for food by private individuals, with thousands of church groups 

donating time and resources. But millions of people remain 

desperately hungry, and they need our continued support. 

I have spoken about our responsibility to help others' 

material needs. But can we commemorate Passover and Easter, can 

we celebrate this message of freedom and hope, and not remember, 
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as well, the great spiritual needs of God's children who have no 

freedom and little hope? . 

There are over 100 million Christians, Jews, and Muslims in 

the Soviet Empire. But they are forbidden to give religious 

instruction to their children, forbidden to study the bible, or 

the Torah, or to worship Allah, or even to wear crosses on their 

necks. In Lenin's words, "Religion and communism are 

incompatible in theory and in practice. We must fight religion." 

And fight it they do with persecution ranging from intolerance, 

to ostracism, to imprisonment and torture in their infamous labor ,,,,,,

and ptison camps and so-called psychiatric hospitals. 

Dr. Ernest Gordon, President o _f an organization named CREED, 

~ ' @ 
\:/Christian Rescue Effort for the Emancipation of Dissidents, noted 

that on a recent trip to Eastern Europe, he spoke with a priest 

who had spent 10 years in prison. The priest asked him to 

deliver a message to the West: There is a war going on. It is 

not nuclear, but spiritual. The fall-out of the atheistic 

explosion is everywhere. But Dr. Gordon added, "Although the 

fall-out may be everywhere, God, too, is everywhere and not even 

tyrannies can keep Him out." 

My friends, the cause of freedom is the cause of God. The 

United States will do everything humanly possible to work with 

the Soviets for a safer world. But to betray our deepest values 

is to betray ourselves; to ignore the prophet Isaiah's words, 

"bind up the broken-hearted ... proclaim liberty to the captives of 

the world," is to make our own freedom a sham. 
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It is time for believers of all faiths to unite in a crusade 

to help our brothers and sisters who cry out for freedom -- from 

the Mujhadin under fire in Afghanistan, to brave heroes like 

Scharansky, Sakarahov, and Father Yakunin inr ide the U. S.S.R., to 

embattled churches from Poland to Nicaragua. \ Let us join hands, 

lift up our voices, ;and ask for God's help, remembering always 

that where the spirit of the Lord is, there t s liberty. 

Until next week, thanks for listening 

T 
God bless you. 

; 

/ 

,/" 
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Passover • 
Ill 

• W'l6hj~ 4•?'b • 
Israel: -No - .ust Overlooked 

• By rnafui Lerner 
_S~•~\'¼~eligiqys Newi ~ce - . 

:place, the 'pins ,or stitches to be r~
moved ·Just Iii4lutes~ before setting 
the table for the seder. Households 

TEL A VIV_:._ Israel's·~; ultrare.li~ • were ·painted, walls papered; winter 
gious community, Brtai .Brak, on :the • • mold cleared from walks and cab

. outskirts of this metropolis, •reseln~ in~ts . . .E:ven pictures, clocks and 
•• bled a cleaning factory in these few telephones fone does not firid tele-
d;\y~ before Passover. . vision sets here) were s,1nitized. • 

• Housewiv.es attacked their do- _, • Keeping kosher is pr~hably sim
mestic chores as iLdrivert _by ·ae- pler in Israel .than elsewhere during 
mons. There: was a fever 9t buying, .. the Passover week of . .culinary 
brushui_g, sc,rubbJpg a_rid disinfecting- changeover. For one· -tfiing, - many . 
everywhere. Floors, tiles and walls food produots are prepared with in
were washed down vigorously. Bal~ gredients that will render· them ·per
conies were laid out with objects in , missibfo during this festival. • The 

non-Passover section is cordoned _off 
need of airing~ · 'Pwo weeks before and covered. A kashrut (kosher) ,cer:. 
the. onset of the Festival of Fre~- . .tificate hangs over the entire section 
<lorn (observed only seven days in of meat, dairy and grocery pr9(iucts . 
Israel) ·rugs were vacuumed and/hr as well as sweets. , 
wasll;ed in vinegar and rolled up, One is eminently aware. that this 

• ready to • be . laid down on the last .is the holiday of matzo (unleavened 
day · before Pesach so · that not a bread) in :reinembrance of what the 
speck of dust or a -crumlrof chomef • Israelites baked in haste as· they . 
(leavened bread) would be trapped. • fled oppression in Egypt: Many ul-
• The :freshly laundered draperies tra-Orthodox Jews make their own 
·fod pleats pinne~ or sewn in~o· round_. bread (esJ>ecially ·supervised 

from the time it was w)leat · in the nifyirig • t~ats ~hed by .the. Is;aelites 
field to tts ·baking). •• •• • , • • during their toiL The grilied chicken 

Households have had utensils • wing • or. lamb • chop called xoreah 
kashered-dropped in boiling water ' {wing) symbolizes the sheep's blood 
to make them kosher. However, not · spread on ·doors of Jewish homes 
all ethnic groups agree on what is when Egyptian first-born. maies were 
and • what is not permissible. ,Ah~ snatched away by the Angel of 
kenazim (Jews of European origin) Death. It also denotes the sacrificial 
do-not eat rice or lE:gurnes; Sephar- · lamb offered by the Israelites on the 
dim (North African arid Balkan altar of the Holy Temple. 
Jews) do, as do Jews from Afro~As- French Jews ·setve egg soup 
ian countries such as Yemen. heated iii salty Iiqtiid; Italians· a soup 

The symbolism of the Passover · 
foods is very much the same, but the called aayenu bas~d on the hymn of 

thanksgiving in the Passover Hag-seder pla~ inay vary~ Almost all ( .. .. . 
serve horseradish to signify the bit- ga:dah liturgy): When it is l:)ung, the 
terness suffered under the -ynke of housewife has her cue to drop the 
Pharaoh. Haroset, made of chopped • traditional •• 'kncfidlach (dumpl_ings 
fruit and wine and· sp1ces·, is served filied with meal) into the soup and 
blana in Western homes, while Mid• for the meal to start. , 
dle Eastern groups enhance it ·with • For· 19,000 · newly_ arrived Ethi-
dates and-other fruits. In both cases, opian Jews this will he their first • 
haroset represents the mortar made seaer . they .will celebrat~ in their 
by the IsraeJites as slaves in Egypt. new home. T~e- chanting ef' the. 

-Karpas may, be lettuce, parsl~y, Haggadaq.in the age-old times will 
potato or celery; and signifiei, the add a' new variation· in Itfael"to the 

. harvest: it is dipped in salt water sig- story of freedoill, _ 
• I 
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Religious Freedom and the Wee 
Thousands of delegates and participants will 

gather on July 24th in Vancouver, British 
Columbia, for the Sixt~ Assembly ';)f _the vyorld 
Council of Churches. Will these Christians find a 
place in their prayers and their program for the 
millions of their fellow believers who bear the 
crass of totalitarian persecution in countries 
which the mincing language of diplomacy -- as 
though they were victims of mere geography -
describes as the "Eastern bloc"? 

A search through the many publications pre
pared for the WCC Assembly gives much cause 
for concern: none of the eight issue papers 
presented to the delegates discusses religious 
persecution in the Communist world, and the 
newly published history of the WCC by Leon 
Howell is in good part an apology for the ringing 

• silence of recent times. 

The advance program for the two-week-long 
Assembly includes discussions of threats to the 
beauty of nature, sessions on "Is God Male?" and 
"The New Economic Order," and relentless agita
tion against the attraction some believe our 
democratic nations feel for nuclear war. The 
liturgical locus of the Assembly -- Heaven for
fend -- is even this (we quote directly): 

Native wood carvers from the 
Aggassiz Mountain Penitentiary will 
be carving a 42 foot long native 
totem pole on Campus throughout 
the Assembly. At the conclu
sion of the Assembly it will be 
presented to the W.C.C. and 
transported to Geneva to be 
erected on the lawn of the 
Ecumenical Center there. 

But from all evidence scarcely a 
word will be said in the course of this 
spectacle on behalf of Baptists who 
have been transported to the deadly 
wastes of Siberia, about priests in the 
Lithuanian SSR "accidentally" run 
over by trucks, for Orthodox believers 
locked in Soviet psychiatric wards, or 
in defense of young Lutheran peace · 
demonstrators in East Germany, 
glimpsed through the barbed wire 
while being hustled into unmarked 
trucks. 

have hope. But if this publication follows the 
spirit that has ruled the WCC in recent years, it 
will only add the insults of self-justification to 
the present injuries of silence. 

The WCC once did take sound and balanced 
positions on issues of religious freedom. At its 
founding Assembly in Amsterdam in 1948 the 
WCC declared that Christians 

... are concerned that religious 
freedom be everywhere secured •... 
The rights which Christian 
discipleship demands are such as are 
good for all men, and no nation has 
suffered by reason of granting such 
liberties. 

This basic position was strengthened by the 
WCC Central Committee a year later in 
Chichester, England. That statement employed 
the now-taboo word "totalitarian," and declared 
that: 

We appeal to the Churches to inter
pret and apply God's will to all 
realms of life. We warn the 
Churches in all lands against the 
danger of being exploited for worldly 
ends. In countries where the state is 
antagonistic to Christian religion or 

Continued on page 2 

As concern has mounted about this 
omission we have been assured that a 
90 page "dossier" on Eastern Europe 
will be available to the delegates as 
the Assembly opens. One must always 

After their small church was confiscated by Soviet authori-
ties, this Baptist congregation from the Moscow suburb of 
Dedovsk began holding services in the forest nearby. 
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Father Gleb 
Yakunin is 
currently 
serving a five
year sentence in 
a Soviet prison 
camp, having 
been charged 

ith "anti-
Soviet --
agitation." 

Continued from page 1 

indeed wherever full religious 
freedom is denied ... we urge the 
Churches to bear clear 
corporate witness to the truth 
in Christ .... " 

This wholesome spirit continued through the 
early 1960's. The New Delhi Assembly (1961) set 
forward an ambitious program for what was 
called the WCC Secretariat on Religious Liberty, 
and included a welcome stress on "freedom to 
proselytize." But by the end of that wayward 
decade the temper of the WCC had also begun to 
change. 

In 1967 the Secretariat for Religious Liberty 
fell vacant, and was left simply to wither away. 
At the 1974 consultation on "Human Rights and 
Christian Responsibility" in St. Polten, Austria, 
this ambiguous proposition was set forth: 

The right to religious liberty exists 
in order to serve the community 
according to the · demands of the 
Gospel. 

In brief, ti-le WCC moved away from the 
conviction that religious freedom is a funda
mental right which man exercises in serving 
God. It has moved toward the view that religious 
freedom is an instrument with which Christians 
may "serve the community." It is not far .from 
this to the position that, at times and places, 
religious freedom may be an inconvenience. 

And so, the wee record shows, it has in fact 
become -- for the WCC bureaucracy, although 
perhaps not for all its constituents. At the last 
WCC Assembly (Nairobi - 1975) delegates did 
respond warmly to an appeal from a dissident 
Russian Orthodox priest, Gleb Yakunin. Father 
Yakunin chided the WCC for its silence about 
religious repression in the Communist world, and 
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called upon the ecumenical movement to take up 
this cause. Although the delegates did adopt a 
strongly-worded resolution in support of Father 
Yakunin, pressure from WCC officials forced the 
withdrawal of the resolution after it had been 
passed. In its place, the de~e~ates'were pr'?mised 
a committee to study rehg10us persecution by 
countries which had signed the Helsinki Accords. 

This committee submitted its report to the 
August 1976 Central Committee meeting of the 
WCC. Since then the WCC staff has conducted 
many meetings with representatives of the 
official churches of the "soc.ialist" states, and the 
government ministries which seek to supervise 
them. But the most visible evidence of concern 
the WCC has shown for authentic Christian 
communities of the Communist world is its 
steady stream of explanations about why the 
Council remains silent toward the persecutions 
suffered by its brothers and sisters. This failing 
has produced such mortification even in E_u_ro.Qe~ 
that a Zurich-based religious rights organization, 
Christian Solidarity International, will sponsor 
unofficial hearings on religious persecution in 
both Communist and non-Communist societies 
during the opening days of the Vancouver 
Assembly. Appropriately enough, these will be 
titled the "Yakunin Hearings." 

The WCC's justifications for its silence are 
dutifully repeated in Leon Howell's official 
history, published for Vancouver. Howell makes 
sweeping claims about the intensity of the WCC's 
behind-the-scenes campaigns for the victims of 
Communist persecution -- claims which, of 
course, he is never permitted to document. 
(Howell even lapses into the idiom of The East to 
denounce one critic of the WCC's silent diplo
macy -- The New Republic magazine, edited by 
Jimmy Carter's chief speechwriter -- as "cold 
warrior.") 

There are, in Howell's portrayal, three reasons 
why the WCC cannot openly bear witness for the 
victims of the totalitarian state: 

I. Pubbc criticism of Communist 
governments will provoke them 
to greater wrath. 

2. Criticism of religious persecu
tion by Communist governments 
weakens detente, and increases 
the danger of nuclear war. 

3. The positions the WCC takes 
cannot conflict with the posi
tions of the official churches of 
the Communist world which are 
WCC members. 

Two of these arguments were commonplace in 
world affairs debates a decade or so ago. Now 
they survive only in the impenetrable bureau
cracies of the ecumenical movement. There has 
been no dissident group inside the "socialist" bloc 
which does not plead for public support from free 

Continued on page J 
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peoples -- the more forthright, the better. And 
Soviet strategic theory quite openly acknowl
edges that its military policy -- its decisions 
about whether to be aggressive or restrained -- is 
geared to the political and moral vigor. of its 
adversaries: the so-called "correlation of 
forces." It follows that those who are not afraid 
to speak out about Communist abuses of human 
rights are also more likely to be spared 
Communist military provocations. Peace -- a 
true detente -- is therefore not served by our 
moral silence. 

Howell's third argument -- the privileges of 
wee membership -- reveals how profoundly the 
WCC today is ruled by the ethos of bureaucratic 
ecumenism, at no small cost to the spirit of 
Christian solidarity. The official churches of the 
Communist world, with few exceptions, are being 
further and further transformed into instruments 
-of-totalitarian politics. Their representatives to 
che WCC speak less and less for Christian com
munities behind the barbed wire frontiers, and 
more and more for a narrowly undemocratic, re
pressive, and atheistic state. The Soviet Union, 
in particular, is not content with mere religious 
repression, and tirelessly works at religious 
subversion. 

A true ecumenism will not seek to curry favor 
with the persecutors of the children of Christ. It 
will scorn them, and embrace their victims. No 
one has said it better than Pope John Paul II: 

I would prefer a persecuted church a 
thousand times more than a church 
of compromises. 

Will this spirit arise amon~ the delegates at 
Vancouver? We pray that it will. 

Photo by Int~rional Representation 
for the C.E.B.C. of the S.U. Inc., Georgi P. Yins 

"For u,to you it is given in the behalf of Christ, 
not only to believe on him, but also to suffer for 
his sake ... " Philippians 1:29. 
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BRIEFS 
■ There are encouraging signs that responsible 
church leaders are beginning to listen to the 
growing army of outraged church members w_ho 
question the direction of their church's social 
action .agenda. The United Methodist Council of 
Bishops, responding to the request of the South
eastern Jurisdiction's district superintendents, 
has named a nine-member study panel to conduct 
a "thorough review of recently made allegations" 
about the wee, the NCC, and, significantly, 
related United Methodist agencies. The commit
tee, which reports at the next council meeting in 
November, was even instructed to "include a 
statement of the process established to imple
ment the final decisions of the council." A 
minority of bishops strongly opposed the esta
blishment of the committee, although the final 
resolution includes an affirmation of the ecu
menical bodies and their continued financial 
support. 

At its ~une General Assembly the new 
Presbyterian Church U.S.A. also formed a seven 
person Special Committee to "study the causes of 
the questions, misunderstandings, and suspicions" 
which have "arisen about the work" of the NCC 
and WCC. The Moderator was instructed to 
appoint and convene the committee which is to 
include clergy and laity "representing the diver
sity of viewpoints" in the Presbyterian Church. 

Responses to the media flare-up earlier this 
year regarding the mainline churches and the 
Left have not been limited to church bodies. 
Writing in the June 13 issue of The New 
Republic, Joshua Muravchik commends CBS 1160 
Minutes" for breaking the taboo1 against critical 
discussion of extremism on the Left--a taboo 
which may be the most important of the several 
harmful legacies of the McCarthy era. Others 
aren't so soft on CBS. The Soviet news agency 
Tass railed against the "unbridled campaign of 
persecution against religious organizations" 

-represe-A-te-e-by CBS-T-V....!.'actiRg upon orders from 
the White House." Morley Safer in the pocket of 
Ronald Reagan? 

■ According to the report by Religious News 
Service, the 1,400 evangelical Christians who 
gathered in Pasadena over Memorial Day week
end for a conference on nuclear disarmament 
gave only one of their many speakers a standing 
ovation: "Jim Wallis, a so-called 'radical evan
gelical' who had been temporarily released from 
a Washington, DC jail just long enough to attend 
the conference." Mr. Wallis urged civil disobe
dience to protest U.S. nuclear arms strategies. . 

Now comes a Gallup poll, commissioned by the 
National Association of Evangelicals, which 
shows that evangelical Christians are more wary 
of the Soviet Union than the general public, are 
more fearful that a Soviet advantage in nuclear 

Continued on page 4 
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weapons will increase the chances of nuclear 
war, and are less disposed to favor the nuclear 
"freeze" movement. Like so many others, the 
organizers of the Pasadena Conference have 
discovered how hard it is to keep the activist 
Left from dominating these kinds of events. 

■ The Western press often refers to the 
Ayatollah Khomeini as an "Islamic fundamen
talist." It's another of the confusions of secular 
society. The man is simply a maniac. There is, 
our Muslim friends tell us, no writ whatsoever in 
the Koran for such atrocities as the Ayatollah's 
terror campaign against Iran's 350,000 Bahai. 

The Bahai's world headquarters is in Haifa, 
Israel, which in the Ayatollah's eyes make them 
Zionists. The Bahai believe that men and women 
are · equal.t which leads the Ayatollah to the view 
that the tsahai marriages are a form of prostitu
t.i~ P.re-sieleAb.of the UA-it-ee--S-tates--AaS 
spoken out against the executions of Bahai, so 
that makes them CIA agents. 

As the horrors in Iran continue, world opinion 
is bound to become more open to the proposition 
that some "responsible" power should step in to 
end the outrages. Given the impotence of the 
West, one wonders who that could be. Remember 
Cambodia? 

■ A recent Action Guide, circulated through the 
United Metliodist Women's network, offers doz
ens of suggestions to influence U.S. policy in 
Central America -- from organizing an interfoith 
service "to commemorate the martyrs of Central 
America" to offering one's church as sanctuary 
for Salvadoran and Guatemalan refugees. Educa
tion and witness suggestions include a "Bible 
study ... around Central American concerns," and 
signing a "Peoples' Peace Treaty." And if your 
Sunday morning service still seems a bit irrele
vant, the guide goes on to "suggest that an 'offer
ing of letters' be taken up during worship." 

Religion and Democracy 
1000 16th Street N .W. Suite LL 50 
Washington, DC 20036 

RESOURCES 
IRD Board members have been writing books. 

Michael Novak's latest, Confessions of a 
Catholic: Reflections on the Nicene Creed, has 
been praised by Notre Dame's distinguished 
Professor Gerhart Niemeyer for being " ... ground
ed in sound theology, and yet alive with his 
personality and experiences .... It is likely to be 
read and cherished by Christians far beyond the 
Roman Catholic obedience." 

Ira Gallaway's book on the United Methodist 
Church has been "selling very well," says an 
editor at Abingdon Press. The book, Drifted 
Astray, combines recollections from Dr. 
Gallaway's impressive ministry with a sensitive 
yet powerful critique of his denomination's drift 
away from a balanced commitment to personal 
salvation and social witness. 

-
George Weigel has written a most useful book 

for the IRD itself: Peace & Freedom: Christian 
Faith, Democracy and the Problem of War. As 
Richard John Neuhaus says, "George Weigel's 
excellent pamphlet gets the nuclear arms debate 
back to a theological basis--where it belongs." 
Weigel's book is especially designed for use by 
church study groups and university classes, where 
Christian history and theology are used to exa
mine the current debate. 

George Weigel's book is available from the 
IRD for $6.00. We will be glad to forward re
quests for Ira Gallaway's and Michael Novak's 
books. 

If you don't have your copy of A Time for 
Candor, IRD's documentary study of mainline 
church involvement with the extreme Left, now 
is the time to place your order. The 100-page 
booklet includes 126 footnotes and 10 orginal 
source documents -- so you can see the context 
of controversial statements. Order a copy for 
your pastor, too. $5.00 each. 
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Civil Religion vs. State Power in Poland 

Ewa Morawska 

Since the appearance in 1967 of Robert Bellah's essay 
on civil religion, the meaning and significance of 

th is ..::oncept have become increasingly obscure. In an 
interpretation of the historical case of Poland. I would 
like to shift the discussion of civil religion from the focus 
oh western countries and emerging nation-states. 

Thrice partitioned between 1772 and 1795 by Russia, 
Prussia. and Austria, Poland as a political entity disap
peared from the map of Europe for six generations. ln 
l 9 I 8. it briefly regained sovereignty, only to lose it 
:igain twenty years later under the German and Soviet 
occupations. In 1945. Poland found itself with the rest of 
eastern Europe under Soviet domination. The fall of the 
ancient Polish Commonwealth from political grandeur 
-.:ame as a shock to its citizens, and was to reverberate in 
the national consciousness for generations. After 1795 
the prepartition image of the Polish nati-:m-state became 
inadequate . The republic of nobles enjoying their "gol
den freedoms .. had been based on the principle of gov
ernment by consent and a political covenant with the 
elected monarch . One generation after the last partition, 
drawing upon current European philosophical , religious, 
and literary trends. there developed in Poland a powerful 
new national-religious ideology. 

In -....estem Europe. the revolutionary Springtime of the 
Sations in 18-l-8 marked the end of Romanticism in liter
c1rure . philo;;ophy, and politics. The second half of the 
-:entury witnessed the triumph of realism and practical 
pu rsuits. By 1880, via political maneuvers and diploma
tic alliances. most national movements in Europe had 
.ilready achieved their goals. The cause of Poland--op
posed to the vital interests of expansive, powerful neigh
bor-;-remained an exception. Confronted with alien 
,rntes determined to keep the country partitioned, root 
out iocal institutions, and denationalize Polish culture , 
the Poles had at their disposal neither the legal rights nor 
peaceful means to assert their demands . They searched 
for answers to questions of the meaning and purpose of 
the ir collective and individual existence in the Romantic 
naticnal poetry . philosophy . and religion. (In my discus
~:on of nineteenth-cemury Poland, those of the urban 
,rrat um are 1denri f1ed as Poles while Polish society refers 

to the noble class. The peasantry did not become nation
ally conscious until later in the century.) 

The language and symbolism of Romanticism became 
the basic, shared code of cultural communication for the 
majority of Poles. With legal and state institutions dis
mantled and replaced by imposed alien authority, "Po
land" became for its "invisible citizens" an idea:.._a 
memory of the past and an aspiration for the future. De
prived of political reality, it became the reality of spirit 
and imagination, the "second Israel" that revitalized the 
ancient Judaic version of mystical nationalism. The old 
"If I forget Thee, oh Jerusalem" echoed in ·.he words of 
the Polish national anthem (created a few y•~ars after the 
last partition): "Poland is not yet lost . .. as long as we 
live." Nearly every generation launched another unsuc
cessful struggle to reestablish the Polish sovereign state . 

The Polish Romantic faith is a civil religion, consti
tuted and reconstituted through sustained conflict be
tween the obstinately renascent civil society and imposed 
alien rule. This proposition could be generalized to in
clude the historical experience of other eastern European 
nations (with the exception of Russia and possibly Hun
gary) , It speci;es a different set of "crisis conditions" 
for the emerge ce of civil religion than those suggested 
in I 9F by Ma koff and Regan in ''The Rise and Fall of 
Civil Religion: Comparative Perspectives" in Sociologi
cal Analysis. Asking why civil religions emerge at cer
tain historical junctures, Markoff and Regan relate them 
to the crises engendered by the emergent states' assaults 
on their citizens' particularistic political identities. ln 
Poland, the emergence of a new civil religion in the 
nineteenth century and its stubborn persistence into the 
l 980s has been the nation's response to the fundamental 
crisis resulting from the loss of political sovereignty. Its 
major function has been not to legitimate, but to de
legitimate this state of affairs by rallying Polish society 
around a counterview of a past and future free, indepen
dent Poland . 

Specialists define civil relil?;on as a set of religiopoliti
cal symbols and rituals regarding a nation's history and 
destiny. They address issues of political ethos and 
legitimacy that are not fused with either state or church 
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but Jifferentiated from both . The separation of postparti
ti~m Polish civil religion from the state is self-evident. 
Statelessness, or alien-stateness, has been the condition 
ot Pl1 land for most ot its modern history. The opposition 
bet,\een the ideals of ~itizenship and the state became 
..:haracteristic of the Polish national-religious ideology. 
Airer partition. good citizenship for patriotic Poles be
c;ime synonymous with dissidence and protest against 
the 6tablished political order. With the exception of na
[ional insurrections. open defiance of the authorities was 
a prerogative of a small minority of dissidents. Civil op
posi tion was asserted privately in the widely shared 
moral consensus that defined Poland· s political status a<; 
hostile to its national interests and accorded respect and 
aJmi r,.Hion to the heroic national avant-garde . 

The relatiom.1ip between Polish civil religion and the 
Catholic ..:hurch has been more complex and ambivalent. 
Throughout the nineteenth century the Vatican lent open 
support to the existing political order in Europe. Its at
t!lude toward national movements was indifferent, if not 
negative. The situation of the local Polish Catholic 
church \is-a-\is the partitioning powers was less difficult 
in . .\ustria. where, in spite of restrictive laws, it enjoyed 
relati,e security. In both Czarist Russia and Bismarckian 
Germany. church-state relations were much more pre
..::arious . In all three partitions the Polish Catholic Church 
was confronted with a similar dilemma. Open defiance 
of rhe authorities would have resulted in swift reprisals 
and iurther limitations on the performance of its essen
tial. extrapolitical functions . Refusal to lend support to 
Poland· s national cause would have meant the betrayal of 
the moral values upheld by the majority of Poles . Re
strained on all sides. the Polish Catholic church tried to 
;;teer J middle course. While it neither generated nor 
-::omrolled nor even openly endorsed romantic civil reli
gion. tradition as well as political circumstance turned 
the church into its sponsor and "carrier." With freedom 
of organizations severely curtailed, education and pub
lications controlied, and the Polish language banned 
from public usage ( it was reinstituted in the Austrian part 
after 1867). religious practices provided the only peace
:·u t occasion for Poles to publicly relive and reassert their 
national community and its social bonds. 

Created in its classical version by poets and philoso
pher~ in the first third of the last century, the Polish Ro
mantic creed represents a peculiar, original blend of sev
eral European intellectual trends, modified and adjusted 
to fit the particular Polish situation. The creed combines 
the German philosophical idealism of Fichte and Schell
ing. the conservati,;e Romanticism ofMiiller and Baader; 
Herderian historicism; French revolutionary ideals; the 
Christian socialism of M;chelet, Fourier, St. Simon, and 
Leroux: and the politicized messianic Catholicism of 
Lammena:s, Ballanche, de Maistre. and Vico. The Polish 
Romantic faith establishes a relationship between God 
and the i n<li vi dual through a chain of mediating fusions 
that occur horizontally in time and space, and vertically 

between the Deity and individuals in the nation, human
ity, and history. This realizes a dialectic of universal and 
global versus particular and national purposes, and of 
societal versus individual ones . The main tenets of the 
Polish Romantic faith in its ideal form can be summarized 
as follows . 

First, God reveals himself in universal history that 
unfolds through the repetition of the Christian course of 

After partition, good citizenship for 
patriotic Poles became synonymous with 

dissidence and protest against the 
established order. 

sacrifice and redemption. Second, Poland, through her 
defeat and innocent suffering under tyranny, has been 
selected as the primary agent of God in universal history; 
as a collective body it renews and replicates the Passion, . 
death, and resurrection of Christ. This is expressed by 
Kazimierz Brodzinski, "Hail, o Christ, Thou Lord of 
men!/Poland, in Thy footsteps treading/Like Thee suf
fers, at Thy bidding/Like Thee, too, shall rise again!" 
Polish Romantic mysticism has an inner-worldly orienta
tion: fulfilling the providential design of history, Po
land's cosuffering with Christ, her "crucifixion" and 
'' descent into the tomb,'• will bring the defeat of her op
pressors and her resurrection as a politically sovereign 
and socially just nation of equal citizens. Her sacrifice 
will result in the Christian Kingdom on earth and the 
realization of universal charity, freedom, and justice 
among spiritually transformed mankind . 

Imbued with such transcendent purpose, "Poland" 
becomes a commanding divine force-a moral ideal and 
obligation, at the same time universal and national. "No 
more are you a land for me/ A place-or home-or 
custom/Or the defunct state/Or a phantom/But the 
Faith!/The Law!" wrote Zygmunt Krasinski. In the 
Polish Romantic cre,d, "citizenship" ceases to function 
as it did in the prep~rtition Commonwealth, as a cove
nant-a retractable and modifiable arrangement between 
the individual and the nation-state . It becomes a notion 
of an absolute, total 1 and indivisible divine idea/Poland 
and her universal mission . This view is embedded in a 
highly moralistic, dualistic perception of history as the 
scene of combatant collective forces: the ethical-em
bodied in the innocently suffering (Poland)-and the un
ethical-represented by the oppressors (partitioners}
between which there must be no accommodation and no 
acceptance of partial solutions. 

The divine scheme in the purposeful unfolding of uni-



, ersal history in which Poland, cosuffering with Christ, 
plays :.i leading role. presupposes that individual self.
rea!ilation is dependent upon the unfolding of the col
lecti ,e pattern. The concept of .. freedom .. in the prepar
tit ion republic of nobles referred to the personal liberties 
.md c1, ii rights that were to protect citizens against the 
Jespotic attempts of the monarch and the government. It 
now connotes the collective freedom of a nation to be 
reest:.iblished after the defeat of its oppressor-parti
t1onerts) . In the Polish Romantic creed. the present yoke 
,rnJ mart:, rdom of Poland and, through it, the fulfillment 
ot its uni\ersal liberationist calling, require that the indi
\ idual bcCl)me totally absorbed into and identified with 
the nation. The private and public spheres are to be fused 
and insepar.ible. individual autonomy given up to the 
collecll\ e national identity. 

Radical deindividuation .. as the highest moral com
mandment and civil virtue of a paniotic Pole, finds 
forceful expression in Adam Mickiewicz's Forefathers' 
£ 1·1!. the most important Romantic classic of the epoch: 
.. I ;1m one with my Nation/My name is a Million/ 
Because for \-lillions I love and I suffer." There is a 
specifically Pclish ::onversion, rep!icated in all major 
Romantic works: the hero abandons his private identity 
and indi\ iduabt;c pur..uits and interests. He assumes an 
ethically superior anitude of ascetic collectivism-a 
-;eltle:;s and absol ute service to the national idea. To ful
fill God's plans and .. by the same token, Poland's fate, 
the offering-as in the poem by Juliusz Slowacki-must 
be complete: ··woe to him/Who offers to his country 
only haif of his soul/ And another keeps for his happi
ness .•• The transformation in Forefathers' Eve of 
Gusrav.-··1over of a woman . .. a Romantic individualist 

Catholic practices served as a powerful 
vehicle of the national creed. 

preoccupied with his private emotional affairs and 
>Pintual tunnoib-into Konrad-" lover of the Coun
try .·· .1 Romantic ascetic collectivist always on patriotic 
dut:, -1\ the main symbolic figure in the Polish Roman
tic :deo logy . lt assP"'.les two equivalent forms: 
T::, reteian-activ ist. conspirator and insurrectionist
,:, mbol i zed in the image of hero luttant!Polish nation in 
urned confrontation with the oppressors: and Sacrificial, 
represented by hero Jimehre/Poland suffering and over-
c:ome . accepting the Cross. • 

For most of the nineteenth century, the lengthy mysti
c:al imprm, isations of poets and the dense philosophical 
,rear1ses containing the Polish Romantic creed were 
banned by the partitioners. They were scarcely known to 

CHURCH-STATE RELATIONS BORN AGAIN/ 31 

the Polish public. The ideas were replicated for everyday 
use in endless popularized imitations, in legends of he
roes and martyrs, and in emotional images and repre
sentations of crucial themes. Constant repetition of the 
symbols on innumerable ritual occasions made the na
tional Romantic faith personally and intensely familiar to 
generations of Poles. 

Home, church, and informal social gatherings were 
the main institutional "carriers" of popular civil religion 
in partitioned Poland. In the nineteenth century, a pa
triotic pattern of home decoration developed in all three 
partitioned areas. On the walls, there usually hung 
popular lithographs representing scenes from the nation's 
battles and portraits of national heroes or relatives 
memorialized ip the glorious moment of giving their 
livt:s tor Poland. There was usually a piano on which, in 
the afternoons and during holidays, patriotic melodies 
were played, mindful of Poland's past glories and pre
sent fate. There were often a few half-hidden works by 
the nationally acclaimed-and banned-dissident poets . 
Families gather\:d regularly with friends and neighbors 
for patriotic singing and the reading aloud of patriotic 
tales. Generations of Polish women taught their children 
kindergarten verses which commaPded them to imitate 
patriots , such as Thaddeus Kosciuszko and Prince Jozef 
Poniatowski, who "lived for their Country and died for 
her Glory ." 

Catholic practices served as a powerful vehicle for the 
popularization of the national creed . The Romantic ideal, 
representing the Polish nation as a cosufferer with Christ, 
sharing his Passion, facilitated the fusion of religious 
rituals with civil national celebrations. Every Sunday, in 
churches in all three partitions, Mass ended with the 
singing of Boze Cos Polske, a patriotic hymn composed 
in 1816: "o God, who through the ages/Has girded Po
land with power and fame/Whose shield hath kept Her in 
Thy care/From evils that would cause her harm/Before 
Thy alters, we b;ring our entreaty/Restore, o Lord , our 
free country." Every Easter, the traditional celebration 
of the death and resurrection of Christ provided an occa
sion for the commemoration of Poland's "crucifixion" 
and her "descent into the tomb," and for public prayers 

. for her redemption. Every Christmas, in churches around 
the country, creches displayed the main themes of the 
national romantic faith: the Polish eagle (the ancient na
tional symbol) wearing a crown of thorns; Kosciuszko, 
Poniatowski, and the insurrectionists from successive 
uprisings; blood, chains, and patriotic duty; heroic death; 
and trust in God. 

The Virgin Mary figured prominently in the nine
teenth-century popular rituals of the Romantic faith. 
Since the seventeenth century, her cult had become one 
of national devotion . In 1656, King John Casimir de
clared the Virgin the Queen of Poland in thanksgiving for 
her prott:ction in the defense of the Jasna Gora Monas
tery . For the next hundred years, the Virgin Mary was 
the patroness of the avenging wars that Poland led with 
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her neighbors. After the partition. she became the 
Dolomsa. the Sufferer. equated with Poland under the 
Cross . During tne nineteenth century. the image of Po
land as the Virgin Mother suffering al Calvary was repli
cated in innumernble popular poems and paintings. She 
was al~ seen as a comforter of the "crucified nation." 
To her. \1other of Christ and Protectoress of Poland, 
\\ent daily prayers during the special patriotic Marian 
liunies. rosaries. adorations. chaplets. and pilgrimages 
for which Poles gathered in all seasons. 

Just as the national and political condition of Polish 
, _ 1ety at rhe closing of the nineteenth century differed 
from that of western Europe. so did its civil religion. By 
,.mcttfying history and elevating Poland as innocent 
martyr co the role of Christ's collective cosufferer in 
bringing earthly redemption to mankind, the Polish 
Romantic faith responded to the needs of Poles who re
jected the subjugation of their country as inhumane and 
immoral. They desperately searched for the meaning of 
their humiliating experience . In the transformation of 
politically annihilated Poland into an ideal and a com
manding moral community. the Romantic faith made 
possible the survival of Polish society. Dispossessed by 
the partitiorR!rs of its public civil institutions-the natural 
··carriers·· oi societal bonds-it was now bound together 
by the collective memory of the past and the hope for the 
future. By deprivatizing the individual and assigning the 
highesr moral Yalue to the co!lectivist ascetic conversion, 

The majority of Poles see Poland's 
postwar condition as the continuation of 

her historical subjection to foreign 
domination. 

the Polish Romantic faith erected a strong ethical-reli
g1ous dam against the disintegration of society and the 
<;OC1al and political disorientation of its members. Absent 
weie the routine civil rituals through which the citizens 
oi a sovereign nation-state could daily reconfirm their 
allegiance . The moralistic counterposing of the satanic 
ivpp·essive partitioning states) and angelic (suffering 
PolaniJ forces in history servec to sustain moral com
mitment to the divine national cause and resistance to 
evd. oppressive rule. 

The twenty-year period of Poland's political indepen
dence between the two world wars was apparently too 
short and turbulent to significantly alter the Polish civil 
rel igion inherited from the partition era. Reestablished 

•lie, ~orld Wru-11 "nde, tho imposed proteotorate of tho 
Soviet Union as part of a Communist empire, Polanci has 
again been managed in accordance with foreign iu,erests 
and alien ideology. The majority of Poles see Poland's 
postwar condition as the continuation of her historical 
subjection to foreign domination. The perception by 
Polish civil society of the party controlled, atheistic 
Communist regime as an alien imposition perpetuates 
and rell,sserts traditional alienation from the state. In the 
eyes of a great many Poles, several attempts since 1956 
to achieve emancipation from a totalistic, atheistic state 
and from an alien power, represent the continuation of 
earlier efforts beginning in the eighteenth century . 

Many ninetee,nth-century elements of the old Polish 
civil religion have retained their meaning and vitality as 
ideological rallying points of Polish civil society. The 
home, informal social gatherings, and various unofficial 
political and cultural activities, remain the important 
"carriers" of Polish ci vii religion. Paradoxically, so are 
state controlled educational ·and cultural programs. In 
trying to enmesh itself into national history and be per
ceived as its legitimate heir, the Polish Communist re
gime caters to the widespread historical interests of 
Polish society. The classical works of the nineteenth
century Polish Romantic writers figure prominently, for 
example, in the standard school programs in Polish liter
ature and history, in many publications, in theaters, and 
radio and television programs. Most of the state's at
tempts at self-legitimization have been counterproduc
tive. The old symbols and images of the defiant nation 
resisting the partitioners in the nineteenth century are 
perceived by Poltys as "masks" for problems and atti
tudes of present-qay Polish society, saddled again with 
imposed political authority. 

Under Communist rule the Polish Catholic church, 
through its parishes and rituals, continues to function as 
the traditior.al ''.carrier" of Polish civil religion. With its 
position and principles strengthened over the years by 
confrontation with the Marxist totalistic state, the Polish 
Catholic church has become the major public spokesman 
for Polish civil society. Traditionally it keeps to the mid
dle ground, avoid\ng open support for radical dissident 
activities in order not to provoke the reprisals of hostile 
local authorities ~r of Soviet intervention. A public 
opinion poll conqucted unofficially in Poland by a 
French agency sho:rtly before John Paul H's visit in the 
summer of 1983 revealed that over 60 percent of respon
dents perceived the Polish Catholic church and/or the 
Pope as ''the best representatives of the interests of 
Polish society" (another 24 percent pointed to Solidar
ity, and 3 percent to the Communist party and the gov
ernment). 

Generated and sustained by subjugation to an alien 
ideology and politjcal order, "carried" in institutions 
traditionally opposed to the state, the contemporary civil 
religion in Poland is not simply a replica of the nineteenth 
century Romantic faith. It is a familiar but transformed 



JnJ changing symbolic code, a framework in which the 
old Iheme~ and patterns coexist with new and renovated 
demem~. 

Dunng the sixteen months of the Solidarity move
ment' s legal existence . the traditional themes of Polish 
cl\ ii religion were conveyed more openly and forcefully 
than .: , er since Poland has been under Communist rule. 
The idea of national death and resurrection was pro
noum:ed in the huge crosses. decorated with the Polish 
national colo~ :md Solidarity"s emblems. These were 
c:rectcd in Poznan . Gdansk, and Gdynia to commemorate 
the , 1ctims ot the · ·People· s Republic. · ' Despite the 
protests of party officials, similar images representing 
PolJnd as the follower of Christ" s Passion were repli
cated in vthl!r Polish cities , during the workers' strikes 
Jnd mass demonstrations, in the union·s regional and 
local headquaners . in churches . and even in state con
tro!leu ---::hools . Even more ubiquitous is the symbol of 
the \' 1rgm \11ary. the Patroness of Poland. It has been 
m ongl:- promoted by the Catholic church, particularly 
by ,he Lite Cardinal Stefan Wyszynski and the former 
. .\rchbishop of Krakow. Pope John Paul II-both de
\ Oted \farian mystics. Millions of Poles have partici
pated in church sponsored solemn vows offering the 
whole nation to the Mother of God ''in the bondage of 
1c\e ... The symbolism of these acts clearly echoes the 
'listoncal idea of "'Polonia Revivificanda"' and Roman
tic \kssianism. By a collective offering to the Virgin 
\-tar: . the suffering nation wishes to secure in her hands 
the preservation of its national identity and civil rights. 
Triese are threatened by the imposed totalistic, atheistic 
order. The partic ipants also wish to contribute to the uni
,ersal freedom of the church and all humanity . 

Forty :iears of confrontations with a totalistic political 
order 1nd an atheistic ideology have sustained and rein
forced the moralistic dualistic world view contained in 
the Poi1 sh ci,...il religion . What the Poles perceive as the 
• • ?-Jobal project'" of Soviet Marxism-Leninism univer
-,aiii:.es the image of polarized combatant forces--mor
.1;, :rnmantGod-loving versus immoral/inhuman/God
ies-,..-beyond the boundaries of Poland and eastern Eu
rope ro the who le world . By opposing the atheistic 
Com munist order . de fined as aggressive " evil incar
nated. ·· the Polish nation collectively serves threatened 
humantt:, as the proclaimer of Christianity and freedom . 
'ieces~1tated by the ongoing conflict with similarly Man
ichean but inimical ideology and politics, these percep
tion, rei nforce the confrontational , all-or-nothing ten
de ncies ,)f the Polish world view . 

The .;:;, i! religion of present-day Polish society con
tinue~ to defi ne freedom a,;; the collective freedom of the 
nation. ln the Romantic tradition it fuses the private and 
pub lic Jttitudes and behavior of the individual and as
signs the highest moral value to a co llect ivi~t virtue ren
dered through '.><lC rificial service in the cause of national 
salvation. i S iner defeats have diminished the appeal of 
the m~uITectior.ist mode l of a patriotic hero .) The Com-
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munist totalistic state threatens not only national identity 
and the integrity of the social bonds of a subjugated soci
ety, but also the individual and his or her rights . Parallel 
to the traditional collectivist orientation focusing on na
tional salvation, Polish civil religion today contains a 
moral commandment of individual freedom related to 
political democracy. It has drawn from three major 
sources: the old n1tive tradition of civil liberties in the 
prepartition Polisli Commonwealth, the philosophical 

The idea of national death and 
resurrection was pronounced in the huge 

crosses, decorated with the Polish 
national colors and Solidarity's 

emblems. 

and political foundations of modem liberal democracies 
in the We~t, and contemporary Christian teachings. Per
ceived in the West as staunchly conservative, Polish 
Catholicism has changed significantly since the begin
ning of the century . From the pulpits as well as in the 
publications and activities of organized groups of lay 
Catholic intelligentsia, the church espouses and teaches 
Christian social doctrine, Catholic humanism, and per
sonalism. These stress the sanctity of the human person 
and inalienable rights, the dignity of work and social 
justice, the freedom of individual conscience, civil liber
ties, and the right to the truth and participation in gov
ernment. The two orientations, collectivist and individ
ualist, are each related to a different civil sphere 
threatened by the i~osed political order. They coexist 
in the Polish civil reHgion, rather than being systemati
cally recoqciled and incorporated into one embracing 
interpretation in public debates or in scholarly works. 

Without their civil religion, the Poles as a nation-soci
ety might not have sprvived the partitions. There might 
be no Poland today. The strengths of this national creed 
have also been its weaknesses . Created with a perfec
tionist impulse to ser,ve simultaneously God and man, 
universal and particu,lar purposes, society and the indi
vidual, Polish civil religion has been cleaved and 
punctured by unresolved tensions and contradictions. ln 
each successive generation, these have been lamented, 
ridiculed , taunted, and derided by some of the Polish 
Romantics and , with the greatest passion, by a vocal mi
nority of anti-Romantic rebels, blasphemers , and jesters. 
These are the rationalists, positivists , modernists, and 
liberals . 
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One trap which Polish civil religion has slipped into 
J~i.l.m .ind again since its inception. has been the partic
ulanL,Hion of universal Christian concerns. In high 
Romant1.: theodicy . Poland takes on the Cross, joining 
God in Hi,; Passion. In its contemporary version. Poland 
~uffers under it with Mary. the Patroness. Through sac
n C1ce :.ind love, the nation--the particular and con
s:re te-~erves the di\·ine. transcendent, and universal 

Perceived in the West as staunchly 
conservative. Polish Catholicism has 
changed since the beginning of the 

century. 

purpo~. the redemption of mankind. The banners of 
Polish insurrectionists in the nineteenth century carried 
the slogan "For Your Freedom and Ours"; in the na
tional ,;olemn vows taken in Czestochowa Monastery in 
1966 . the Poles offered themselves to Mary "for the 
Freedom of the L'niversal Church and Humanity ." The 
sustained historical condition of alien oppression and the 
need tc constantly defend "what is ours" against the 
cinrelenting attempts of hostile "others ," has unavoid
:ilily pushed Polish scciety toward the antinomic experi
ence of the categories of particular and universal. That 
same historical circumstance has put the Christian ideal 
of uni versal love and charity in conflict with values cal
ling for the resentful distance from and the loathing of 
the oppressors. 

The situation oi continuing subjugation and struggle 
;i.nd the need to keep Polish society morally integrated to 
c: ndure confrontation, has pushed toward the polarization 
,,f humanity rnto opposite segments: we/innocent suffer
~,~ and others/evil oppressors. Today, this dichotomy 
runs With in Polish society, between the minority repre
;emati, es of state power and the rest of the nation. Ex 
clusi ~ely appropriated by only part of humanity , the 
cosuffering with God. the goodness, and ultimately God 
himself. tend to become particularized. Their universal 
Chnst1an dimension is radically shortened or totally dis
appears . Since 1978, the greatly admired Polish Pope has 
counteracted this tendency. His message , heard in most 
Polish homes , reextends the horizon of Polish civil reli
gion to universal applicability . 

Hiding within the trap of particularization there in
heres another, deeper trap: the idolatrous deification of 
Poland and . by implication, of the individual Pole fused 

• and identified with it through the Romantic collectivist 

conversion. In thr high ci vii-religious creed, Poland 
cosuffers with God, fulfilling His will to redeem herself 
and humanity. This idea has also been represented in the 
image of the Virgin Mary as Poland-humble and ac
quiescing under the Cross, offering herself to God. The 
repeated vows offering the Polish nation and each of its 
members to Mary ''in the bondage of love" are to up
hold this fundamental dependence. The situation in 
which suffering Poland, conquered by the oppressors, 
needs the committed devotion of all her "children," has 
made it difficult to sustain this true Christian relation of 
service linking individual, nation, and God. Impercepti
bly, Christ becomes the Polish eagle in a crown of 
thorns; the Cross becomes persecuted Solidarity; the de
feated nation becomes the sanctified object of adoration; 
God the Redeemer becomes Poland itself. This tendency 
toward the sacralization of the world by Polish ci vii reli
gion leads to what S\anislaw Brzozowski, one of the most 
passionate anti-Ron1antic critics writing at the begin
ning of the century, called the "Polish Oberammergau" : 
Poland and her national-political freedom become reli
gion. and are idolized as a sacred reliquary. Not for the 
infinite and unattainable God, but for Poland and her na
tional-political cause one now li~es and offers one's ser
vices, redeeming and gaining redemption. God/Mary/ 
Poland become fused in one. Martyred Christ/Poland is 
seen on the Cross, and, under i~he Dolorosa/Poland is 
watching her own Passion and T _ath.D 
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The British Right to Discr,minate 

Eileen Barker 

Desptte the enormous constitutional differences be
tween the two countries. Great Britain and the 

Lnited StareS of America share a remarkably similar 
range of beliefs about the place of religion in society. 
The styles are different. of course. but the leaders of both 
nat1ons make-and are expected to make-frequent and 
fen em references to a God who is assumed to be on their 
S\de J.nd whose natural law lies at the foundation of their 
respecfr,e constitutional arrangements . The citizens of 
both nations insist that theirs is a country of religious 
freedom and toleration. Both countries play host to and 
tolerate a wide variety of religious, political, and other 
kinds oi beliefs and nonbeliefs. Successive waves of 
immigration and the enormous increase in international 
communication . facilitated by travel and the media, have 
resulted in both countries acquiring pluralistic natures. 

What similarities there are have been derived from 
d1arnetri\.:;;i di rections . The United States of America is a 
republic . Britain 1s a monarchy. The United States has a 
•,vnnen Constitution of which the First Amendment 
re;;<ls : 

Congress shall make no law respecting an estab
l. ,hment of religion. or prohibiting the free exer
cise thereof; or abridging the freedom of speech, or 
or the press: or the right of the people peaceably to 
.:1s~mble. and to petition the Government for a 
redres;s oi grievances. 

Britam nas no Fir.;t Amendment: she has no written con
,t,tunon 1N1th provisions concerning fundamental rights 
and freed.oms. Although there are certain laws which are 
renned constiturwnal /such as the 1707 Act of Union 
with Scotland). all laws passd by Parliament are of 
equal ,,tanding. There is no sup-.-~me law which takes 
;:m:cedence over ordinary laws: there are no fundamental 
:1ghts 1,,uch as those enshrined in the Cnited States Bill 
oi Rightsi by which standard all other laws must be 

tested. No law can be challenged directly on the ground 
that its enactment could violate a more basic constitu
tional right. Even the concept of rights is a thin one with 
respect to justice in Epgland, where it is more usual to 
talk of civil liberties. A. right exists when there is a posi
tive law on the subject, while a liberty exists when there 
is no law against it. Those human rights which do exist in 
Britain are protected by public opinion rather than by 
law. 

There are some laws giving rights and protections to 
British citizens. Certain rights are provided by the 1944 
Education Act; the 1970 Equal Pay Act obliges firms to 
pay men and women doing the same job the same wage; 
the 1976 Race Relations Act forbids discrimination on 
the grounds of race. There are no laws protecting the 
rights of religious minorities in Britain. It is one of the 
ironies of history that Northern Ireland is the only place 
within the United Kingdom in which discrimination on 
the basis of religion is unlawful. 

Along with other nations, Britain accepts the legal 
significance of the Universal Declaration of Human 
Rights which includes: 

Article 2 
Everyone is entitlfd to all the rights and freedoms 
set forth in this Declaration, without distinction of 
any kind, such as race, colour, sex, language , reli
gion, political or other opinion, national or social 
origin, property, birth or other status. 

Article 18 
Everyone has the right to freedom of thought, con
science and religi9n; this right includes freedom to 
change his religion or belief, and freedom, either 
alone or iu commU111ity with others and in public or 
private~1 manifest his religion or belief in teach
ing, pr,11.tce, worship and observance . 
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h1ll,1\\ ing the L'ni,ersal Declaration of Human 
R1ghb. rhc European Convention on Human Rights and 
Fumt.J.mental Freedoms came into force in l 953 . This in
.:ludeJ .-\rti..:k l ~ l1f the Lniversai Declan1tion of Human 
Rights . ,\ 1th the .1dditi0nal rider: 

Freedom to man1ks1 ,me 's religion or beliefs shall 
t-c subject uni~ w such limitations as are prescribed 
l:';- lc1w ..Lnd :ire necessary in a democratic society in 
rhe interests of public safety. for the protection of 
rutiltc ,,rder. health rn morals. or for the protection 
,1t the right, .ind freedoms of others. 

But ..i.lthough the LniteJ Kingdom is a party to the Euro
~1,:>an C.Jn\entwn. its laws are sometimes not in confor
m,r: ,\ 1th -....)me of the Con,ention·s provisions. and 
the~e is .i strong difference of opinion about the desira
bd:r~ L1i rn..:,,q.)orating the European Convention into 
J1.1me,.r:c law in Britain . 

. Although -:;ises may not be brought into British courts 
,m..ier the Com·ention • ~ i;rovisions. the L1nited Kingdom 
j,i:,e, pcrmir inJi \ idual petitioners to take cases to the 
Europ,:::an Comm1ss1on at Strasbourg where they are 

lc:-Icd by reference ro Britain· s international obligations 
u;-ider the Comention. ~ot only are there more cases 
brought agamst the L nited Kingdom than against any 
c,ther member nation. but the number of cases decided 
.1g.11nst her 1s more than twice as great as that of her 
~;0-_e-s1 n\ al in such matters. Austria. Those who advo
~ate the incorporation of the European Convention into 
Br:H~h la\\ interpret the large number of such judgments 
. .1., .1 cie.ir indication of how . by not acc~pting the princi
p.ie of th.e Convention being part of domestic law, Britain 
,-.; unnecessari ly exposed at the international level re
prding matters that are remedied within the national 
,~ ...re:n :n other Comention countries. 

Those human rights which do exist in 
Britain are protected by public opinion 

rather than by law. 

Britain not onl:, hds no constitution protecting all reli
:;1nu, ,?r,lups. n ha,, an establis;hed church. Although the 
,p!:t from Rome rc'>ulted from Henry \.')ff s de'.'.ire to 
man;, ..\nne Boleyn. I! was dunng the reign of Elizabeth 
[. with the Second Act of Supremacy in 1559. that the 
Church )t England v,as '" by law established" : the 

Church and the realm thereby being deemed to be not 
complementary but identical. Attendance at church be
came compulsory by statute; nonattendance was punish
able by fine and imprisonment. After the Restoration, the 
Declarations of Indulgence (1662-1688) suspended the 
use of the penal laws against dissenters from the Church 
of England. Today the Church of England ;s the estab
lished church ih England, but not in the rest of Britain. 
The Presbyterian Church of Scotland has been the estab
lished church i1' Scotland since the Act of Union in 1707; 
the Church in Wales was disestablished in Wales in 
1920. The sovereign, who must be a member of the 
Church of Eng1fnd, is known as the "defender of the 
faith ." The Church is also linked with the legislature 
through the House of Lords in which the two archbishops 
(of Cavterbury and York) and twenty-four senior dioce
san bishops have seats . Clergy of the Churches of En
gland, Scotland and hdand and the Roman Catholic 

In Britain, the 1944 Education Act 
decreed that the one subject that must be 
taught in schpols is religious instruction. 

Church are legal!~ disqualified from sitting in the House 
of Commons. 

As the Pilgrim fathers bore witness, establishment 
has, historically , been a source of considerable discrimi
nation. There was a period when to be a Roman Catholic 
was considered not a religious problem, but was defined 
as treason. D,1/ ng the reign of Elizabeth I, Catholic 
priests were not b1.1med, but drawn and quartered, since 
they had committed the secular offense of acknowledg
ing papal rather than royal supremacy . After the Resto
ration, it became c1ccepted that Catholics and Noncon
formists could not be totally eradicated, but their oppor
tunities were sever~ly curtailed, and their existence was 
made extremely unpleasant and difficult. Toward the end 
of the seventeenth century, her-::sy had ceased to be a 
civil offense (the Ecclesiastical Jurisdiction Act, 1677). 
Freedom of worship was granted to Protestant dissenters, 
but not to Catholics or Unitarians (the Toleration Act, 
l 689). During the 1 $20s, Nonconformists (Repeal of the 
Test and Corporation Acts, 1828) and Roman Catholics 
(the Roman Catholic Relief Act, l 829) were granted po
litical emancipation. In I 858, Jews were able to become 
members of Parlia1ent (the Jewish Relief Act), but it 
was not until I 871 (eighty years after the enactment of 
the First Amendment in the United States) that religious 
tests for admission to universities were finally abolished. 



Toda:, it is not in the universities, but in the lower 
schools that the ditlerem:e between Britain and the 
l' nited States i-; great. In the United States, the First 
Amenument has been interpreted as implying that no re
ligion may be taught in the public schools. In Britain. the 
144-+ Education Act decreed that the one subject that 
must be taught m st·hools is religious instruction. There 
.lfe ,ome curiously paradoxical manifestations of this 
J1fkrence . For example. Dolbeare and Hammond and 

It is one of the ironies of history that 
~orthern Ireland is the only place within 

the United Kingdom in which 
discrimin2tion on the basis of religion is 

unlawful. 

ethers have shown that religion is still taught in certain 
.u-ea.,, of the r_:nited States. while complaints have been 
'.Tlade rhar religion taught in British schools is frequently 
not.hmg more than a superficial overview of comparative 
¢thics. The growth of the ··creation science" movement 
:n .:...meric:.! has led to strong. and in several instances 
~ucc~sfol. lobbying for equal time to be given both to 
Genesis and co e,olutionary accounts of creation. Such a 
thing is inconceivable in England. In 1977. when the 
1ocal a.ulhority in Dallas was insisting that the historical 
,.ory t1f . .\dam and E,e be taught to students. an English 
ioc.il ..1uthority was upholding the dismissal of a religious 
education te;icher for doing that. Judge Overton·s recent 
ruling m Ar'.:an-.as that creation,sm is religion. not sci
en..:e. ;ind that it 1s. therefore. unconstitutional for it to be 
:;:iughr m rhe ,chools. may have revoked Act 590. but, 
:1c;;:ording to ~e\eral suneys;, there are still many Ameri
-:.:in, v,:io belie\e that the Genesis account should be 
; .iugh1 tn the ,chooh I have been told that Oklahoma is 
. ,r.,: -'! the ,t .. lle, that ha~ not sought an • \,qua I time .. bill 
J:)c~ctuse .i :t ...,ere enackd their ~chools would have to 
;ntmduce rhe teaching of evolution. 

T~e ~pecial "tatu~ oi the Church of England is well il
lu,t~ated h:, the treatment nf blasphemy Still cited in the 
.::oun~ ;, a case from J 1{38 in which the Reverend 
\11chaei Gathercole was charged with libeling the 
R,·,man f'amoiic Church and the jury was directed that: 

. .\ ;ier,,on may. 'NHhout being liable for prosecution 
for 11. attack Judai~m. nr \1ahomedanism. or even 
.:in;, ,ect ni the Chnstian Religion , \ave the estab
:1,hed religion oi the a::ountry,: and the only reason 
:.. h:, ,he latter 1~ in a different \ituation frc.n the 
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others is, because it is the fonn established by law, 
and is therefore a part of the constitution oi the 
country. In like manner, and for the same reason, 
any general attack on Christianity is the subject of 
criminal prosecution, because Christianity is the 
established religion of the country . The defendant 
here has a right to entertain his opinions, to express 
them, and to discuss the subject of the Roman 
Catholic religion and its institutions .... If it was 
merely an attack upon the Roman Catholic 
Church ... then he is entitled to an acquittal. ... 

Recently, Maty Whitehouse, a well-known British 
watchdog of public morality, successfully initiated a pri
vate prosecution pf Gay News when it published a poem 
in which a Roman soldier expressed a homosexual love 
for Jesus. This (Uling resulted in a government paper 
which proposed that the common law offenses of blas
phemy and blasphemous libel should be abolished, partly 
on the grounds t~at the present blasphemy law does not 
extend beyond the Christian religion . Christian denomi
nations are protected only to the extent that their funda
mental beliefs are consistent with those of the established 
church . 1t is interesting that, in the Gay News case, Lord 
Scarman had, for the same reason, come to the opposite 
conclusion: 

There is a case for legislation extending it [blas
phemous libel] to protect the religious beliefs and 
feelings of non-Christians .... My criticism of the 
common la'f offence of blasphemy is not that it 
exists but t~at it is not sufficiently comp:-ehen
sive . . . . It is shackled by the claims of history. 

Advocates for both the abolition and the extension of the 
blasphemy laws have pointed to the unfairness in .a plural 
society of making a special case for the Church of En
gland "by law established." One is unlikely to hear 
public statements jlowadays that explicitly advocate a 
discriminatory approach to religion. The religious affairs 
correspondent of t~e London Times wrote: 

Neither the 9ourts nor parliament are needed to 
enforce the r,eligious tolerance which is such a 
strong featur~ of the British way of life. Racial 
prejudice, and discrimination purely on grounds of 
faith\, are not ~ignificant social evils in 1982 (5 Au
gust 1982). 

Nonethek:ss, ,1 derp-seated attitude assumes that there 
is one true faith and that although other faiths should be 
tolerated, adherents 1f such faiths must expect to be less 
equal than those wl'lo adhere to the majority religion . 
This may even be j1Jstitied on the practical grounds of 
preventing discrimination . There was, for examplt:, the 
cast' of a Muslim tejther who was told that he would be 
con~idered a part-tin1e teacher, paid for only four days a 



" 
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\, eek betau~e he had to mi~s about three-quarters of an 
ho ur ot his teaching duty every Friday when his religious 
Jutv Jemanded that 11e attend prayers at a mosque. The 
l 94-l Edut:ation Act states that • "No teacher in [a county 
,ff \Oluntaryj S('hool ;.hall .. . receive any less emolu
mem . . . by reason of ... his attending or omitting to at
renJ religious worship: · but th(: Muslim lost the case. 

Christian denominations are protected 
only to the extent that their fundamental 
beliefs are consistent with those of the 

established church. 

He .tpp-caled . Lord Scarman invoked the E•1ropean Con
•. ~nt. ' ~ .is an interpretive aid to uphold the appeal, but 
the rn 0 other lords dismissed it. Lord Denning ruled that 
• ·The Comention is not part of our English Jaw," and 
1hat .l.ithough we would always have regard for it, "it is 
,:ir.rn n in such \·ague terms that it can be used for all sorts 
oi unreasonable claims . ·· Lord Denning argued that if a 
mtnori [}. group were allowed not to fit in with the prac
uces of the majority. this would lead to resentment and 
• • ~o the cause of racial integration would :.uffer. • • 

Lord Denning may well be correct in his assessment of 
oo-,,,:ble reactions to the outt:ome of such cases, but one 
:mghr :isk whether an outbreak of anti-Semitism was 
a,ened wner.. in 196!. Jewish shopkeepers were not 
-::\empted from Pennsyhania·s Sunday closing law 
1Braunfield ·,. Brown,: or whether. in 1%3, there was an 
.:iutbr-?ak ot resentment against Seventh-Day Adventists 
·;.. i'..:n !f '-Vas ruled unconstitut1onal that South Carolina 
:ie rned a member of that faith unemployment compensa
:Wn arter ,he had been discharged by her employer for 
nc,t ',Hlrk mg on Saturday <Sherbert v. Verner). 

Rel,giou~ di scrimination does occur in England. What 
. , le-;,~ ob, ious is the way rn which the courts discrimi
nate no t JU-,t rn fa1,or of the established religion, but in 
fa , or of more traditional. socially accepted religions as 
opµosed to the new religious move'11ents. People whose 
rei:g\ou-. be liefs andior observances clash with a secular 
ti metable that is, nonetheless. in accordance with the es
.:abli,ned re ligion are expected to either_ abandon those 
be!ieh observances or accept whatever consequences 
folio w. This is more of a .. we-were-here-first-and-if
_you-don·t- like-it-you-can-lump-it'" attitude. than one of 
pos1ti"e discri mination . People can worship on Saturday 
or Friday. bur the , Anglican) Brit ish cannot be expected 
tD be inconvenienced a5 a result. 

There are exceptions, and it is interesting to note the 
pattern these exceptions take. Since 1950, it has, for 
example, been possible for Jewish shopkeepers to close 
on Saturda\}'s and to open on Sunday mornings in En
gland and Wales . But there are J;mits to the extent that 
the British can "reasonably" be -", yected to accommodate 
Jewish citizens. A Mr. and Mrs. Ostreicher lodged an 
objection when the secretary of state for the environment 
decided to tmld a public inquiry on a matter that con
cerned thenil (the compulsory purchase of houses they 
owned) on \he seventh day of Passover. Lord Denning 
ruled that 'hhe men at the department acted perfectly 
reasonably "1 when they arranged the date for April 21-
carefully avoiding Good Friday and Easter Monday
which, he said, would "seem to all ordinary people to be 
a quite suitable date." 

Ordinary people have even more influence on the 
opinions of what is reasonable, or right and proper, re
garding the new religious movements. There have, dur
ing the past flew years, been several cases in Britain (and 
the rest of E,urope) involving cults. Although there are 
not as many of these cases as in the United States, they 
are significant. The first such case to attract attention in 
Britain concerned the Church of Scientology. In 1968 the 
then minister of health, Kenneth Robinson, stated in the 
House of Commons that: 

Sciento~ogy is a pseudo-philosophical cult ... . 
Since t~e Anderson report on Scientology (pub
lished in 1965 in the State of Victoria, Australia), 
coupled with the evidence already available in this 
country,, sufficiently established the general unde
sirability and potential dangers of the cult, we took 
the view that there was little point in holding 
another fnquiry . 

The Government are satisfied, having reviewed 
all the available evidence, that Scientology is so
cially harmful. It alienates members of families 
from each other and attributes squalid and dis
graceful motives to all who oppose it; its authori
tarian principles and practices are a potential 
menace to the personality and well-being of those 
so deluded as to become its followers; above all, its 
methods <,an be a danger to the health of those who 
submit to them. There is evidence that children are 
now bein$ indoctrinated (25 July I 968). 

Although there was no power under existing law to pro
hibit the practice of Scientology, the government had 
" conc)uded that it is so objectionable that it would be 
right to take all steps within their power t;:i curb its 
growth ." Accordingly , foreign nationals would no 
longer be eligible for admission as students at the Hub
bard College at East Grinstead, or any other Scientology 
establi$hment, and work permits would not be granted to 



tL)re1gner, for employment at a SciPntology establish
men t. 

R1<.: h.ird Crossman. Kenneth Robinson·s successor at 
the M,"1stry oi Health, makes severnl rderences in the 
third \Llume of The Crossman Diaries to the embar
rassment e:\perienced by the government as a result of 
imposmg the ban before a proper inquiry had been con
ci uded . Sir John Fosler was asked to look into Scientol
l)g_\ . His report t presented in 1971) concluded that, al
though he was no: prepared to say that Scientology es
tablishments -: ould cc,:1-.· under the descriptioP of .. bona 
fide educatiunai establishments.·· it seemed wrong not to 
allo\, \ isitors en~ because they were proposing to do 
something rhar was legal for Britons to do . Scientologists 
, no uld be granted or refused work permits according to 
[he ~ame enter.a as e-..eryone else . That they or their pro
posed emplovers are Scientologists should be regarded as 
irre ie, ant. 

In [9'7 -1- J Dutch woman. Yvonne Van Duyn. who had 
been offered employment as a secretary at Hubbard Col
lege. was refused en~· to the United Kingdom on the 
grnunds that the secretary of state considered it --unde
sir.i.bie to gi\e anyone leave to enter the United Kingdom 
on the business of or in the employment of :hat organiza
tion.·· The case was taken to the European Court of Jus
n.::e .,.hich pronounced that the United Kingdom was en
tttied. for reasons of public policy, to refuse the right of 
enu-:. to J national of another member state. The ban on 

People can worship on Saturday or 
Friday. but the ( Anglican) British cannot 
be expected to be inconvenienced as a 

result . 

.. 0re?gn Sc1emolog1st~ w a.<. in force for twelve years ·be
·,, re ,, wa-, <Jfficrally lifted . Three main reasons were 
g1•.en · l ; tt'>.c ban was unenforceable as Scientologists 
ctid noc need ro di~close themselves as such at ports of 
::nu-;-. 2 , the ban mignt be difficult to defenci before the 
European Court of Human Rights at Strasbourg: and (3) 
I! ·.;.a~ :.:nfa1r. , ince Scientologv was the cnly movement 
:·or ->- :i1c;; Britai n·~ general religmus tolerance was thus 
,u<;pended . 

Lcgai .::oncern over the new religions in Britain first 
!ocu-.ed on Scientology. and although other movements 
na-.,e :.ad problems in the courts, the Unification Church · 
:-s the ,me that nas heen publicized most frequently and 
:no~t ,pe::t&!::ularl y dun ng rhe past ten years . Tnere have 
ieen -,e ·,erai m;nor ca,;;es iconceming peddler, · licenses, 
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or charges of ohstruction), but the one that was to make 
history as the longest civil action in Britain, w~s that 
against Associa~d Newspapers . A popular tabloid, the 
Dailv Mui/, had published an article accusing the Unifi
cation Church f brainwashing its members and of 
breaking up fa"1ilies. The Moonies lost their libel suit 

There was~ period when to be a Roman 
Catholic w~s considered not a religious 

problem, but was defined as treason. 

and the subsequent appeal, and were refused permission 
to take the matter further to the House of Lords. During 
the litig~tion, each side was allowed two expert witm:s
ses , and each produced one on brainwashing and one on 
theology. For the Daily Mail, the Reverend Dr. Iain 
Torrance, a rninis,er of the Church of Scotland, testified 
that "true Christianity" could be distinguished from 
what was not. It was, he said, a matter of degree: at a first 
level, Luther had protested against certain indulgences 
and transubstantiation, but "now C:1ristianity has ab
sorbed his protests"; at a second level, there were certain 
fundamental heresies in Christology, but "for fifteen 
hundred years Cqristianity has turned its face from 
those." At the th1rd level, Dr. Torrance testified, the 
Unification Churcr went even further: "There is an 
old-fashioned wor~ for what they do and that is, I think, 
blasphemy. '' Wh9n asked by the Moonies' counsel 
whether it might ntt be a iesson of history that it is un
wise to make an ai,sertion about what is true doctrine, 
and to disqualify people who do not subscribe to it as un
christian, Dr. Torrance replied that " at times it is our re-

sponsibility to do st" 
It was clear that r. Torrance was not the only person 

in the court who be ·eved it his duty to point out that Un
ification ~liefs are ot true . It was constantly suggested 
that the theology is unbelievable and that the Unification 
Church is, therefore, a bogus religion; The following is 
from the judge ' s suiming up for the jury: 

Members of t~e jury, about those beliefs, [the ap
pellant. Mr. Orme) has uncompromisingly stated 
that he believes Mr. Moon to be the Messiah. One 
is perfectly enhtled to believe that anyone is the 
Messiah , the Lord of the Second Advent, and, as I 
have said manr times, we must respect people's 
religious view,. But Mr. Orme is a highly intelli-



40 I SOCIETY • MAY / JUNE 1984 

,:l'11t man. You have heard the structure of Mr. 
\loon· s lifestyle ..ind foundation. You ask your
,el\6 whether a reasonable man could believe that 
Mr. \foon is in fact the Messiah and the Lord of 
the S.:cond Advent . Is he a dupe? Was he a dupe 
,1rig:inally and then became converted') Or is he a 
fraud'' [e:nphasis added} 

The ..:curt c)f appeal alloweJ th:it the jury was improperly 
inc 1ted lL' test the 4uality of the plaintiffs beliefs by their 
rea~Lm,iblenes". but this was. in the opinion of the appeal 
judg:6 . ..i • •minor de\ iation from relevancy [ which] was 
not tikcly to h;ne confused the jury ... Throughout both 
the trial and the :ippe:il it was dear that Britain has no 
Fir,t Amendment. and reference was continually made to 
the ,trang:ene~s . bizarreness. unorthodoxy, and incom
rrerens1biliry of Cnific:ition beliefs. 

The pre~enr st:ite of British law on discrimination 
pem11t, .i curiously effecti\e way of insuring that dis
crimination can exert its greatest effect on new religious 
mv\ements. and yet assume some protection for older, 
more tradition~! religions. Such a state is the unintended 
consequence of the present law which makes racial, but 
r.ot rcligiou~. discrimination illegal. 

.\ :;e-ies ot cases which tested the laws concerning dis
crimination in Britain concerned the wearing of turbans 
In the Sikh community . There was the case of the tur
baned bus conductor who. it was ruled, did not have to 
\,e;:u- ,1 uniform hat. The passing of the Motor-Cycle 
Cr:1..~h Helmeb !religious exemption) Act in 1976 al
lo,,ecl motorcycling Sikhs not to wear crash helmets; and 
chen rollowed a five-year legai battle concerning a Sikh 
,cnooiboy who had been told by the headmaster of the 
, .::hoot he ,., ::-,hed to attend that he had to remove his tur-

Britain not only has no constitution 
protecting all religious groups, it has an 

established church. 

nan and cut hi~ hair before he could be admitted. The in
a1ai judgment· .it the county court dismissed the Sikh's 
::l~1m that the headma~ter had ;:ommitted an unlawful act 
or di:-,crim,nation. and the court of appeal upheld this de 
c1, ion on the ground that Sikhs did not constitute a racial 
~roup w1thm the meamng of the Race Relations Act of 
19..,iS L,, rd Denning declared that 

[The \ct j did not inc lude religion or politics or 

culture. One could discriminate as much as one 
liked against Roman Catholics or communists or 
.. hippie_s" without being in breach of the law .... 

However, he continued, the one distinguishing charac
teristic of Jews was a racial characteristic. Consequently: 

There must be no discrimination against the Jews 
in England. Anti-semitism, which had produced 
great evils elsewhere must not be allowed here ... . 

"Sikh" care from the Sanskrit word for "dis
ciple". Sikh were the disciples or followers of 
Guru Nanak fho was born in 1469 .... 

There was no difference in language or blood 
which disting\lished the Sikhs from the other peo
ple ir India "!ho were largely the product of suc
cessi1ve invasif ns which had swept into the coun
try ... . 

Professor Bowles of Syracuse University, New 
York, had said that the difference between Mus
lims, Sikhs and Hindus was mainly cultural, not 
biological. 

No doubt (Sikhs) were a distinct community, 
just as other religious and cultural communities. 
But that was not enough. 

The Sikhs were a fine community upholding the 
highest standatjds but they were not a '·racial 
group''. It was fol unlawful to discriminate against 
them. 

The headmaster had not discriminated against 
the Siihs at all. 

It is clear that the Jews, largely integrated and re
spected me~bers of the British community, are protected 
by the law from discrit11ination. But the Sikhs, too, have 
now becorr,e generally respected members of the British 
community. There followed an uproar . The British 
Council of Churches added its voice to the protests , its 
community and race rflations unit writing to the home 
secretary to ask for the law to be changed to clarify that 
discrimination against Sikhs was in the same category as 
discriminatioli! against )ews. It was pointed out that dur
ing its committee stage in the House of Commons, an 
amendment had been proposed that the Race Relations 
Act include discrimination on grounds of religion. The 
amendment was withdrawn when a minister of state at 
the Home Offife pointed out that the Bill, by introducing 
the concept o( indirect discrimination, did "a great deal 
to protect those who are discriminated against by reason 
of their religious observance." The minister had even 
given a hypothetical example that it would be indirect 
discrimination for an ,mployer to insist that a Sikh 
working as a chauffeur wear a peaked cap. 

Nine months after the court of appeal said that Sikhs 



were u religmus group. not a race, the House of Lords 
allowed an appeal against the decision on the grounds 
th.it rhe Sikhs ccmld be defined as an ethnic group . It 
\vas, they ruled 

po~sibk for a rerson to fall into a particular racial 
group either by birth or by ,dheren,.,,. and it made 
no difference. so far as the 1976 Act was con
cerned. by wh ich route he found his way into the 
group . 

ll 1~ possible tor those who would by any accepted 
cnteria he classified as members of a religion, to be re
Je;-rned as an ethnic minority so long as they have 
.1dhered together O\er a sufficiently long test period . 
Tha{ the Hebrew faith is passed through the mother only, 
.1nc ~emiles c:lfl convert to Judaism. or that "'the differ
ence between \foslims. Sikhs and Hindus is mainly cul
rnrai. :iot biological .. can. by what might seem to be a 

The concept of rights is a thin one with 
respect to justice in England, where it is 

more usual to talk of civil liberties. 

ta..'\.onomic sleight oi hand. be seen as irrelevant in making 
the distinction between race and religion. So long as eth
nicity can be defined with reference to adherence over 
time. the longer a religious movement has been around, 
rne greater the chance it has of being protected by the law 
icther th rng-. being eqaal) . The Sikhs have just managed 
to pa~~ through this fine filter of British justice. It is un
likely that such a filter could operate so overtly in the 
C rnted State~ of America. 

1 do not wish to suggest that religious minorities in 
Bmarn Me r Pe victims of far more intolerance or dis
-.:nm1nat1on than they are in the United States or in any of 
the E..,ropean countries in which there is no established 
:hurch and religious di~crimination is forbidden by law. 
Were l to be a member of some ~trange new cult , I would 
be unlikely to flee the shores of my native land in a mod
ern-day Mayflower. for l could by no means be certain of 
landing in a country in which my right~ would not be at 
iea\t ,b well protected as they are de facto , if not de jure, 

in Britarn. 
Why 1\ there ~o little difference between the American 

;rnd British treatment of religions when their legal status 
in the rwo countries is so vastly different? Establishment 
means that nther faiths have no hope of being viewed 
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equally in the sight of the law. The absence of constitu
tional protection (or, indeed, legal protection of any 
kind) against religious discrimination means that mem
bers of minority ~aiths have little hope of redress should 
they suffer on accrunt of their faith-unless they are able 
to take their case to the European Court at Strasbourg. 
Pronouncements made in the British courts reveal, on 
occasion, what must seem to those conversant with the 
niceties of First Amendment implications, an extraordi
narily blatant patochialism. There is ignorance, one 
might almost say innocence, of such concepts as epis
temological or sooial relativism. It is not argued that the 
British brand of !Protestantism is the real truth . It is 
merely taken for granted that it is the truest, and that it is 
the sort of religiort that any right-thinking citizen would 
want to guide his spiritual and, if necessary , his secular 
life. But this is not a forcefully held belief, high in the 
consciousness of any but a tiny minority of Britons. It is. 
rather, an absent-mindedly taken-for-granted acceptance 
of what is right and proper. 

Religion is rarely questioned-either positively or 
negatively-it is just there as part of the background to 
British life . Were it to become too obviously intrusive, 
this would be as disturbing as its disappearance . The es
tablished church is neither fundamentalist nor totalita
rian. nor is it particularly evangelical. Most of its mem
bers (including its officials) are perfectly happy to let 
others believe whatever they wish to believe, but they 
will start to raise an eyebrow and, if necessary, react in 
some measure if their established way of life is 
threatened. Outsiders may be tolerated, but it is felt that 
they can hardly expect to claim the privileges of estab
lishment. This is not to say that the secular establishment 
is coterminous with the religious establishment. The 
former has opened its doors to those outside the Episco
palian fold; not a few judges, including those holding 
high office, are Catholics. One has even been able to find 
the odd · Buddhist (convert, of course) sitting on the 
bench. 

It is possible that the very existence of establishment 
means that those who are accepted as part of the secular 
establishment do not feel as threatened as those in the 
(relatively speaking) nonestablished establishment of the 
United States. Such a suggestion pays no attention to 
the rapidly changing situation in both societies, and it 
can give us no more than a tentative clue as to how the 
recent boundary testitig that the newer religions have in
stigated within the ligislature may be resolved.□ 

Eileen Barker is a member of the Department of Sociology 
ana dean of undergraduate studies at the London School of Ec
onomics. She has published over fifty articles ana books. Her 
two-volume study of the Unification Church is forthcoming 
from Basil Blackwell, Oxford; the first volume is tentatively ti-
tled The Making of a Moonie. • 



CZECH CHRISTIANS AWAIT TRIAL 

On October 12, 1984 three Czech Christians 

) 

of the Brethren Church were arrested in 
the town ·of Vranov, near the Russian 

~, border of Czechoslovakia, for distribut-
~~ ing Christian literature. 

t~tj' /A carload of Russian language Bibles was 
y I. discovered in the possession of Rudolf 

~ Sabanos and Jan Uhuahic at a roadblock (f where police were checking for 11 hoarders 11 

the day new price increases went into 
~ effect. 

The following morning the houses of both 
• men ~ere searched and additional Christ
/" ian 1 iterature was found at the home of 

I Jan Uhuahic. His father, Jan Uhuahic, Sr . , 
/ was .~hen also arrested and all the liter-
'\ ature confiscated. 

Eastern Slovakian Christians, like Rudolf 
Sabanos and the Jan Uhuahics, have been 
experiencing a revival of their faith 
for .the· past several years. They have 
had an increasing desire to share the 
Gospel not only with other Czechs but 
with the Russian people so near their 
border. 

It is virtually impossible to obtain 
Christian literature in Czechoslovakia 
(even more so, of course, in the Soviet 
Union); the 11 official 11 church publica
tions are tightly controlled by the 
government and underground Christian 
presses vigorously searched out and 
destroyed. Christian literature of any 
value comes from the West and is greatly 

prized. TJ1,an /4~J··· 
The interrogation which followed the arrest 
of these three men led to the arrest of 
28 year old Czech Baptist Vladislav Rakay. 
Rakay originally gave the Bibles to the 
other men and a search of his house un
covered numerous other Bibles and Christian 
books. 

Vladislav Ra!ay had been under surveillance 
by the ~ecre poli~e since his arrest when 
he was 19 fo attempting to leave the 
country. Fo this crime he was imprisoned 
for six months. Because of his prison 
sentence he was barred from attending any 
university, yet over the next eight years he 
taught himself seven languages. He served 
as a translator for the local churches when
ever a forei~n visitor came to the area. 

The secret police demanded that the men 
show them whlre they had crossed the border 
into the Soviet Union. In fact the men 
had not themselves crossed the border but 
were throwing the Bibles•off a cliff 
where Russian farmers could retrieve them. 

At this point the KGB became involved in 
the case, ost~nsibly because the "drop" 
for the Bibl e~ was in an area of "military 
sensitivity. 11 The men were then moved 
to a Czech pr' son in the city of Kosice 
and brutally ·nterrogated by the KGB. 
Three of the four men were hospitalized 
as a result of the interrogation. 

The four men have not yet been brought 
trial, although the investigation has 
exceeded the three months allowed by aw. 

CREED, 117 Prince Street, Alexandria VA 2~314 



CZECH CHRISTIANS (cont.) 

Numerous Members of Congress have written 
to the Czech government requesting an 
explanation of the case of these four 
Christians. In a very unusual move, 
the Czech Embassy invited these Members 
to a meeting with Czech officials, 
during which the officials said that 
the Christians were accused only of 
smuggling, that the government didn 1 t 
care what they were smuggling, that 
it was not, therefore, a religious or 
human rights case, but merely a criminal 
one. • 

In a subsequent conversation with a 
Congressional staff representative, 
Czech Embassy officials indicated that 
the men were charged with 11 customs 
violations. 11 If true, this represents 
a considerable reduction of charges, 
and underscores the Czech government's 
sensitivity to publicity about this 
case in the West. 

CREED urges Members of Congress to 
continue to voice their concern over 
the fate of these four men. The case 
represents a clear violation of the 
Helsinki Final Act which guarantees 
freedom of thought, conscience and 
religion, and to which Czechoslovakia 
is a signatory. 

Please send letters to: 

The Hon. Gustav Hudak 
President 
Haricacy 
Prague, Czechoslovakia 11000 

His Excellency Stanislaw Suja 
Embassy of Czechoslovakia 
3900 Linnean Avenue, N.W. 
Washington, D. C. 20008 

Please contact Barbara Denluck at the 
CREED office if you have any questions 

RUSSIAN CHRISTIAN WRITER ARRESTED 

Fifty-seven year old writer and Orthodox 
Christian, Felix Svetov, wa~ arrested 
January 23, 1985 and charged with 
11 anti-Soviet slander. 11 Svetov's wife, 

Zoya Krakhmalnikova, was sentenced in March 
19?3 to _o_,re year in prison camp and fi ye ... 
y~ars internal exil~ fQLJ:!dit:jJ1g a religious 
journal called ."Na~ezhda" ( 11 Hope'.1

). 

Both Svetov and his wife were members of the 
Soviet literary establishment before they 
became active believers in the 70s. Svetov 
lost his membership in the Writers' Union 
for defending Andr~i Sakharov when he was 
exiled to Gorky in 1980. When the Soviet 
authorities refused to publish Svetov's 
work, he began to publish it in the West. 
Perhaps the most notable of his works to -
appear in the West was the autobiographical 
novel of his conversion, entitled Otverzi_ 
Mi Dveri ("Open the Doors for Me 11

). 

Keston College, a research center which 
monitors religious freedom around the ,,,--
world, believes that Svetov's arrest 
is part -of a 11 fresh crack-down" on the 
Russian Orthodox Church. 

On the same day Svetov was arrested, his 
wife 1 s quarters in exile in Ust-Kan were 
searched. Numerous other searches took 
place on or near that day of other Orthodox 
believers who had signed samizdat (under
ground) petitions protesting the arrest 
of Svetov's wife, Zoya. 

UNDERGROUND JOURNAL ON UKRAINIAN CHURCH 
REACHES WEST 

A new Soviet samizdat (underground) journal 
on religious dissent entitled Chronicle of 
the Catholic Church of Ukraine recently 
reached the West. The journal focuses 
primarily on the outlawed Ukrainian (Uniate) 
Catholic Church in Ukraine. 

The Ukrainian Catholic Church was involuntar
ily incorporated by the State into the 
Russian Orthodox Church in 1946, in an 
effort to silence nationalist sentiment 
in Ukraine. Virtually the entire hierarchy 
and clergy were arrested and killed by the 
Soviets. The five million member Ukrainian 
Catholic Church functions entirely today as 
an underground church. 

Eight issues of the Journal have appeared 
thus far in the West, offering encouraging 
evidence that the persecution of the Church 
may have had an effect contrary to its 
intent. 

CREED, 117 Prince Street, Alexandria VA 22314 703-549-0047 
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Courage, Faith and the Creative Spirit 

INTROD(JCTION - "Since coming to the West, I am often asked, 'Why do Soviet authorities 
repress ·unofficial (dissident) art?' or, 'What could be dangerous to the regime in either 
expressionist, conceptualist, abstract or surrealist paintings?' To understand the answer is to 
understand that it is not a question of this or that painting, but rather one of principle: the USSR 
is a religious state in its own way. Its sole, intolerant, false religion is Marxism-Leninism. In art 
and literature such 'religion' is expressed as 'Socialist Realism.' Consequently, any deviation from 
Socialist Realism must be cut off. 

"Americans understand that they possess an inalienable right to make their own decisions, to 
rule themselves and to discard outworn institutions. The totalitarian mentality, prevalent in 
Soviet government, cannot permit such freedom or rights." 

-Alexander Glezer, General Director, C.A.S.E. 
Museum of Soviet Unofficial Art in Exile 

"25 Years of Soviet Unofficial Art" 

BACKGRQ(JND1 - Unofficial or "dissident" art had its beginnings 28 years ago when Stalin's 
excesses were denounced by Kruschev who initiated a process of change in Soviet society and 
culture which has been expressed in the arts. Each of the arts has been in a struggle between the 
ideology of the party and the creative freedom of the artist. In the West we watched with 
fascination as evidence of a creative underground in the arts began to emerge from the Soviet 
Union in the 1960's and 1970's. 

As the thaw in literature occurred in the 1950's and 1960's, short stories, books, poetry and 
plays found their way to the West, many becoming best sellers. The names of Pasternak, 
Solzhenitsyn and others, all of whom struggled for an independent and creative voice for the 
writer, became familiar to a wide audience. However, this was not true of rebellious painters, 
sculptors or graphic artists. How much more difficult it was to spirit oil paintings rather than 
manuscripts out of the country; how much more difficult to reproduce these paintings and 
distribute them in any meaningful way. 

1This background material draws heavily on an article by Norton Dodge in "New Art from the Soviet Union" 
(Washington, D.C. Acropolis Books, 1977). 
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Today, art in the Soviet Empire is directed to the task of educating the people in the spirit of 
Communism. A 1934 decree on the art of Socialist Realism (i.e. "the truthful depiction of reality 
in its revolutionary development") defined it as the only permissible form of artistic expression. 
Three organizations control the life of the artist: the Ministry of Culture, the Academy of Arts 
and the Union of Artists. 

The Ministry of Culture controls major art institutions and publishing houses, sponsors 
international exhibitions, purchases works of art and has authority to award special prizes and 
titles. 

The Academy of Arts exerts direct control over the professional lives of the artists. It regulates 
their behavior, their means of practicing professionally and their access to working materials and 
potential purchasers. Finally, the Union controls the selection of works which can be shown to 
the Soviet public. 

The majority of artists whose works appear in this exhibition, "Courage, Faith and the Creative 
Spirit," have deliberately stepped outside the control of the Socialist Realism; they refuse to give 
their main allegiance to the Soviet political system. Also included are some artists who can more 
accurately be called non-conformists rather than unofficial. 

The sacrifice required for dedication to the creative spirit rather than to the goals of socialist 
society are serious. Many artists express their spiritual isolation and spiritual commitment in the 
works and statements. A number of these artists have fled to the West. Some who remain in the 
USSR are forced underground or are imprisoned in psychiatric institutions. The remainder try to 
express themselves under adverse circumstances. 

The rejection of Soviet values may take the form of nostalgic subjects; religious themes or 
motifs from traditional religious art; or satirical or grotesquely realistic treatment of everyday 
objects. 

Religious motifs are especially threatening to the authorities in the USSR. French philosopher 
Bernard-Henri Levy was once asked if the concept of religion could play a role of salvation in 
totalitarian dictatorships: "Religion-definitely. Human rights lose all meaning without 
transcendental horizons; protests and demonstrations would be meaningless if spirituality were 
not an underlying basis. The great writings of the Old and New Testaments become bibles of 
hope for the spirit of resistance." 



Vladas Zilius 

'Target" 1967 

Mixed Media on Paper, 

Series 105 x 74 cm. 
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Igor Tiulpanov 

'The Myste1 

Oil on Canvas, <l 
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Igor Tiulpanov 

'The Mystery" 1976 

Oil on Canvas, 40 x 200 cm. 



Evgeny Abezgauz 

"Adam Ate and Ate of 
the Fruit that Eve 
Gave Him but Knew 
Nothing" 1975 

Oil on Pasteboard, 

53x40 cm. 

Dmitry Plav 

"Church 
in a Villa 

Etching, 64 x 



Dmitry Plavinsky 

"Church of the Annunciation 
in a Village Near Zagorsk" 1975 

Etching, 64x 146 cm . 

... 



Viacheslav Kalinin 

"Motif from the Story 
of Hoffman" 1972 

Etching, 65 x 49 cm. 
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About CREED 

CREED, the Christian Rescue Effort for the Emancipation of 
Dissidents, is a community of concerned people engaged in the 
mission of freedom. CREED seives as a link between private citizens 
and congressional and governmental leaders in order to intercede in 
behalf of those who are imprisoned, refused emigration or suffer other 
forms of persecution for their faith. 

Millions of Christians live within the Soviet Empire and must suffer 
day to day oppression because they are believers. In the free Western 
world, little has been known of these persecuted people and less has 
been done to help them. 

CREED's goals are: 

• To educate people in the Biblical doctrine of freedom and its 
implications for moral responsibility. 

• To obtain the liberation of imprisoned and oppressed believers. 
• To communicate directly with the persecuted, thus affirming our 

unity in the Body of Christ . 

Dr. Ernest Gordon, Dean Emeritus of the Chapel at Princeton 
University, seives as CREED's president. During World War II he was 
with the 93rd Highlanders of Scotland. After action in Malaysia, he 
was captured by the Japanese and worked on the infamous Railroad 
of Death. Near death, he experienced his freedom in Christ and 
developed his theology of freedom. His books include Miracle on the 
River Kwai and Me, Myself and Who. 



"Courage, Faith and the Creative Spirit" 

EVGENY ABEZGUAZ 
"Adam Ate and Ate of the Fruit Eve Gave Him but Knew Nothing" 
1975 Oil on pasteboard 53 x 40 cm. 

"Moshe Walked Across All of Russia Because He Wanted to be Happy 
in America" 

1976 Oil on pasteboard 38 x 53 cm. 

PETR BELENOK 
Untitled 
1975 Mixed technique on paper 94 x 62 cm. 

VIACHESLAV KALININ 
"Motif from the Story of Hoffman" 
1972 Etching 65 x 49 cm. 

OTAR! KANDAUROV 
Untitled 
n.d. Water color 51 x 42 cm. 

ALEXANDER KHARITONOV 
"Nocturne" 
1965 Oil on canvas 71 x 66 cm. 

"Lamentation" 
n.d. Oil on canvas 79 x 56 cm. 

"Queen with Prayerbook" 
1970-1972 Oil on pasteboard 39 x 39 cm. 

CONCORDIA KLAR 
"Playing" 
1974 Lithograph 48 x 64 cm. 

"Outside of the Blizzard" 
1978 Etching 39 x 65 cm. 

MALLE LEIS 
"Apples" 
1975 Serigraph 106 x 59 cm. 

"Flowers XL" 
1975 Serigraph Diameter 49 cm. 

"Flowers XLI" 
1975 Serigraph Diameter 49 cm. 



CREED EXHIBIT (cont.) 

IGOR MAKAREVICH 
"Stratigraphic Structures" 
n.d., A photo-collage series 20 x 20 cm. 

ALBINA MAKUNAITE 
"Legend from the Sea" 
1975 Woodcut, stencils, watercolor on paper 61 x 44 cm. 

LYDIA MASTERKOVA 
"Composition" 
1965 Oil and brocade on canvas 72 x 69 cm. 

"Composition" 
1969 Oil on canvas 110 x 100 cm. 

VLADIMIR NEMUKHIN 
"Poker on the Beach" 
1974 Oil on canvas 68 x 79 cm. 

"Card Series I" 
1975 Watercolor on paper 50 x 30 cm. 

"Card Series II" 
1975 Watercolor on paper 50 x 30 cm. 

VLADIMIR OVCHINNIKOV 
"The Cemetary" 
1977 Oil on canvas Diameter 96 cm. 

"The Angels" 
1975 Oil on pasteboard 100 x 130 cm. 

DMITRY PLAVINSKY 
"Church of the Annunciation in a Village Near Zagorsk" 
1975 Etching 64 x 146 cm. 

"Abandoned Forge" 
n.d. Etching 64 x 48 cm. 

"Tablet 
n.d. Etching 62 x 31 cm. 

ANATOLI PUTILIN 
Untitled 
1978 Oil on canvas 69 x 61 cm. 

Untitled 
1978 Oil on canvas 69 x 61 cm. 

OSKAR RABIN 
"Spring" 
1968 Oil on canvas 80 x 110 cm. 

"The House at Priluki" 
1966 Oil on canvas 74 x 94 cm. 
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CREED EXHIBIT (cont.) 

ALEK RAPOPORT 
"The Elder" 
1976 Ink drawing 56 x 42 cm. 

"Church" 
n.d. Lithograph 58 x 67 cm. 

SAMUIL RUBASHHIN 
"Passover" 
1973 Oil on canvas 100 x 80 cm. 

EVGENY RUKHIN 
Untitled 
n.d. Mixed technique 94 x 74 cm. 

"Stop! Dangerous to Life" 
1975 Synthetic polymer, varnish, collage 100 x 97 cm. 

EVI TIHEMTS 
"World of Games I" 
1977 Lithograph 34 x 38 

"World of Games IV" 
1978-1979 Lithograph 34 x 38 cm. 

IGOR TIULPANOV 
"Memory Chests" 
1975 Oil on canvas 110 x 150 cm. 

"The Card Players" 
1981 Oil on canvas 60 x 78 cm. 

PETER ULAS 
"Evening" 
1974 Embossing and aquatint 37 x 29 cm. 

AVTANDIL VARAZI 
Untitled 
n.d. Collage 55 x 44 cm. 

EDWARD ZELENIN 
"The Apple" 
1973 Oil on pas.teboard 80 x 49 cm. 

"Moth" 
n.d. Oil on pasteboard 55 x 50 cm. 

YURI ZHARKIKH 
"Consecration" 
1976 Mixed technique 95 · x 80 cm. 

"Two Virgins in the Window" 
1977 Mixed technique 73 x 72 cm. 
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"Mystery" 
1976 Oil on canvas 40 x 200 cm. 



CREED EXHIBIT (cont.) 

VLADAS ZILIUS 
"Target" 
1967 Mixed technique 105 x 74 cm. 

"Figure of God" 
1967 Collage 105 x 74 cm. 
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"/ am the bread of life: whoever comes to 
me shall never be hungry." 

-John 6:35 

"For we being many are one bread (or 
loaf), and one body: for we are all partakers 
of that one bread." 

-I Corinthians 10: 1 7 

"You will bear witness for me in Jerusalem 
and all over Judea, and Samaria and away 
to the ends of the earth. " 

-Acts 1:8 

Introduction 

CREED, the Christian Rescue Effort for the Emancipation of 
Dissidents, is a community of concerned people engaged in the mis
sion of freedom. CREED serves as a link between private citizens 
and congressional and governmental leaders in order to intercede 
in behalf of those who are imprisoned, refused emigration or suffer 
other forms of persecution. 

CREED participates in the world mission not only by its witness 
to our brethren of the Persecuted Church, but also by personal 
teaching missions which strengthen the labors of those who witness 
for Christ within hostile societies. 

CREED strives to encourage as many people as possible to par• 
ticipate personally in the worldwide mission of the Church, initiated 
at Pentecost, with its unique message of our freedom in Christ. 

As Christ's community we are His Body with many members in 
every part of the world. "If one member suffers, all suffer together; if 
one member is honored, all rejoice together." 

This booklet contains suggested ways of interceding in behalf of 
suffering members of the Body of Christ. 

1 

"By my deeds I will prove to you my faith." 

-James 2:18 

"Inasmuch as ye have done it unto one of 
the least of these my brethren, ye have 
done it unto me. " 

-Matthew 25:40 

Participate through your Church 

1. Tell your pastor of your interest in the plight of oppressed 
Christians who live under tyrannical governments. 

2. Request Special Sundays of prayer for imprisoned believers. 
Pray for them by name. Many churches pray every Sunday for 
particular prisoners. 

3. Form small prayer groups to pray for imprisoned believers; 
write letters of Christian concern and support to the imprisoned 
believers and their families; learn about conditions in op· 
pressive regimes. 

4. Publish in your church newsletter the names and addresses, 
along with brief biographical material, of imprisoned believers 
(listed in CREED's "Priority Case List") and ask members of the 
congregation to write to them. 

5. Set up a display table during coffee hour after Sunday services 
and hand out CREED brochures, prayer cards for individual 
prisoners, names and addresses of prisoners and other appro
priate materials. 

6. Include in your adult Christian Education program a three to 
six week session on the Persecuted Church. 

7. Enlist different groups within the Church, e.g. Women's 
Associations, Youth Groups, Single Adults, the Choir, etc. to 
"adopt" certain prisoners to pray for and to write to. 

8. Invite Christian emigres who have fled repressive regimes to 
speak of their first hand experiences. 

9. Plan gatherings during the Christmas and Easter seasons at 
which Christian holiday greeting cards are addressed to 
prisoners with an appropriate Bible citation included. 

10. Put the cause of the Persecuted Church and freedom for 
believers on the national agenda at your denomination's annual 
meeting. (CREED will serve as a clearinghouse in order to put 
those of you in the same denomination in touch with one 
another for the purpose of coordinating strategy.) 

2 



"Think constantly of those in prisons as if 
you were prisoners at their side. Think too 
of all who suffer as if you shared their 
pain." 

-Hebrews 13:3 

Participate as an Individual 

1. Remember the prisoners in your prayers. Carry a CREED prayer 
card in your wallet as a personal commitment to the individual 
prisoner whose picture and biographical information appear on 
that card. 

2. Write to: 
A. Government officials of the prisoner's country, expressing 

courteous concern about the health and well-being of the 
prisoner. (Guidelines follow.) 

B. Prisoners and their families, expressing Christian comfort 
and support. (Guidelines follow.) 

3. Form small prayer groups to pray for imprisoned believers as 
suggested on the preceding page in #3 of activities to engage in 
'Through your Church." 

4. Tell your friends about CREED and its world-wide mission of 
freedom for Christians. Senc;l us their names and addresses so 
we can tell them more about CREED. 

"Not only my own prayer helped me, but 
even more the prayer of many other 
faithful Christians. I felt it continually, 
working from a distance, lifting me up as 
though on wings, giving me living water 
and the bread of life, peace of soul, rest 
and love." 

- prisoner Anatoli Levitin 
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Guidelines for Befriending Prisoners 
and Their Families through Letter Writing 

Writing letters to imprisoned Christian brothers and sisters. and 
their families does two important things: you befriend lonely out
casts; and you serve as a shield for them against new and additional 
repression. Believers who live within Communism's tyrannical reign 
are the principal missionaries of our time. 

1. Express your caring concern and encouragement. 
2. Write LEGIBLY in English unless you know the native language. 

Many people now study English so translators probably will be 
available. 

3. Speak of your own faith. Tell them about your church or prayer 
group, and that you are praying for them. If you have a picture 
of your church or group, include it. 

4. Include a Biblical text and its reference, as the reader may not 
own a Bible and will value a Scriptural quotation. 

5. Avoid discussing politics or the Soviet government. 

6. ADDRESS THE ENVELOPE BY HAND and print carefully. 
Typewritten items are perceived as official documents in the 
Soviet Empire. (Typewriters are registered in Communist coun
tries as a means of controlling dissident expression.) 

7. Artistic cards with Scriptural quotations are especially valued. 

8. Send your letters air mail (½ oz. = 40¢ USA, 65¢ Canada). 

9. Keep writing even if you don't receive a response. Many letters 
do reach their destination, but responding is very difficult. If 
you do receive a response, please let us know so we can share 
the good news. If your letter is returned, please send it, or a 
copy to us, as we are monitoring the Soviet interference with in
ternational mail for a congressional committee. 

10. A word about addresses: Soviet addresses are written in the 
reverse order from ours, for example: 

Country 
Republic (State) 
Postal code/Smaller administrative units 
City, town or village 
Street, house number 
Surname, first name, father's name 

The U.S. Postal Service asks that we also spell out "Union of 
Soviet Socialist Republics" on the bottom line. You need only 
copy the address form from CREED's "Priority Case List." 

4 



Frequently used words: 

oblast (obi.) 
krai (kr.) 
otryad (ot.) 
raion (ra .) 
gored (gor.) 
selo (se.) 
ulitsa (ul.) 

= region 
= territory 
= detachment 
= region, district, area 
= town, city 
= village 
= street 

"May he strengthen you, in His glorious 
might, with ample Power to meet whatever 
comes with fortitude, patience, and joy; 
and give thanks to the Father who has 
made you fit to share the heritage of God's 
people in the realm of light. " 

-Colossians 1: 11-2 

5 

l 
. l 

Guidelines for Letter Writing 
to Government Officials 

The importance of your personal letters to Communist represen
tatives in the West-diplomats, journalists and delegations of every 
kind-cannot be overemphasized. Communist officials want perse
cuted believers to be forgotten, to be without names and personal 
circumstances, to become non-persons. You can change that. 

1. Write a brief, courteous letter to the official representative of 
the prisoner's country, expressing your concern about the 
health and well-being of the prisoner. 

2. Indicate that many others share your concern. 
3. State the prisoner's name and prison address (if known). Also 

refer to any other specific details you may know about the 
prisoner's current health or circumstances. 

4. In emigration cases, include the family's address. 

OFFICIAL ADDRESSES 

Constantin Chernenko 
President of the Presidium 
of the Supreme Soviet 

USSR Moscow 
The Kremlin 

His Excellency Anatoly Dobrynin 
Embassy of the USSR 
1125 16th Street, N.W. 
Washington, D.C. 20036 

His Excellency Stoyani Zhulev 
Embassy of Bulgaria 
2100 16th Street, N.W. 
Washington, D.C. 20008 

His Excellency Stanislav Suja 
Embassy of Czechoslovakia 
3900 Linnean Avenue, N.W . 
Washington, D.C. 20008 

His Excellency Ashraf Ghorbal 
Embassy of Egypt 
2300 Decatur Place, N.W. 
Washington, D.C. 20008 

His Excellency Zdzislaw Ludwiczak 
Embassy of Poland 
2640 16th Street, N.W. 
Washington, D.C. 20009 

His Excellency Mircea Malitza 
Embassy of Romania 
1607 23rd Street, N.W. 
Washington, D.C. 20008 

Also write to the President of the United States. 

The President 
The White House 
Washington, D.C. 20500 
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Biblical Citations 

We hope the following Biblical citations will be useful to you 
when you start a prayer group, write to prisoners and their families 
and in your own meditations. 

United in the Body of Christ: 
I Corinthians l2: 12-13 
Ephesians 4:4-6 
Luke 13:29 
Philippians 2: 1-4 
Romans 12 

God's Transcending Power: 
II Corinthians 4:8-9 
Matthew 5: 10- 12 
Matthew 18:20 
Romans 12:12 

Freedom: 
Isaiah 42:6-7 
Isaiah 58:6 
II Corinthians 3: 17-18 
Galatians 5 
John 8:31-36 
Luke 4:16-21 
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Across America - How the Spirit 
is Using The Mission of Freedom 

It is a blessing to see how creative and committed people use the 
gifts of the Spirit in their own lives and communities. Here are a few 
examples we know about. 

First Baptist Church 
Taylors, SC 
Ernest L. Carswell, Jr., Pastor 

This congregation unanimously decided to adopt the Medias 
Baptist Church of Medias, Romania as a sister church. The 
pastor of the Medias Baptist Church, Beni Cocar, had his state 
license (clergy must get state permits in order to perform their 
pastoral duties) revoked. In early 1984 the congregation was 
given an eviction notice which it refuses to obey. The reason for 
this government harassment is their successful evangelism, 
particularly among the youth of the area. 

In the Spring of 1984, CREED's President, Dr. Ernest 
Gordon, and CREED's Chairman of the Board, John Crossley, 
visited this church and interceded with Romanian officials in 
support of Pastor Beni Cocar. 

Episcopal Churchwomen, 
Diocese of Virginia 
Christian Social Relations 
Mrs. Virginia Scott Watson, 
Chairman 1982-1984 

During the two years that Mrs. Watson headed the Christian 
Social Relations program for the Episcopal women in the State 
of Virginia, the theme was, "Go forth into the world caring for 
those who suffer religious persecution and oppression." Infor
mation packets on the Persecuted Church and oppressed 
believers were sent to every Episcopal Church in Virginia. Each 
churchwoman was asked to intercede daily in behalf of a 
specific imprisoned Christian, to ask their priests to lead their 
congregations in corporate prayer for the persecuted and to 
become informed and inform others. 

First Presbyterian Church 
Wellington, Kansas 
James Rodda, Pastor 

After studying materials received from CREED, the Session 
(governing body) of the First Presbyterian Church of Well
ington voted to expand their Missions programs to include in
tercession in behalf of persecuted Christians. Rev. Rodda is 
planning sermons on persecution, members of the congrega
tion are invited to pray for specific prisoners and to write letters 
of encouragement. Articles about prisoners will also appear 
throughout the year in the church newsletter. 
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First Korean Baptist Church 
Washington, D.C. 
Senior High School Sunday School Class 
Michael Virts, Teacher 

Looking for an outreach project for the lively group of 
teenagers in his Sunday School class, Mr. Virts thought of the 
many prisoners of faith he knew about through his association 
with CREED. The group decided to select names from CREED's 
"Priority Case List" and write letters to the prisoners and their 
families. As the class gathered on Sunday mornings, each 
teenager wrote a personal letter and included a Bible verse. 
This activity inspired many questions from the students and is 
leading them into a broader understanding of their faith. 

Michael Boyce 
Taxidermist 
Reno, Nevada 

Dr. Ernest Gordon spoke about CREED at a taxidermal con
vention (there are Christians everywhere!) in Atlanta. Mr. Boyce 
was there, heard Dr. Gordon's message on personal respon
sibility for our persecuted Christian brothers and sisters, and 
decided to take the message back to Reno. Mr. Boyce is per
sonally speaking to churches around the Reno area about 
CREED and its mission of world-wide intercession for oppress
ed believers. He recently forwarded a sizable check to CREED 
which reflects an aggregate sum of contributions received from 
the various congregations with whom he spoke. 
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Resources - Newsletters 

Chronicle of the Catholic Church in Lithuania: samizdat, i.e. underground, 
publication written by believers in Lithuania and smuggled to this coun
try, reporting about persecution of Catholic Church in Lithuania; erratic 
(3-5 times yearly); free 

Published by: Lithuanian Catholic Religious Aid 
351 Highland Blvd. 
Brooklyn, New York 11207 

CREED News: Published by CREED, reporting about persecution of believers 
and acts of intercession in their behalf; published quarterly; free 

CREED Priority Case List: Compiled by CREED, listing names, prison ad
dresses and circumstances of arrest and confinement of Christian 
prisoners behind the Iron Curtain. Also listed are names and addresses of 
prisoners' families, when available; free 

CREED News and Priority Case List published by: 

CREED 
117 Prince Street 
Alexandria, VA 22314 

CSCE Digest: Published by Commission on Security and Cooperation in 
Europe, also known as Helsinki Commission, reporting on compliance 
with Helsinki Accord and reviewing news of human rights violations 
from major newspapers around the world; published monthly; free 

Published by: Commission on Security and Cooperation in Europe 
House Annex #2, Rm. 237 
Washington, D.C. 20515 

Keston News Service: Published by Keston College in England, primary 
source materials about religious persecution throughout the world; 
published monthly; subscription charge 

Published by: Keston College 
Heathfield Road 
Keston, Kent BR2 6BA 
England 

Orthodox Monitor: Published by the Committee for the Defense of Persecuted 
Orthodox Christians, reporting news about persecution of Russian Or
thodox Christians; published biannually; subscription charge 

Published by: Committee for the Defense of 
Persecuted Orthodox Christians 

Box 9669 
Washington, D.C. 20016 

Prisoner Directory: Published by the International Representation for the 
Council of Evangelical Baptist Churches of the Soviet Union, reporting 
news about persecution of Russian Baptists; published quarterly; free 

Published by: International Representation for the Council of 
Evangelical Baptist Churches of the Soviet Union, Inc. 

Box 1188 . 
Elkhart, IN 46515 

11 

CREED 

Christian Rescue Effort for the Emancipation of Dissidents 
117 Prince Street, Alexandria, Virginia 22314, (703) 549-0047 

PRESIDENT 

Dr. Ernest Gordon 
Dean Emeritus of the Chapel , 
Princeton University 

BOARD OF DIRECTORS 

John Crossley 
East Watch International 

Joanne Kemp (Mrs. Jack) 
Congressional Wives for Soviet Jewry 

John A. Nevius 
Attorney 

Father Thomas Casey 
Blessed Sacrament 

Phyllis Moehrle (Mrs. James H.) 
National Institute of Management 

ADVISORY BOARD 

The Honorable Don Bonker 
U.S. Congress 

Rev. Michael Bourdeaux 
Keston College of England 
Ctr. for Study of Religion in 
USSR/Eastern Europe 

Dr. Armando C. Chappelli, Jr. 
The Washington Consulting Group 

Alexander I. Ginzburg 
Russian Christian Dissident 

Rev. T. Robert Ingram 
St. Thomas' Episcopal Church 
and School 

Martha Paxton Franchot 
Westminster Schools 

Father Victor S. Potapov 
Committee for Defense of 
Persecuted Orthodox Christians 

His Grace, Bishop Basil Rodzianko 
Orthodox Church in America 

Col. and Mrs. Paul Roush 
formerly, U.S. Embassy, Moscow 

Edith Schaeffer (Mrs. Francis) 
L'Abri Fellowship 

Harry Seggerman 
International Investment Advisors 

Virginia Scott Watson (Mrs. Francis) 
Episcopal Church Women of Virginia 

John Whitehead 
The Rutherford Institute 



PRAYER 
FOR FREEDOM 
Grant us, 0 Father, such 

delight in the freedom given 
to us by Thy dear Son, that we 
may serve Thee with joy. Con• 
tinue to deliver us from evil, 
from the captivity of sin, from 
the imprisonment of the self, 
from the control of pride, and 
from the bondage of fear. In 
the freedom of Thy love may 
we participate in the liberating 
action of Thy Gospel that im• 
prisoned fellow believers may 
be released; and the broken 
victims of oppression be set 
free in every part of the world; 
through Him who in so brief a 
time achieved so much 
freedom for so many. 




