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CREED House
310 S. Lee Street
Alexandria, VA 22314

Kharkov, Ukraine
Soviet Union

yrinthians 918-9-10-11-12~13-14-15, '

. heartily thank the Lord for turning your hearts to

3 charity which you are doing, namely in helping where
re 1s such a need. This is all done by the Lord for
good, for it is the Lord Who touches the hearts of
children to do good things. Eph.2:10. Such is written
it the one to whom you are addressing and I have

rady experienced.®Psalm 89:10, I listen to your

jrams before dawn. If all that I receive comes from
then I am getting it. If it is from some other radio
1smission, then you would probdbly be able to find
which one and pass on my gratitude. 1In any case,
mld like to know where this gift comes from, from

th church. My gratitude is great and grateful is

one who has received with joy. Heb. 10:34. May

Lord bless you. 1 Cor. 15:58.

3 March 1984

Translatox's note:
% 1, In Russia, the Psalms are calculated differently,

and this reference is probably Psalm 90:10.

2. There is no signature, only the name and address
on the envelope. Though it is sent from the Ukraine,
it is written in Russian.




Chile’s Children
Confront Injustice

OURTEEN-YEAR-OLD Viviana lives in one of San-
tiago’s many impoverished neighborhoods. Last
spring she began attending meetings for youth leaders
of the neighborhood day camp, a program organized by
the parish for the community’s children. In the meetings,
she learns songs, activities and games in cooperation with
others; and she learns how to help the younger children
enjoy being together.

This church-sponsored program is unique in the
neighborhood. Most of the parents and older brothers
and sisters of Viviana’'s friends are without work. Because
there is no unemployment insurance in Chile, no work
means no money to go to school, to buy clothes, to pay
for water and, often, to purchase food. When there is
food., it goes first to the youngest in the family, so many
of Viviana’'s friends go for several days at a time without
eating. The church program helps them to see that
although they cannot yet do the things they would like
to do with their lives, they do have a contribution to make
to their community.

Beginning in May 1983, people in the neighborhood
decided to begin working to bring about change. They
joined the growing number of Chileans who observe a
national day of protest each month. On those days, many
people bang their pots and pans, dramatizing that they
are always empty Some people march, some conduct
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recently planned a march to express solidarity with miners
who were on the 2 st day of a hunger strike protesting
illegal firings. The march also protested the continuing
imprisonment of 40 people from the community who had
broken into a supermarket to get food for their hungry
families.

Young people working with the day-camp program had
scheduled a workshop for the same day as the protest.
They came.in the morning as planned, but at lunchtime
the workshop leaders announced a break because many
of the participants wanted to go to the march. The leaders
told Viviana and the others that they were welcome to
remain at the meeting place. They warned that anyone
who went needed to be prepared for the police’s harsh
treatment of demonstrators.

Viviana and her friend Monica decided not to go. In-
stead, they walked to the corner store to buy the bread

that Monica was supposed to take home after the
workshop. Just as they had paid for their purchase,
marchers began to come into the intersection near the

“store. At the same time, a busload of special police and

several paddy wagons arrived. While the police shot tear-
gas bombs into the crowd, the store owner forced the
customers—including Viviana and Monica—out into the
street because he was afraid the police would come in
and wreck his place of business.

The marchers began running in every direction, gasp-
ing for breath, tears rolling down their faces. Monica
and Viviana also ran. A paddy wagon screeched to a stop
immediately behind them and a policeman jumped off
the back, grabbing them both. They were dragged,
fighting, to the vehicle. As the policeman opened the
door, Viviana managed to pull herself free and fled, but
Monica, held by her long hair, couldn’t get away.

Within half an hour, most of the young people had
returned to the workshop. They wrote down the names
of those they had seen shoved into the paddy wagons,
and agreed to notify their families. Someone from the
parish went to contact the Catholic Archdiocese's Human
Rights Office. Since nothing more could be done then,
lunch was served.

Viviana cduld not eat, so she drew a picture and wrote
on it that ““Today I hved this with Monica.”” Drawing
helped ease her rage, but she
still wanted to ask the
' policeman what she had
** done—what any of them had
done—to. be treated so.
Eventually one of the
workshop leaders came and
hugged her and insisted
that she return to the games
_in the playground. Within

- half an hour, Viviana was
again participating in the
workshop, doing what she
could do for herself and for
her friends. The next day,
Monica and six other young
people who had been taken
H o j Lo VWI con jt,,g“ by, the police and held over-

night were released without
charges.

Viviana represents t
millions of innocent children in Third World countri
robbed of their childhoods and forced by circumstanc

\ft viada,

. totake a leading role in confronting injustice. Prograi

like the day camp help young people understand that th
do have important contributions to make—the gift
themselves in service and love to others, and the coura
to recognize evil and injustice for what they are and ..
risk their lives to demand a change. Viviana's path will
not be easy, since conditions in Chile are continuing to
worsen.

Evelyn Leith.
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Documentation

Human Rights Vlolatlons in Cuba

“Having designed a special program of obligatory polittcal mdoctrmatlon Cuban
prison authorities hque resorted to extraordinary brutality against those who
refuse as a matter of conscience to submit to such so-called rehabilitation

programs.”

RICHARD SHIFTER

MBASSADOR KIRKPATRICK has in recent years

clearly expressed the position of the United States on
the phenomenon of “selective indignation,” so common in
United Nations pronouncements on the subject of human
rights. What she has pointed out is that resolutions are
adopted which condemn certain human rights violations or
alleged human rights violations in the strongest possible
terms while totally ignoring far more serious violations which
take place in countries with regard to which the United Na-
tions is willing to look the other way. As Ambassador
Kirkpatrick has had occasion to note, one entire region
which has been singled out for selective indignation is Latin
America. . '

. But even within Latin America, we have not applied a
uniform standard. While criticism has been directed at cer-
tain chosen countries, some of it justified and some un-
justified, one Latin American country, the country which is
the most serious human rights violator of them all, has.suc-

ceeded in escaping scrutiny in United Nations forums. It is, -

interestingly, one of the countries which comes closest to all
the nations in the world in resembling the nightmare state
described by George Orwell in his novel, 1984. The country
to which [ am referring is, of course, Cuba.

Selective indignation is, as we see it, not always the
result of a particular political bias. It is often the consequence
of our playing back, in this and similar forums, the themes
which we have picked up from the media. Information in
the media, though sometimes reflective of a particular

political bias, is often influenced by the relative ease of ac-

cessibility to reporters of the site of a news event. We thus
are furnished a great-deal of information about human rights
violations in countries which permit reporters, including un-
friendly reporters, to enter freely and to file their dispatches
without being subjected to censorship. We hear little or
nothing about countries which severely restrict reporting
generally and which will not allow any reporting that will be
critical of the country involved and its government.

The observations which [ have just made explain, for
example, the difference in the discussion in this forum of

_Chile as distinct from Cuba. My country is indeed concerned
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about human rights conditions in Chile. We have said so
repeatedly and will say so with the utmost clarity later in
these proceedings. Nevertheless, as deeply troubled as we
are about recent developments in Chile, we believe that it is
important to stress that any person dedicated to the human
rights cause who compares present-day conditions in Chile
with present-day condlt:ons in Cuba and who also projects
future developments in both places must agree that Cuba
presents by far the bleaker picture. Harsh condemnation of
Chile paralleled by complete silence on the subject of Cuba

.! necessarily gives rise to the question of whether we are not

guilty of hypocrisy.

Cuba is now and has been for more than twenty-five
years one of the world’s most repressive totalitarian police
states. Tofalitarian control in Cuba serves not only as a
straightjacket for the potential dissident, who is deprived of
his rights to free expression and free association, .as set forth
in the Universal Declaration of Human Rights. Reaching
beyond the dissenters, the repressive regime reaches’
through its elaborate neighborhood monitoring system into
every single home, stirring fear in the most humble non-
political citizen, who will not utter a word or engage in an act
of which Big Brother might disapprove, lest the wrath of the
state descend upon him.

The mechamsm through which the Cuban state ap-
paratus reaches’ into every home is known as the
Neighborhood Committee for the Defense of the Revolu-
tion. These committees constitute a network of block
wardens, persons whose task is to watch the movement of
people in their neighborhoods, to observe meetings, parties,
to check whether citizens are listening to foreign radio and
television broadcasts and see what these citizens read and
say. An elaborate system has been created for reporting by
neighborhood committees to the central police authorities.

Given Cuba’s badly mismanaged economy, which has
resulted in rationing of rice, beans, meat, clothing and
shoes, as well as.severe housing shortages; and given the
state’s total control over job opportunities and education,
Cubans are understandably afraid that an adverse report




from their block warden can severely interfere first with each
family’s day-to-day life, but beyond that, with the future op-
portunities which heads of families as well as their children
might have, both as to educational training that they might
desire or the kinds of jobs that might be available to them.

Further interfering with the daily lives of non-political
families, the state makes every effort to discourage religious
teaching and religious practices, including practices in the
home. It insists that children participate in party indoctrina-
tion programs, where these children are also taught to spy
on their parents and friends.

We are all well familiar with the fact that a good many
governments maintain themselves in power by the use of
force against political opposition. We also know that some
governments seek to maintain -themselves "through
totalitarian control of practically all institutions. But very few
have, as I indicated before, come so close to reaching into
every home, peering, as it were, through every window, as
has Castro’s Cuba. .

Repressive measures against political dissenters are, as
- we know, commonplace throughout the world. But even in
this context, Cuba’s approach differs from that of most other
countries. Sentences against political dissenters are longer
and their treatment is harsher than is the case elsewhere.
Moreover, once a person’s sentence has been completed,
he is often kept in jail, occasionally to be given away by Fidel
-Castro personally as an act of kindness to a foreign
dignitary, almost in the style of medieval potentates. For ex-
‘ample, of the twenty-six political prisoners allowed to leave
for the United States earlier this year, a total of twenty-one
had been kept in jail more than one year beyond the expira-
tion of their sentences.

~ As a recent report by the Inter-American Commission
on Human Rights notes, political prisoners in Cuba include
not only political activists but also journalists, writers and art-
ists, as well as priests, clergymen and active members of
religious congregations. Having designed a special program
of obligatory political indoctrination, Cuban prison
authorities have resorted to extraordinary brutality against
those who refuse as a matter of conscience to submit to such
so-called rehabilitation programs. These courageous per-
sons, who have come to be known as “Plantados,” intran-
sigent prisoners, have experienced treatment which also
reminds us of the Middle Ages. Dressed only in thelr
underwear, prisoners have been squeezed into small cells
which also serve as their toilet. The Inter-American Human
Rights Commission reports the following as to the conditions
under which Plantados were forced to live:

There is a pattern to treatment: interruption
of mail and visits, in some cases for years; defi-
cient medical attention, especially since many of
the prisoners were weakened by frequent hunger
strikes and became chronically ill or invalids . . .

" poor ventilation and crowded cells; or alter-
" natively, long term incommunicado detention, at

Catholicism in Crisis/March 1985

times in rat-infested places; the deprivation of
food as punishment and the withholding of
medicine.

The Commission continues: “Women Plantadas also
complained of harsh treatment including coercion, incom-
municado detention and deficient medical attention. Atten-
tion is drawn to the ‘tapiadas,’ locked in hermetically sealed
cells with welded doors with a slat at the bottom to pass
through food; hard labor on farms, threats and beatings.”

Let me - amplify these conclusions of the Inter-
American Human Rights Commission by reading from a
personal account of one of the former prisoners who came
to this country recently. Speaking of only one segment of
the time he spent as a political prisoner, this man, Eugenio
de Soso, a former newspaperman, reports the following on
his experiences: ‘

In 1977, 1 was a political prisoner kept at
Combinado del Este Prison in the province of
Havana. I had been in prison for more than 17
years already. One day, 1 was suddenly called
‘out of Combinado and taken fo the State Securi-
ty Headquarters in Villa Marista without being
given a reason for the move. Little did I know
that I was about to undergo one of the most
macabre and inhumane episodes of the long list
of mistreatments and tortures imposed upon me
by the éommunist government of Cuba.

At Villa Marista, 1 was interrogated
repeatedly regarding some information | was -
supposed to have passed on to the “counter-
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revolutionary” exiles back in 1963. Their techni-
ques to make me confess included: (1) constant
threats that [ was about to be shot; (2) totalily false
assertions regarding incriminating testimony sup-
posedly given by other prisoners, friends of
mine, against me; (3) isolation in a totally dark
cell, naked, for days, where | was supposed to
lose track of the day and night cycle; (4) involun-
tary administration of hallucinogenic drugs in the
food (finally, when I found a semi-dissolved cap-
sule in the food, I stopped eating); (5) being kept
in an anechoic chamber {a “quiet” room with no
echoes, where one could hear the sound of one's
own bloodstream rushing and where the slightest
sound produced is multiplied many times in in-
tensity) for prolonged periods of time, subjected
to extremely loud sounds at irregular intervals.

After my continued refusal to admit any sort
of guilt and to incriminate my friends, they
changed their tactics. | was.then interviewed by a
Captain who, in a rather civilized style, informed
- me that one of my daughters who lived in Texas
had been allowed to come to Cuba to -visit me
with my granddaughters whom I had not yet
met. This unusual move was granted, he told
me, as a gesture of mercy of the Castro govern-
ment before my execution for sending secret in-
formation to the enemies of the revolution a long
time ago. My family, he told me, would come to
Cuba by private jet.

After a few days, | was taken to the barber
and given clean clothes in preparation for the first
visit with my daughter in more than 15 years.
When | entered the room, instead of my
daughter [ found the same Captain who, in a
profound and grave tone, informed me that
there had been a terrible accident with the plane
in which my family was coming and that my
daughter and my granddaughters were all dead.
Months later | was to find out that the accident,
as well as the visit arrangement, had all been
fabrications of the torturers; but at that precise
moment in Security Headquarters when | was
told of the “tragedy,” I did believe it. My reaction
was, swift: | jumped and punched the Captain as
hard as I could. | wanted to die. Needless to say
that | was mercilessly beaten by the guards im-
mediately. | was told that | would be shot next
dayinLla Cabana fortress.

That night, 1 was taken out of Secunty
Headquarters and driven through Havana in an

easterly direction. At one point, I was forced to

lie down on the floor of the car. Soon we arrived
at our real destination: the National Psychiatric
Hospital.

The Psychiatric Hospital is one of the

“jewels” of the revolution. lt is a required stop for
all foreign delegations who visit Cuba. The
foreigners, of course, are not taken - to the
Chamber of Horrors in which they put me,
known officially as the Carbo-Serbia Ward.
There is another ward, called the Castellanos
Ward, which is just as bad.

There were about 80 men in this ward, all
violently disturbed. The smell of urine and excre-
ment was sickening. There would be brawls
among the patients every so often, and beaten,
bloody bodies had to be carted out. During my
stay there, five patients were killed in brawls
among themselves.

My first encounter with group electro-shock

" treatments occurred one night when [ saw a team

of four men, directed by one man called Mederos
who was dressed as a nurse, enter the ward. Six
patients were grabbed and six rubber pieces were
stuffed into their mouths. They were thrown to
the floor in a row side by side to each other. Right
there, on the floor, the electrodes  were applied
to both sides’of their heads, and shocks were
given. Six bodies started to contort one by one.
The next six were then captured by the orderlies,

forced to lie down and the procedure repeated. -

By then, the floor was already running with
urine, excrement and vomit. The shocks were
applied to the temples of the patients, but to me,
they applied most of the shocks to the testicles in-

stead. [. received about 14 electroshocks “this.

way.
One day, some very young boys were
brought into the ward. The oldest did not fook
older than 16. They had been caught writing
anti-government graffiti on some building walls,
and a “Judge of the People” declared that to do
such a thing they must be insane and in need of
psychiatric treatment. Before the day was over,
all the boys were systematically gang-raped by
more than 30 patients in the ward. To this day, I
can hear their cries for help and see their bloody

_bodies as 1 stood by in impotent rage. Not a

single staff member intervened.
This nightmare, this terrible episode, lasted
for five months. It took place, 1 repeat, in 1977,

- not at the beginning, but in the 18th year of the

revolutionary government of Cuba.
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organize an independent labor union. They were, of course,
quickly arrested, were tried and then sentenced to death.
Their death sentences were subsequently committed to thir-
ty years imprisonment. According to reports, not only were
the defendants sentenced to long prison terms, but their
defense lawyers suffered a similar fate. So did one of the
judges who reportedly objected to the manner in which the
case was being handled. Cuba’s Minister of dJustice,
Oswaldo Dorticos, who had once served, by designation of
Fidel Castro, as President of Cuba, committed suicide short-
ly thereafter.

I have offered these examples in support of the point
made at the outset. Cubs is not just another country govern-
ed without the consent of the governed. It is not just an or-
dinary dictatorship. It is not even a totalitarian state on some
East European model. It stands; as a violator of human
rights, all by itself, guilty of degrading treatment of human
beings which, as | said earlier, indeed approaches the
nightmare depicted in the novel 1984.

The United Nations system has expressed a special in-
terest in human rights in Latin America. We urge this body
to focus on the worst violations in this hemisphere, which
take place in Fidel Castro’s Cuba.

Richard Shifter is Alternate United States Representative to
the 39th Session of the United Nations General Assembly,
to which these remarks were made, December 7, 1984. He
is currently serving also as U.S. Representative to the United
Nations Human Rights Commission in Geneva. A practicing
attorney in Washington, D.C., Mr. Shifter has long been ac-
tive in the Democratic party in Maryland.

Oversight

In printing Father Oswald von Nell-Breuning's
account of his role in the drafting of the encyclical
Quadragesimo Anno, in the “Documentation”
section of our February 1985 issue, we failed to
mention that the article, which originally appeared
in German, was translated by John Doebele of
Chicago. We regret the oversight.

“Mark Falcoff is a very thoughtful and
Competent observer of Latin America. He
has written a first-rate series of essays
that present new and provocative ideas....”

Ambassador Robert S. Strauss, member,
Kissinger Commission on Central America

Small Countries,

Large Issues

Studies in U.S.-Latin American
Asymmetries

Mark Falcoff

Focusing on Cuba, Uruguay, El Salvador, Nicaragua,
and Chile, the author analyzes the asymmetries—or
great discrepancies of power—that characterize U.S.-
relations with these countries. The book explores
those “gray areas” where national power is often a
matter more of perceptions than of actuality.

126 pages, $5.95 paper, $14.95 cloth

Humanism and Capitalism
A Survey of Thought on

_ Morality and the Economic Order

Bernard Murchland

. Examining the anticommercial bias in the writings of classical

humanists in England and America, Murchland criticizes
contemporary humanists for relying t0o heavily on prémodern
canons of criticism.

“Bernard Murchland has made an important contribution to
the task of bridging the commercial arts to the liberal arts. This
task is of high priority in our universities today.”

Professor Jobn Houck, University of Notre Dame

02 pages, $3.95 paper

AMERICAN ENTERPRISE INSTITUTE
1150 Seventeenth Street, N.W.
Washington, D.C. 20036

* For Dostage and handling, add 10 percent of total;
minimum charge $2, maxzmum $10; no charge on prepatd
orders.

- ¢ For information on orders, or to expedite service, call toll
free 800-424-2873; in Washington, D.C. area, call 862-5869
* Prices subject to change without notice
¢ Payable in US. funds through U.S. banks only.
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FACT SHEET: TRENDS IN CHARITABLE GIVING

!Giving Reéches Record Peaks

Total giving in 1983 was $64.9 billion, a number greater
than the national budgets of two thirds of the world's
countries. ‘

Between 1980 and 1983 giving increased by almost $17 billion
- and this does not include the donation of in-kind
contributions.

1983 marked the third consecutive year that the increase in
giving was higher than the inflation rate.

Real growth of contributions is much greater because of
lower inflation.

Contributions out performed forecasts made for charitable
contributions in Chemical Bank's 1981 Giving and Getting
study.

Corporate contributions have been increasing - even when
corporate profits were done in 1982.

The 1983 United Way Campaign, was not only a record year,
but the best in 27 years. President Reagan helped to kick
it off on national television.

Sources of Charitable Giving - 1983

- 83% from individuals

- 7% bequests

- 5.3% foundations

- 4,8% corporations

- very often contributions are absorbed by corporate budgets
other' than the corporate contributions budgets and is not
reflected in these figures.

Recipients of Charitable Giving - 1983

- religious giving at almost half at (47.8%) (up 1.4% from
1982)

- health 14.1% (up .2% from 1983)

- education 13.9% (down .3% from 1983)

- social services 10.7% (up .2% from 1983)

- arts and humanities 6.3%

Education, health and social services were the major
recipient areas from non-individual givers

Business is more carefully placing priority on true areas of
need for their contributions. |

WASHINGTON, D.C. 20500 | \ | \
TELEPHONE: 202-455,6676 :



~ The Chamber of Commerce found in a 1983 survey that
substantial increases in private sector initiatives were
seen in 1981-1982. Most notable were programs in the areas
of economic development, education, and employment/training
- the three focus areas of the President's Advisory Council
on PST.

- Better management, improved focus and accountability has
become important goals for many non-profit organizations.

- As corporations get more involved in analyzing the inner
workings of non-profit organizations they are finding more
opportunities for in-kind contributions - such as
management, marketing, materials, resources and technical
expertise.

TRENDS IN SMALI BUSINESS COMMITMENT TO PSI*

- There are approximately 14 million small businesses in the
nation (with 11-200 employees). This represents 98% of the
total businesses and 50% of the nations work force, and
recently two-thirds of the countries new jobs. Over 600,000
new firms are created each year.

- A majority (79%) of small businesses feel corporations have
some obligation to meet the needs of their communities rather
than leave such support exc¢lusively to government or
non-profit organizations.

- A majority (89%) of top executives volunteer in their
communities. The example, set by senior management, sets the
tone for employees.

- Over half of companies see benefits such as increased
visibility and image, improved employee morale, and ease in
hiring new employees. Over 75% agree that voluntarism is good
for the bottom line.

-~ sSmall businesses are a major potential resource to work
closely with non-profit organizations since they can quickly
respond to a commitment from the top.

-~ Small businesses, like their larger counterparts, often view
community support primarily in the more traditional terms of.
philanthropy, as opposed to the more innovative sharing of
company resources and expertise.

(*from Mutual Benefit Life Survey)
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EASTER-EASTER ISLAND 561

especially during Holy Week, when Communion
services are held on Maundy Thursday in com-
memoration of the Last Supper and Good Friday
services recall the Crucifixion. Many churches
hold an outdoor service at dawn on Easter in re-
enactment of the Gospel narrative of the discov-
ery of Christ’s Resurrection. This sunrise service
aptly symbolizes the end of darkness and the
awakening of hope among Christians. Frequently,
the Holy Week and Easter services are inter-
denominational.

Popular Customs. Many customs have become
associated with Easter at different times and
places. Some customs are popular dramatiza-
tions of the Gospel accounts of Christ’s Passion
and Resurrection. A Palm Sunday procession re-
enacting Christ’s entry into Jerusalem is common
and is a part of some official liturgies. In some
places it is customary to reemact other events,
such as the Crucifixion, the burial, and the visita-
tion of the tomb. During the Middle Ages such
dramatizations evolved into complete plays, some
of which are still performed today.

The origins of some customs and their asso-
ciation with Easter are not always easily deter-
mined. Some customs may be adaptations of
practices originally associated with pagan spring
However, such
practices can prevail without any explicit connec-

. tion being recognized. Eggs, for example, are

central to a variety of Easter customs. A number
of explanations have been suggested. Formerly,
eggs were forbidden during the Lenten fast but
could again be eaten at Easter. Thus, decorated
eggs could symbolize the end of the penitential
season and the beginning of joyful celebration.
kso, eggs, as traditional symbols of life and crea-
ton, suggest the Resurrection. Likewise, eggs,
colored like the rays of the returning sun or the
northern lights, symbolize the return of spring.
n any case, it has become customary in many
places to decorate and exchange eggs at Easter;
sometimes, eggs are blessed in church. Also eg%
rolling and egg hunting have become traditiona
In some places, such as at the White House in
Washington, D.C. The most elaborate custom
developed in imperial Russia, where the nobility
exchanged e g—£1aped curios made of precious
materials and decorated with jewels.
Associated with Easter in popular lore are
flowers, particularly the lily, and also animals,
e rabbit, an ancient symbol of fertility, and
the chicken are popularly portrayed as laying
eggs in nests prepared for them or hiding
eggs for children to find. In some places, it is
Customary to prepare butter or baked goods
shaped like lambs. The lamb signifies the natural
'flecundity of spring while also symbolizing the
Lamb of GO(‘E” the crucified and risen Christ.
Thus, throughout the customs associated with
Easter, there is a blending or interplay of symbols
spring with the religious significance of the
esurrection. Such a blending is found more
generally in Easter itself. It is both an occasion
Mmarking the beginning of spring by preparing
Special foods and wearing new or distinctive ap-
barel and also the feast when the Christan re-
affirms his basic faith in Christ. -
Jomn T. Forp, C. S. C.
Catholic University of America

Further Reading: Bouyer, Louis, The Paschal
M_ystery, tr. by Sister Mary Benoit (Chicago 1951);
11X> Greﬁory, The Shape of the Liturgy (Naperville, IIl.,
8934); ole, Christina, Easter and Its Customs: A Brief
tudy (Clifton, N.J., 1961). :

EASTER ISLAND is a small, barren, isolated is-
land in the Pacific Ocean, situated at latiude
27°08'37'S and lorngitude 109°26°'10"W, The
easternmost outpost of Polynesia, it lies 1,100
miles (1,750 km) east of lonely Pitcaim Island
and 2,200 miles (3,500 km) -off the coast of
Chile, of which it is a dependency. In 1968 the
native population was about 1,000, in addition to
a few Chilean officials,

Of volcanic origin without coral reef, the
roughly triangular island measures about 14 by 7
miles (23 by 11 km), with an extinct volcano
near each corner, the highest rising about 1,800
feet (550 meters) above sea level. The rough
lava coast is predominantly high and precipitous,
without any harbor but with a sandy beach at
Anakena Bay on the north shore. There are no
streams, but some prehistoric wells with brackish
water are located near the coast, and there are
also three partly overgrown freshwater crater
lakes, the largest of which, in the deep caldron
of Rano Kao, measures nearly 1 mile (1.6 km)
in diameter,

The climate is subtropical, with dry and steady
southeasterly trade winds in the summer, and
heavy rainfall averaging nearly 50 inches (1.3
meters) in the winter. At the time of Eur n
discovery, seabirds were the only fauna apart Erom
the chickens, rats, and lizards introduced by the
aboriginal natives. Today there are numerous flies
and cockroaches, as well as semiwild cats and a
species of hawk; the domesticated animals include
horses, sheep, pigs, and some cattle. The flora,
too, was poor; the island was mainly covered by
native grasses, which have in modemn times been
replaced by European species. With the excep-
tion of a small forest of toro-miro trees (Sophora
toromiro) surviving in the Rano Kao crater until
recently, the early Europeans found only small
clusters of such shrubs as Triumfetta semitriloba,
Thespesia populnea, Santalum, and Sapindus
saponaria. Aboriginal culture was above all based
on sweet potatoes (Ipomoea batatas); other cul-
tivated plants included sugarcane (Saccharum
officinarum), gourd ( Lagenaria siceraria), banana
(Musa sapientum), totora (Scirpus riparius),
and paper mulberry (Brousstznetia papyrifera).
Today eucalyptus and coconut palms have been
planted in several places.

Modern History. Easter Island remained un-
known to Europeans until accidentally hit upon
in 1722 by the Dutch admiral Jakob Roggeveen,
who named it after his day of discovery, Easter
Sunday. The native names for the island are Rapa
Nui and Te-Pito-o-te-Henua, the latter meaning
“the navel of the world.” A rediscovery was
made in 1770 by the Spanish captain Felipe Gon-
‘z4lez, who named the island San Carlos. Subse-
quent visitors were James Cook in 1774 and the
Comte de La Pérouse in 1786.

During the following century a number of ves-
sels made brief calls without much affecting the
native culture, but in 1862 a flotilla of Peruvian
slave raiders carried away some 1,000 natives,
about one third of the population, including the
last king and the tangata rongo-rongo (learned
men), to work on the guano islands off Peru.
Nearly all died within a year; the 15 who sur-
vived the return voyage brought back to Easter
Island a smallpox epidemic that killed al! but 111
of the total island population. In 1864 the first
missionaries settled on the island, and they
brought the entire population together in Hanga-
roa village on the west coast. Apart from the
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PRESIDENTIAL RA]SIO TALK: EASTER
: SATURDAY, APRIL 6, 1985

My fellow Americans, this weekend, Jews the world over begin
celebrating the festival of Passover, which each Spring
commemorates the miraculous delivery -- the Exodus -- of their
people from slavery. The message of Passover speaks to Jew and
non-Jew alike. It resounds with bitter cries of slaves suffering
inhumanitygm And it rings forth with joyful cheers of a people
set free, courageously undertakiﬁg*the long journey to freedom
and independence.

Tomorrow is Easter, a deeply holy day when Christians
celebrate the victory of faith in a triumph of hope over despair
and life over death. Through one magnificent act of pure and
perfect love, Jesus left the promise sought since the beginning
of time -- that there will never be a dark night that does not
end. As it is said in John 3:16, "For God so loved the world
that he gave his only begotten Son, that whosoever believeth in
Him shall not perish but have everlasting life."

America was born and grew from a faith that has bouna us in
a communion of spirit, ever since our ancestors crossed the
Atlantic, not to find soil for their ploughs, but fiberty for
their souls. When Daniel Webster visited the site at Plymouth
Rock in 1820, he said, "...let us not forget the religious

character of our origin. Our fathers brought hither their high

veneration for religion. They journeyed by its light and labored



-
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by its hope. They sought to...diffuse its influence through all
their institutiéns, civil, political, and literary."

When we speak of faith and its importance today, it is not
to impose our beliefs on others, but to ensure freedom of worship
for all, so that America may remain one Nation under God, and in
our institutions and daily lives, we may be the vessels of His
wisdom, truth, and love,

All we have been and hope to be, all our power for good to
make this world better, begin in ﬁhe miracles of freedom and
faith that God has placed in the human mind and heart. But these
great ' gifts are not ours to enjoy in spleﬁdid isolation; they are
the birthright of all His children.

We can be heartened by the great outpouring of generosity
across our land from citizens sharing the bread of life with
others in great need at home and in faraway lands. Charitable
giving has surpassed $65 billion, an all-time high and a sum

greater than the national budgets of two-thirds of the world's

gountries. There has also been a sharp upsurge in contributions
NSRS
AW and voluntary activities in the last 4 years.
y
@9
OP N The response of our people to the crisis in Ethiopia has

been miraculous. Almost $75 million has been sent in donations
fo; food by private individuals, with thousands of church groups
donating time and resources. But millions of people remain
desperately hungry, and they need our continued support.

I have spoken about our responsibility to help others'
material needs. But can we commemorate Passover and Easter, can

we celebrate this message of freedom and hope, and not remember,
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as well, the great spiritual needs of God's children who have no
freedom and 1it£le hope?,

There are over 100 million Christians, Jews, and Muslims in
the Soviet Empire. But they are forbidden to give religious
instruction to their children, forbidden to study the bible, or
the Torah, or to worship Allah, or even to wear crosses on their
necks. In Lenin's words, "Religion and communism are -
incompatible in theory and in practice. We must fight religion."
And fight it they do with persecution ranging from intolerance, .
to ostracism, to imprisonment and torture in their infamous labor ;ﬂ

and prison camps and so-called psychiatric hospitals.

Dr. Ernest Gordon, President of an organization named CREED,

ékhristian Rescue Effort for the Emancipation of Dissidenté? noted
that on a recent trip to Eastern Europe, he spoke with a priest
who had spent 10 years in prison. The priest asked him to
deliver a message to the West: There is a war going on. It is
not nuclear, but spiritual. The fall-out of the atheistic
explosion is everywhere. But Dr. Gordon added, "Although the
fall-out may be everywhere, God, too, is everywhere and not even
tyrannies can keep Him out."

My friends, the cause of freedom is the cause of God. The
United States will do everything humanly possible to work with
the Soviets for a safer world. But to betray our deepest values
is to betray ourselves; to ignore the prophet Isaiah's words,
"bind up the broken-hearted...proclaim liberty to the captives of

the world," is to make our own freedom a sham.
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It is time for believers of all faiths to unite in a crusade

to help our brothers and sisters who cry out for freedom -- from

the Mujhadin under fire in Afghanistan, to brave heroces like

Scharanskj, Sakarahov, and Father Yakunin inside the U.S.S.R., to
embattled churches from Poland to Nicaragua., Let us join hands,
1ift up our voices, ’and ask for God's help, remembering always
that Qhere the spirit of the Lord is, there is liberty.

Until next week, thanks for listening and God bless you.

-

e
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TEL AVIV—Israel’s" ultrarell-j;

giotis community, Bnai. Brak, on the
_outskirts of this metropohs TeSem-
“bled a cleaning factory inthese few
days before Passover. .

Housewives attacked théir do-

‘mestic chores as if, dnven by de-
mons. There was afever of buymg,,_'

. brushing, Scrubbmg and disinfécting
everywhere. Floors, tiles and walls
were washed down vigorously. Bal-
conies were laid out with objects in
need of airing. Two weeks before
the onset of the Festival of Free-
dom (observed only seven days in
Tsrael) rugs were vacuumed andfor
washed in vinegar- and rolled up,

" ready to ‘be laid down on the last
day” before Pesach so that not a

speck of dust or acrumbof chomet™-

(leavened bread) would be trapped.

The freshly laundered draperies
‘had pleats pinned or sewn into’

moved just mhinutés: before -setting
the table for the seder. Households

" were painted, walls papered, winter
“mold cleared from walks and cab-
inets. Even pictures, clocks and

telephones (one does not find tele-
vision sets here) were sanitized.

‘ Keeping kosher is probably sim-
pler in Israel than elsewhere during
the Passover week of culinary

changeover. For one thing,  many .

food products are prepared with in-
gredients that will render them per-

. missible during this festival. - The

non-Passover section is cordoned off

and covered. A kashrut (kosher) cer-
tificate hangs over the entire section
of meat dairy and grocery products -

as well as sweets.
One is eminently aware. that this

is the holiday of matzo (unleavened
‘bread) in remembrance of what the
Israelites” baked in haste asthey .
- fled oppression in Egypt. Many ul-

tra-Orthodox Jews make their own
round bréad (especially supervised

%

st _4.
Eeme No

,,p]ace the “pins or stltches ‘to be re-

2

from the time it was Wheat in the.
field to its baking).
Households

to make them kosher. However, not
all ethnic groups agree on what is
and what is not permissible. .Ah-
kenazim (Jews of European arigin)

do-not eat rice or legumes; Sephar--

dim (North African and Balkan
Jews) do, as do Jews from Afro-As-
ian countries sich as Yemen.

‘The symbohsm of the Passover
foods is very much the same, but the
Seder_plate imay vary. Almost all
serve horseradish to signify the bit-
terness suffered under ‘the -yoke of
Pharaoh. Haroset, made of chopped
fruit and wine and spices, is served
bland in Western homes, while Mid-
dle Eastern groups enhance it ‘with
dates and other fruits. In both cases,
haroset represents the mortar made
by the Israelites as slaves in Egypt.

-Karpas may -be lettuce, parsley,
‘potato or celery, and signifies the
‘harvest: it is dipped in salt water sig-

. ) . - J

have had utens:lsi
kashered-—dropped in boiling water

-traditional

Dust Verlooked

nifying '_teafs_ shed by the. Israelites
during their toil. The grilled chicken

“wing 6r. lamb" chop called xoreah

(wing) symbohzes the sheep’s blood
spread on doors of Jewish homes

© when Egyptian first-born miales were

snatched away by the Angel of
Death. It also denotes the sacrificial
lamb offered by the Israelites on the
altar of the Holy Temple

French Jews 'sefve egg soup
heated in salty liqaid; Ttalians a soup
called dayenu based on the hymn of
thanksgiving in the Passover Hag-
gadah (liturgy). When it is sung, the
housewife has her cué to drop the
knaxdlach (dumplmgs
filled -with meat) into the soup and
for the meal to start. .

"For. 10,000 newly arrived Ethl—
‘opian Jews this will be their first"
seder they .will celebrate in their
new home. The chanting of the
Haggadah in the age-old tunes will
add a'new variation in Istael to the
story of freedom )
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Civil Religion vs. State Power in Poland

Ewa Morawska

ince the appearance in 1967 of Robert Bellah’s essay
S on civil religion, the meaning and significance of
this concept have become increasingly obscure. In an
interpretation of the historical case of Poland, 1 would
tike to shift the discussion of civil religion from the focus
oft western countries and emerging nation-states.

Thrice partitioned between 1772 and 1795 by Russia,
Prussia. and Austria, Poland as a political entity disap-
peared from the map of Europe for six generations. In
1918, 1t briefly regained sovereignty, only to lose it
again twenty vears later under the German and Soviet
occupations. In 1945, Poland found itself with the rest of
zastern Europe under Soviet domination. The fall of the
ancient Polish Commonwealth from political grandeur
came as a shock to its citizens, and was to reverberate in
the national consciousness for generations. After 1795
the prepartition image of the Polish nation-state became
inadequate. The republic of nobles enjoying their *‘gol-
den {reedoms’ " had been based on the principle of gov-
emment by consent and a political covenant with the
zlected monarch. One generation after the last partition,
drawing upon current European philosophical, religious,
and literary trends. there developed in Poland a powerful
new national-religious ideology.

In western Europe, the revolutionary Springtime of the
Nations in ]848 marked the end of Romanticism in liter-
ature, philosophy, and politics. The second half of the
century witnessed the triumph of realism and practical
pursuits. By 1880, via political maneuvers and diploma-
uc alliances. most nationai movements in Europe had
already achieved their goals. The cause of Poland—op-
posed to the vital interests of expansive, powerful neigh-
bors—remained an exception. Confronted with alien
states determined to keep the country partitioned, root
nut local institutions, and denationalize Polish culture,
the Poles had at their disposal neither the legal rights nor
peacetful means to assert their demands. They searched
for answers 10 questions of the meaning and purpose of
their collective and individual existence in the Romantic
naiicnal poetry, philosophy, and religion. (In my discus-
ston of nineteenth-century Poland, those of the urban
tratum are identitied as Poles while Polish society refers

to the noble class. The peasantry did not become nation-
ally conscious until later in the century.)

The language and symbolism of Romanticism became
the basic, shared code of cultural communication for the
majority of Poles. With legal and state institutions dis-
mantled and replaced by imposed alien authority, *‘Po-
land’’ became for its ‘‘invisible citizens’’ an idea—a
memory of the past and an aspiration for the future. De-
prived of political reality, it became the reality of spirit
and imagination, the ‘‘second Israel’’ that revitalized the
ancient Judaic version of mystical nationalism. The old
“If 1 forget Thee, oh Jerusalem’’ echoed in ‘he words of
the Polish national anthem (created a few years after the
last partition): ‘‘Poland is not yet lost. .. as long as we
live.”” Nearly every generation launched another unsuc-
cessful struggle to reestablish the Polish sovereign state.

The Polish Romantic faith is a civil religion, consti-
tuted and reconstituted through sustained conflict be-
tween the obstinately renascent civil society and imposed
alien rule. This proposition could be generalized to in-
clude the historical experience of other eastern European
nations (with the exception of Russia and possibly Hun-
gary). It specifies a different set of *‘crisis conditions’’
for the emergﬂ'ce of civil religion than those suggested
in 1982 by Markoff and Regan in ‘“The Rise and Fall of
Civil Religion: Comparative Perspectives’’ in Sociologi-
cal Analysis. Asking why civil religions emerge at cer-
tain historical junctures, Markoff and Regan relate them
to the crises engendered by the emergent states’ assaults
on their citizens’ particularistic political identities. In
Poland, the emergence of a new civil religion in the
nineteenth century and its stubborn persistence into the
1980s has been the nation’s response to the fundamental
crisis resulting from the loss of political sovereignty. Its
major function has been not to legitimate, but to de-
legitimate this state of affairs by rallying Polish society
around a counterview of a past and future free, indepen-
dent Poland.

Specialists define civil religion as a set of religiopoliti-
cal symbols and rituals regarding a nation’s history and
destiny. They addiess issues of political ethos and
legitimacy *hat are not fused with either state or church







versal history in which Poland, cosuttering with Christ,
plays a leading role. presupposes that individual self-
realization is dependent upon the unfolding of the col-
lective pattern. The concept of **freedom’” in the prepar-
tition republic of nobles referred to the personal liberties
and civil rights that were to protect citizens against the
despotic attempts of the monarch and the government. It
now connotes the collective freedom of a nation to be
reestublished after the defeat of its oppressor-parti-
noner(s). in the Polish Romantic creed, the present yoke
and martyrdom of Poland and, through it, the fulfillment
of its universal liberationist calling, require that the indi-
vidual become totally absorbed into and identified with
the nation. The private and public spheres are to be fused
and inseparable. individual autonomy given up to the
coilective nattonal identity.

Radical deindividuation. as the highest moral com-
mandment and civil virtue of a patriotic Pole, finds
forcetul expression in Adam Mickiewicz's Forefathers’
Eve. the most important Romantic classic of the epoch:
1 am one with my Nation/My name is a Million/
Because for Millions 1 love and I suffer.”” There is a
specttically Pelish conversion, replicated in all major
Romantic works: the hero abandons his private identity
and individualisiic pursuits and interests. He assumes an
ethically superior attitude of ascetic collectivism—a
seifless and absolute service to the national idea. To ful-
fill God’s plans and. by the same token, Poland’s fate,
the offering—as in the poem by Juliusz Slowacki—must
be complete: "Woe to him/Who offers to his country
only half of his soul/And another keeps for his happi-
ness.”” The transtormation in Forefathers’ Eve of
Gustaw—""lover of a woman.” " a Romantic individualist

Catholic practices served as a powerful
vehicle of the national creed.

preoccupied with his private emotional affairs and
spiritual turmoils—into Konrad—*‘lover of the Coun-
v, a Romantic ascetic collectivist always on patriotic
dutv—is the main symbolic figure in the Polish Roman-
tic :deology. It asspmes two equivalent forms:
Tyvreweian—activist, conspirator and insurrectionist—
>ymbolized in the image of 4éro luttant/Polish nation in
armed confrontation with the oppressors: and Sacrificial,
represented by hero funébre/Poland suffering and over-
come. accepting the Cross. '

For most of the nineteenth century, the lengthy mysti-
cal improvisations of poets and the dense philosophical
rreatises comtaining the Polish Romantic creed were
banned by the partitioners. They were scarcely known to
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the Polish public. The ideas were replicated for everyday
use in endless popularized imitations, in legends of he-
roes and martyrs, and in emotional images and repre-
sentations of crucial themes. Constant repetition of the
symbols on innumerable ritual occasions made the na-
tional Romantic faith personally and intensely familiar to
generations of Poles.

Home, church, and informal social gatherings were
the main institutional ‘‘carriers’” of popular civil religion
in partitioned Poland. In the nineteenth century, a pa-
triotic pattern of home decoration developed in all three
partitioned areas. On the walls, there usually hung
popular lithographs representing scenes from the nation’s
battles and portraits of national heroes or relatives
memorialized ip the glorious moment of giving their
iives for Poland. There was usually a piano on which, in
the afiemoons and during holidays, patriotic melodies
were played, mindful of Poland’s past glones and pre-
sent fate. There were often a few half-hidden works by
the nationally acclaimed—and banned——dissident poets.
Families gathered regularly with friends and neighbors
for patriotic singing and the reading aloud of patriotic
tales. Generations of Polish women taught their children
kindergarten verses which commanded them to imitate
patriots, such as Thaddeus Kosciuszko and Prince Jozef
Poniatowski, who ‘‘lived for their Country and died for
her Glory.”’

Catholic practices served as a powerful vehicle for the
popularization of the national creed. The Romantic ideal,
representing the Polish nation as a cosufferer with Christ,
sharing his Passion, facilitated the fusion of religious
rituals with civil national celebrations. Every Sunday, in
churches in all three partitions, Mass ended with the
singing of Boze Cos Polske, a patriotic hymn composed
in 1816: *‘0 God, who through the ages/Has girded Po-
land with power and fame/Whose shield hath kept Her in
Thy care/From evils that would cause her harm/Before
Thy alters, we bring our entreaty/Restore, o Lord, our
free country.”’ Every Easter, the traditional celebration
of the death and resurrection of Christ provided an occa-
sion for the commemoration of Poland’s *‘crucifixion’”
and her ‘‘descent into the tomb,’’ and for public prayers

. for her redemption. Every Christmas, in churches around

the country, créches displayed the main themes of the
national romantic faith: the Polish eagle (the ancient na-
tional symbol) wearing a crown of thorns; Kosciuszko,
Poniatowski, and the insurrectionists from successive
uprisings; blood, chains, and patriotic duty; heroic death;
and trust in God.

The Virgin Mary figured prominently in the nine-
teenth-century popular rituals of the Romantic faith.
Since the seventeenth century, her cult had become one
of national devotion. In 1656, King John Casimir de-
clared the Virgin the Queen of Poland in thanksgiving for
her protection in the defense of the Jasna Gora Monas-
tery. For the next hundred years, the Virgin Mary was
the patroness of the avenging wars that Poland led with
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Following the Universal Declaration of Human
Rights, the European Convention orn Human Rights and
Fundamental Freedoms came into force in 1953, This in-
cluded Arucle 18 of the Universai Declaration of Human
Righis. with the additional rider:

Freedom to mamtest one’s religion or beliefs shall
be subject vnly to such limitations as are prescribed
£y law and are necessary in a democratic society in
the snterests of public satety, for the protection of
public vrder. health or morals. or for the protection
ot the nghts and treedoms ot others.

But although the United Kingdom is a party to the Euro-
nean Convention, its laws are sometimes not in confor-
mity with some of the Convention’s provisions, and
there 13 a strong difference of opinion about the desira-
by of imeorporating the European Convention into
Jdomestie law in Bntain.

Although cases may not be brought into British courts
ander the Convention’s provisions. the United Kingdom
Soes permit indisidual petitioners to take cases to the
European Commussion at Strasbourg where they are
tested by reference 1o Britain's international obligations
under the Convention. Not only are there more cases
brought agamnst the United Kingdom than against any
other member nation. but the number of cases decided
against her 15 more than twice as great as that of her
Jiosest rval i such matters. Austria. Those who advo-
cate the mcorporation of the European Convention into
British law interpret the large number of such judgments
i~ a clear indication of how. by not accepting the princi-
oie of the Convention being part of domestic law, Britain
v unnecessarity exposed at the international level re-
garding matters that are remedied within the national
~y~iem i other Convention countries.

Those human rights which do exist in
Britain are protected by public opinion
rather than by law.

W

Church and the realm thereby being deemed to be not
complementary but identical. Attendance at church be-
came compulsory by statute; nonattendance was punish-
able by fine and imprisonment. After the Restoration, the
Declarations of Indulgence (1662-1688) suspended the
use of the penal laws against dissenters from the Church
of England. Today the Church of England is the estab-
lished church i England, but not in the rest of Britain.
The Presbyterian Church of Scotland has been the estab-
lished church in Scotland since the Act of Union in 1707;
the Church in Wales was disestablished in Wales in
1920. The sovereign, who must be a member of the
Church of Engl]and, is known as the ‘‘defender of the
faith.”” The Church is also linked with the legislature
through the House of Lords in which the two archbishops
(of Capterbury and York) and twenty-four senior dioce-
san bishops have seats. Clergy of the Churches of En-
gland, Scotland and lieland and the Roman Catholic

In Britain, the 1944 Education Act .
decreed that the one subject that must be
taught in schpols is religious instruction.

Britarn not only has no constitution protecting all reli-
Tious groups, it has an established church. Although the
~-plhit from Rome resulted from Henry VII's desire to
marry Anne Bolevn. tt was dunng the reign of Elizabeth
[. with the Second Act of Supremacy in 1559, that the
Church > England was by law established’™: the

Church are legally‘ disqualified from sitting in the House
of Commons.

As the Pilgrim fathers bore witness, establishment
has, historically, been a source of considerable discrimi-
nation. There was a period when to be a Roman Catholic
was considered not a religious problem, but was defined
as treason. Diitng the reign of Elizabeth 1, Catholic
priests were not burned, but drawn and quartered, since
they had committed the secular offense of acknowledg-
ing papal rather than royal supremacy. After the Resto-
ration, it became accepted that Catholics and Noncon-
formists could not be totally eradicated, but their oppor-
tunities were severgly curtailed, and their existence was
made extremely unpleasant and difficuit. Toward the end
of the seventeenth century, herzsy had ceased to be a
civil offense (the Ecclesiastical Jurisdiction Act, 1677).
Freedom of worship was granted to Protestant dissenters,
but not to Catholics or Unitarians (the Toleration Act,
1689). During the 1§20s, Nonconformists (Repeal of the
Test and Corporation Acts, 1828) and Roman Catholics
(the Roman Catholic Relief Act, 1829) were granted po-
Iitical emancipation. In 1858, Jews were able to become
members of Parliamient (the Jewish Relief Act), but it
was not until 1871 (eighty years after the enactment of
the First Amendment in the United States) that religious
tests for admission to universities were finally abolished.






















CZECH CHRISTIANS (cont.)

Numerous Members of Congress have written
to the Czech government requesting an
explanation of the case of these four
Christians. In a very unusual move,

the Czech Embassy invited these Members
to a meeting with Czech officials,
during which the officials said that
the Christians were accused only of
smuggling, that the government didn't
care what they were smuggling, that

it was not, therefore, a religious or
human rights case, but merely a criminal
one. : :

In a subsequent conversation with a
Congressional staff representative,
Czech Embassy officials indicated that
the men were charged with "customs
violations." If true, this represents
a considerable reduction of charges,
and underscores the Czech government's
sensitivity to publicity about this
case in the West.

CREED urges Members of Congress to
continue to voice their concern over
the fate of these four men. The case
represents a clear violation of the
Helsinki Final Act which guarantees
freedom of thought, conscience and
religion, and to which Czechoslovakia
is a signatory.

Please send letters to:

The Hon. Gustav Hudak
President

Haricacy

Prague, Czechoslovakia 11000

His Excellency Stanislaw Suja
Embassy of Czechoslovakia
3900 Linnean Avenue, N.W.
Washington, D. C. 20008

Please contact Barbara Denluck at the
CREED office if you have any questions

RUSSTIAN CHRISTIAN WRITER ARRESTED

Fifty-seven year old writer and Orthodox
Christian, Felix Svetov, was arrested
January 23, 1985 and charged with
"anti-Soviet slander." Svetov's wife,

Zoya Krakhmalnikova, was sentenced in March
1983 to one year_in prison camp and five .

years internal exile for editing a religious
journarl called 'Nadezhda" ("Hope™).

Both Svetov and his wife were members of the
Soviet literary establishment before they
became active believers in the 70s. Svetov
lost his membership in the Writers' Union
for defending Andrei Sakharov when he was
exiled to Gorky in 1980. When the Soviet
authorities refused to publish Svetov's -
work, he began to publish it in the West.
Perhaps the most notable of his works to
appear in the West was the autobiographical
novel of his conversion, entitled Otverzi.

Mi Dveri ("Open the Doors for Me").

Keston College, a research center which
monitors religious freedom around the
world, believes that Svetov's arrest

is part-of a "fresh crack-down" on the
Russian Orthodox Church.

" On the same day Svetov was arrested, his

wife's quarters in exile in Ust-Kan were
searched. Numerous other searches took
place on or near that day of other Orthodox
believers who had signed samizdat (under-
ground) petitions protesting the arrest

of Svetov's wife, Zoya.

UNDERGROUND JOURNAL ON UKRAINIAN CHURCH
REACHES WEST

A new Soviet samizdat (underground) journal
on religious dissent entitled Chronicle of
the Catholic Church of Ukraine recently

reached the West. The Jjournal focuses
primarily on the outlawed Ukrainian (Uniate)
Catholic Church in Ukraine.

The Ukrainian Catholic Church was involuntar-
ily incorporated by the State into the
Russian Orthodox Church in 1946, in an

effort to silence nationalist sentiment

in Ukraine. Virtually the entire hierarchy
and clergy were arrested and killed by the
Soviets. The five million member Ukrainian
Catholic Church functions entirely today as
an underground church.

Eight issues of the Journal have appeared
thus far in the West, offering encouraging
evidence that the persecution of the Church
may have had an effect contrary to its
intent.

CREED, 117 Prince Street, Alexandria VA 22314 703-549-0047
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About CREED

CREED, the Christian Rescue Effort for the Emancipation of
Dissidents, is a community of concerned people engaged in the
mission of freedom. CREED serves as a link between private citizens
and congressional and governmental leaders in order to intercede in
behalf of those who are imprisoned, refused emigration or suffer other
forms of persecution for their faith.

Millions of Christians live within the Soviet Empire and must suffer
day to day oppression because they are believers. In the free Western
world, little has been known of these persecuted people and less has
been done to help them.

CREED’s goals are:

* To educate people in the Biblical doctrine of freedom and its
implications for moral responsibility.

e To obtain the liberation of imprisoned and oppressed believers.

¢ To communicate directly with the persecuted, thus affirming our
unity in the Body of Christ. j

Dr. Emest Gordon, Dean Emeritus of the Chapel at Princeton
University, serves as CREED’s president, During World War Il he was
with the 93rd Highlanders of Scotland. After action in Malaysia, he
was captured by the Japanese and worked on the infamous Railroad
of Death. Near death, he experienced his freedom in Christ and
developed his theology of freedom. His books include Miracle on the
River Kwai and Me, Myself and Who.













































